hy, 


ay 


a 


asptaxe 
Pause 


chia 


Sak 


as 


Se 


THE CINCINNATI BIBLE 
SEMINARY LIBRARY 


Graduate Reference 


Presented by Jim Allen 


Gwynng@ville, Indiana 


Date Octoher 30, 1957 


PROPERTY OF 
THE CINCINNATI BIBLE SEMINARY LIBRARY 


GRADU a : 


GTM. BA, Eliott Library 

“incianati Bible Coll 
' 210" Shenway ,Colge& Serna 
| P.O, Bow 04390 

Cincinnati, Qhio 48204-3200 


wt 


Digitized by the Internet Archive 
in 2022 with funding from 
Kahle/Austin Foundation 


https://archive.org/details/firstepistleofsp0000revj 


THE FIRST EPISTLE OF 8, PETER 


THE FIRST EPISTLE 
Ot Ss. PETER 


(GREEK TEXT) 


WITH INTRODUCTION AND NOTES 


BY THE 
REV. J. HOWARD B. MASTERMAN, M.A. 


PRINCIPAL OF THE MIDLAND CLERGY COLLEGE 


Pondon 
MACMILLAN AND CO, LimitTEpD 


NEW YORK: THE MACMILLAN COMPANY 


1906 
All vights reserved 


G.M. ELLIOTT LIBRARY 


PM Ye ey oF aT eT Ar ey ee a eT te a 


— . 
‘ 7 rN? a e. 
' a 


GLASGOW : PRINTED AT THE UNIVERSITY PRESS 


PREFACE. 


THE selection of the First Epistle of S. Peter as a 
subject of study for candidates for Deacon’s Orders 
led me to think that a short volume of notes on 
the Greek text might serve as a useful introduction 
to larger and more detailed commentaries. To guide 
students in further reading, I have added a list of the 
Euglish books that I have found of most use in the 
preparation of these notes, and to which I desire to 
acknowledge my indebtedness. 

Though these notes do not claim to be based on 
long continued study of the Epistle, I hope they may 
prove to be something more than a mere compendium 
of existing commentaries. My indebtedness to Dr. 
Hort’s Commentary on ch. i. 1-11. 17, will ke apparent 
to all who know that work. For the rest of the 
Epistle I have found the Commentaries of Dr. John- 
stone and Dean Alford of most service. 

If many things are found to be omitted, or 
inadequately treated, in these notes, the only excuse 
I can offer is that my chief aim has been to awaken 
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such interest in the Epistle as shall lead to more 
detailed study than is possible in an_ introductory 
voluine such as this. There is great need for a 
commentary on this Epistle of the same standard 
of scholarship and exhaustiveness as Dr. Mayor’s on 
the Epistle of 8. James. Few Epistles yield a richer 
harvest to the careful student. Through its outward 
calm may be felt the throbbing of a “heart blood- 
tinctured of a veined humanity,” and the very 
allusiveness of its doctrinal teaching increases its 
exegetical interest. 

The English translation printed at the beginning 
of each section of the notes is that of the Revised 
Version, for leave to use which I have to thank the 
proprietors of the copyright. The Greek text, which 
is printed in full, is that of Drs. Westcott and Hort, 
which Messrs. Macmillan & Co. have kindly allowed 
me to use. I have not entered into any detailed 
discussion of textual questions, but have mentioned 
alternative readings where they are sufficiently well 
supported to deserve notice. 


In the Paraphrase that follows the Introduction 
I have tried, by a free rendering in colloquial English, 
to bring out the meaning of the whole Epistle more 
clearly. All who have from childhood been familiar 
with the Authorized Version must feel how often 
that familiarity blunts the edge of the language of 
the Epistles; and the various attempts that are now 
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being made to translate the New Testament into 
vernacuiar English will not be without value if they 
succeed in giving freshness to familiar thoughts by 
clothing them in the language of to-day. 

I have very sincerely to thank the Rev. A. H. 
M‘Neile, Fellow and Lecturer of Sidney Sussex 
College, Cambridge, and the Rev. B. H. Streeter, 
Fellow and Lecturer of Pembroke College, Oxford, 
who read through these notes in proof and made 
many useful suggestions. 


J. HOWARD B. MASTERMAN. 


BIRMINGHAM, 
September, 1200. 


BOOKS. 


Or English Commentaries on the Epistle the best are those of 
Dr. Plumptre (Cambridge Bible for Schools) and Dr. Mason 
(in Bishop Ellicot’s N. T. for English Readers). That of 
Canon Cook in the Speaker’s Commentary will also be found 
suggestive. Of Expository Commentaries the best is still 
Archbishop Leighton’s. 

For the Greek text all students should avail themselves of 
Dr. Hort’s Commentary on the first two chapters of the Epistle 
(i. 1-ii, 17). There are also useful commentaries by Dr. R. 
Johnstone (T, & T. Clark), Huther (in Meyer’s Commentary), 
and Alford. 
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On the history and teaching of the Epistles the following 
will be found useful: M°Giffert, History of the Apostolic Age ; 
Stevens, Theology of the New Testament ; Salmon, Introduction 
to the New Testament; A. B. Davidson, Introduction to the New 
Testament; Gloag, Introduction to Catholic Epistles; Farrar, 
Early Days of Christianity; Ramsay, Church im the Roman 
Nmpire; Lightfoot, Clement; dissertation in vol. ii. 

A convenient little Life of 8. Peter, by Dr. Salmond, is 
published by T. & T. Clark in their Bible Class Primers. The 
article on 8. Peter, by Harnack, in the Hacyclopedia Britannica, 
ninth edition, should also be consulted. The third volume of 
Dr. Hastings’ Dictionary of the Bible appeared too late for 
anything more than occasional use in these notes. Dr. Chase’s 
articles on §. Peter and on the First Epistle should be con- 
sulted. It will be seen that he differs from the view suggested 
in these notes as to the date of the Epistle. A careful study 
of his article has not led me to alter any of the opinions ex- 
pressed in the Introduction. ‘Those who desire a more detailed 
examination of modern German critical theories about this 
Epistle, will find the subject carefully and exhaustively dis- 
cussed in Dr. Chase’s article. 

Dr. Thayer’s edition of Grimm’s Lexicon and the Greek 
Grammars of Winer-Moulton and Blass have been constant 
companions in the preparation of these notes. 
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I, THE AUTHOR. 


Tue testimony of antiquity is unanimous in accepting 
this Epistle as a genuine work of “ Peter, an apostle of 
Jesus Christ.” It may suffice to cite as witnesses the 
author of the “Second Epistle of Peter,’' Polycarp 
(who, though he does not mention the author by name,’ 
quotes the Epistle as an authoritative Christian docu- 
ment), Irenaeus, and Clement of Alexandria. It is only 
in modern times that doubts as to its genuineness have 
been suggested.* 

It has been said that the strongly Pauline character 
of the Epistle, and the fact that it is addressed to 
churches founded by 8S. Paul, are inconsistent with the 
Petrine authorship. It has also been asserted that 
the Epistle presupposes relations between the Church 
and the Empire that belong rather to the early part of 

1The question of the authorship of this Epistle is too large to dis- 
cuss here. It isadmitted to be an early document ; and its value as 


a witness to the first Epistle is not materially affected by the doubt 
whether it is, in its present form, a genuine work of the Apostle. 

2 The Epistle is also quoted several times anonymously by Clement 
of Rome and Ignatius. The omission of the Epistle in the Mura- 
torian Canon is fully accounted for by the fragmentary character of 
the passage dealing with the writings of S. Peter. 

3 For more detailed discussion of the genuineness of the Hpistle, 
see Dr. Chase’s Article in Hastings’ Dictionary of the Buble, vol. iii., 
pp. 785-90. 
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the second century than to the Apostolic age. Both 
these questions will come before us in due course.’ 

Our earliest authority for the life of S. Peter is the 
Gospel of S. Mark, which, according to an early tradi- 
tion, which there is no reason to doubt, represents the 
teaching of the Apostle recorded by his “ interpreter.”” 
It is significant that S. Mark records most fully the 
early Galilean ministry, of which S. Peter’s house at 
Capernaum formed the centre, and the events con- 
nected with the death of Christ, on which S. Peter lays 
so much stress in this Kpistle. 

According to S. Mark, Simon was married and was 
occupied as a fisherman at Capernaum when Christ called 
him. In 8. Luke’s Gospel the calling of the Apostles 
follows a discourse delivered by Jesus from their boat, 
and the miraculous draught of fishes that leads to 
S. Peter's confession—‘ I am a sinful man, O Lord.” 
But 8. Mark records only that “passing along by the 
sea of Galilee, he saw Simon and Andrew the brother 
of Simon casting a net into the sea: for they were 
fishers. And Jesus said unto them, Come ye after me, 
and I will make you to become fishers of men. And 
straightway they left the nets, and followed him.” 

This call was followed soon after by a visit of Jesus 
to Simon’s house, where his mother-in-law was healed 
of a fever. Of Simon’s wife, whose name tradition 
reports as Perpetua, we hear nothing in the Gospels. 


1 Space will not allow of any detailed consideration of Harnack’s 
suggestion that the Epistle was originally anonymous, like Hebrews, 
and that the address of verse 1 was added, perhaps from a marginal 
note, at a later period. In our opinion the Epistle is too strongly 
Petrine to allow of any such theory. 


2See Additional note, 
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A great assembly of sick folk at sunset, when “all 
the city was gathered at the doors,” led to the adop- 
tion of the house as a centre for the mission work of 
the Lord and His disciples during the early Galilean 
ministry (see Mark ii. 1, 2; iii. 20). 

Next morning Simon, missing his guest, went in 
search of Him, and found Him praying on the hills 
outside the town. The characteristically impetuous 
protest of the disciplR—“ All men seek thee ”—is 
checked by the reply of Jesus—*“ Let us go elsewhere 
into the next towns, that I may preach there also, for 
to this end came I forth.” In the record of the twelve 
whom the Lord chose that they might be with Him 
and that He might send them forth (wa amooreAAn 
avrous) Simon (whom He surnamed Peter) stands first. 
With the two sons of Zebedee, he was admitted to 
the raising of the daughter of Jairus, in the account 
of which event in 8S. Mark’s Gospel we trace the vivid 
recollections of an eyewitness. 

5. Peter took part, with the other eleven Apostles, in 
the first missionary tour through the villages of Galilee, 
and shortly after, on the occasion of a visit to Caesarea 
Philippi, acted as spokesman for the rest in reply to 
the Lord’s question, “Whom say ye that I am?”; “Thou 
art the Messiah.”* The truth, on which the Apostle 
afterwards insisted so strongly, that the Messianic 
destiny was glory through suffering, now began to form 
the theme of the Lord’s discourses to the inner circle of 
His disciples, and gave the occasion for the vehement 
outbreak on the part of 8. Peter which evoked the stern 


1§, Luke (ix. 20) adds rod Geot, and S. Matthew (xvi. 16) 6 vids rod 
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rebuke, “Get thee behind me, Satan.” In the record 
of the Transfiguration, where we again trace the work 
of an eyewitness, S. Peter is the spokesman of the 
bewildered: disciples, who “ wist not what to say, for 
they were sore afraid.” And in the avrov axovete of 
the voice from the cloud we may perhaps hear a note 
of warning to the impulsive disciple who had not 
yet learned to be swift to hear, slow to speak. 

From this time, the special purpose of the Lord 
seems to have been to train His disciples, in view of His 
approaching departure, to understand something of the 
significance of His death, and 8S. Peter’s recognized, 
though unofficial, pre-eminence appears in several 
incidents recorded in 8. Mark’s Gospel as bearing on 
this process of training. It was he who began to say, 
“We have left all and followed thee,’ and received the 
assurance that no sacrifice made for Christ would fail 
of its reward. It was he who, drawing attention to 
the withering of the fig-tree, learnt the lesson of the 
symbol—* Have faith in God.” 

Two warnings were given to the Apostle just before 
the great crisis of his hfe. The first, spoken in the 
upper room during the first Eucharist, or on the way to 
the Mount of Olives, evoked the rejoinder—‘* Though all 
should be offended, yet will not I’ The imminence of 
the danger called for plain speaking, and the answer of 
the Lord left no room for misunderstandinge—* Before 
the cock crow twice thou shalt deny me thrice.” 

The second warning came in the garden of Geth- 
semane, when the three friends who were taken into 
closer communion with the Lord in His hour of need 
were found sleeping at a time when nothing but watch- 
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fulness and prayer could strengthen them for the test 
of the ‘sudden Roman faces’ that were even then 
approaching. Yet it was with tender sympathy that 
Jesus summed up the character of the disciple—Simon, 
sleepest thou? .. . the spirit truly is ready, but the 
flesh 1s weak.” 

After the record of the thrice-repeated denial, 8. Peter 
passes out of the narrative of the Passion, and the 
fragmentary character of the closing section of the 
Gospel leaves it uncertain whether the Petrine memo- 
rials included any account of that appearance of the 
Risen Lord to the Apostle, which is mentioned by 
S. Paul (i Cor. xv. 5) and 8. Luke (xxiv. 34). 

To these memoirs both the other Synoptists add 
some points of interest. From 8. Matthew we learn of 
Peter’s attempt to walk on the waters to go to Jesus ; 
of his request for an explanation of the parable that a 
man was “defiled from within”; of the benediction, with 
its enigmatic reference to the building of the Church 
on the rock, which followed the confession at Caesarea 
Philippi; of the finding of the sfater in the fish’s 
mouth; and of the question “How oft shall my 
brother sin against :ae, and I forgive him?” All these 
incidents harmonize with the character of the Apostle 
as drawn by 8. Mark. 

In S. Luke’s account of the warning in the Upper 
Room 8. Peter’s future position in the Church is 
elearly indicated—* Simon, Simon, behold Satan asked 
to have you that he might sift you as wheat; 
but I have made supplication for thee that thy faith 
fail not; and do thou, when once thou hast turned 
again, stablish thy brethren.” It is from S. Luke also 
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that we learn that the two disciples sent to make ready 
the Passover were Peter and John. S. John, whose 
close personal friendship with 5. Peter comes out more 
clearly in the fourth Gospel than in the Synoptists, adds 
much of value to our knowledge of the Apostle. It is 
from him that we learn that the call in Galilee was 
the outcome of an earlier association with Christ, whom 
John the Baptist had pointed out to his disciples as 
the Lamb of God. There is some reason to believe 
that at least six of the Twelve were among the 
followers of John who attached themselves to Jesus 
and returned with Him to Galilee. We also learn from 
S. John that Peter’s early home had been at Bethsaida. 

The testimony recorded in 8. John vi. 69 recalls the 
confession at Caesarea Philippi, of which it may be a 
fuller account. It is difficult to account for the 
omission from the Petrine memoirs of the record of the 
last great lesson of hunulity that singled out S. Peter 
as its special object, when He “girded himself and began 
to wash the disciples’ feet.” Here also we learn of 
S. Peter’s eagerness to know who was to be the 
betrayer of the Lord. 

S. John, in his account of the warning in the 
Upper Room, differs from the other Evangelists. There 
is a dramatic irony in the question of the Apostle, 
“Why cannot I follow thee now? I will lay down’ my 
life for thy sake,” pointing on, as it does, to the fulfil- 
ment of the apostolic destiny foretold in ch. xxi. 18, 19. 
From 8. John we learn, what we might have suspected, 
that it was 8. Peter’s sword that was unsheathed to smite 
for his Lord before he fled. We learn, also, in spite of 
the delicate reticence that marks the writer’s references 
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to himself, that it was S. John who sought out his 
friend at the darkest hour of his shame and _self- 
reproach, and that it was in some house in Jerusalem 
to which he had access that S. Peter and the mother of 
the Lord spent the Sabbath day. Together the two 
friends received the earliest news of the Resurrection, 
and if the eager feet of S. John first reached the 
threshold, S. Peter’s less sensitive impetuosity made 
him the first to enter the empty tomb. The 
closing chapter of the Gospel, added perhaps after 
the death of S. John by those who wished to 
attest his record, is of priceless value as showing the 
transition from the Peter of the Gospels, to the Peter 
of the Acts and the Epistle. It is the old Peter who 
flings himself into the sea to be first at his Master’s 
feet, and is eager to know what his friend will do; 
but in “ Lord, thou knowest that I love thee,” and in 
the silent acceptance of the call both to service and to 
sacrifice, we see what new ineffaceable lines three days 
of failure, despair, and gladness can grave on a human 
character. S. Paul was converted at the gate of 
Damascus, S. Peter at the gate of the High Priest's 
palace in Jerusalem, and of both it was true that old 
things passed away, and behold all things became 
new. 

For the life of S. Peter after the Ascension our chief 
authority is the earlier part of the Acts of the Apostles. 
From whatever source 8. Luke derived his knowledge 
of the early history of the Church in Jerusalem, 
there is no sufficient ground for doubting the sub- 
stantial accuracy of the account, which shows how 
naturally S. Peter took the lead of the little group 
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of disciples to whom had been committed the 
stupendous task of the evangelization of the world. 
It was on his suggestion that the vacant place 
in the number of the Twelve was filled; it was he 
who stood forward as the spokesman on the day of 
Pentecost, and who by healing the lame man at the 
Beautiful gate of the Temple, brought the new faith 
for the first time into contest with the Jewish 
authorities. He was dismissed with a caution, but was 
soon after arrested again with his fellow-apostles, and 
thrown into prison, whence they were mysteriously 
liberated. Found next day teaching in the Temple, 
they were brought before the Sanhedrin, but on the 
advice of Gamaliel no severe repressive measures were 
taken—‘“ they beat them, and charged them not to 
speak in the name of Jesus, and let them go. And 
they departed, rejoicing that they were counted worthy 
to suffer dishonour for the Name.” 

In the incident of Ananias, we see the Apostle 
exercising those powers of disciphne which had been 
committed to him in trust for the Church. 

While this work of organizing and extending the 
Church at Jerusalem was occupying the energies of 
the Apostles, the course of events, rather than 
deliberate policy, opened the way fox the preaching 
of the Gospel in the regions beyond. A _ visit of 
Philip the Evangelist led to the extension of the 
Church into Samaria, and Peter and Jobn were 
sent from Jerusalem to conduct the first confirmation 
service of which we have any record. The contest 
at Samaria between S. Peter and Simon the magician 
became the foundation of a vast legendary super- 


THE AUTHOR. 9 


Structure, reared by the Ebionite writers of the 
second century, of which only fragments survive in 
the Clementine Homilies and Recognitions. 

Soon after this S. Peter seems to have left Jerusalem 
to undertake mission work among the outlying Jewish 
towns, perhaps in pursuance of the agreement with 
S. Paul, which is referred to in Gal. ii. 7-10. A visit 
to Joppa was followed by a new and important develop- 
ment of missionary activity. The invitation from Cor- 
nelius, a centurion of Caesarea, and probably a proselyte, 
gave the first opportunity for definite evangelization of 
Gentiles, who certainly formed the majority of the 
friends gathered to meet the Apostle. In Jerusalem, 
whither Peter returned from Caesarea, a cleavage 
seems to have already begun to show itself between 
the stricter defenders of Jewish privilege, who perhaps 
regarded S. James as their leader, and the more liberal 
Hellenistic Jews who had followed Stephen in his 
protest against the exclusiveness of Judaism. The 
Judaising party, jealous of any attempt to set aside the 
law, was disposed to regard this extension of missionary 
activity with suspicion, and to insist on circumcision 
as the necessary qualification for membership of the 
Christian Church. The whole future of Christianity 
depended on the verdict of the Church on this ques- 
tion, and it was to S. Peter, more than to any other 
human leader, that she owed her safe passage through 
this first and severest crisis of her history. Called on 
to defend his action at Caesarea, he succeeded, by 
narrating the actual course of events, in averting for 
a time the threatened contest. The visit to Antioch 
narrated in Galatians, ch. ii, seems to belong to this 
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period of S. Peter's life,’ and serves to illustrate the 
struggle that was then going on in the mind of the 
Apostle between the liberal sympathies born of wider 
contact with men and the desire to avoid causes of 
contest that might precipitate a crisis. But when an 
appeal from the Church in Antioch compelled the 
Apostles and elders at Jerusalem to face the question 
of the terms on which Gentile converts should be 
admitted to communion, 8. Peter’s whole influence 
was thrown into the scale in favour of a generous 
recognition of Christian hberty. We can hardly doubt 
that in the negotiations that preceded the final decision 
it was S. Peter who acted as intermediary between 
the Apostle of the uncircumcision and the Jewish 
leaders. Our Epistle is a witness how completely 
and gladly S. Peter himself recognized that in the 
Church there was neither circumcision nor uncircum- 
cision, but Christ all in all. 

At some time before the conference, occurred the 
only other event in the life of S. Peter recorded by 
the author of the Acts—his release from prison. 
Clearly his activity in the early days of the Church 
had made him a marked man, and rendered it 
impossible for him with safety to remain in Jerusalem. 
He therefore “departed to another place,” only return- 
ing to Jerusalem occasionally. 

The record in the Acts is supplemented by a few 
references in S. Paul’s Epistles, and by a mass of 
traditions, of which some at least rest on good 


‘See Turner on ‘Chronology of the N.T.’ in Hastings’ Bible 
Dictionary, vol. i., p. 424; Paley, Horae Paulinae, v.9. Also Hort, 
Judaistic Christiamty, p. 76 ff. See note on page 11. 
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authority. S. Paul’s references to Cephas, in 1 Cor., 
as leading about a wife, and as giving his name to one 
of the Corinthian parties, have been thought to indicate 
that S. Peter had visited Corinth. In Galatians we are 
told of three distinct occasions on which the two great 
Apostles came into contact with each other. The first 
of these was on the occasion of S. Paul’s first visit. to 
Jerusalem after his conversion, when ‘he went up to 
see Peter, and abode with him fifteen days ’—learning, 
we cannot doubt, all that the older Apostle could tell 
of the life of the Lord. The next visit of S. Paul to 
Jerusalem was apparently eleven years later (fourteen 
from his conversion) when he went up with Barnabas 
to take the alms of the Church of Antioch to the 
elders. In view of wider openings for work among 
the Gentiles, S. Paul took advantage of the oppor- 
tunity to confer with the pillars of the Church—James, 
Cephas, and John. It was then that the understanding 
was arrived at that “we should go to the Gentiles and 
they to the circumcision, for,’ he significantly adds, 
“he that wrought for Peter unto the apostleship of the 
circumcision wrought also for me unto the Gentiles.” 
In other words, each man agreed to devote himself to 
the work for which he had proved most fitted. 


1$pace will not allow of any discussion of the difficult question of 
the identification of the visits of S. Paul to Jerusalem mentioned in 
Galatians with those recorded in Acts, for full discussion of which 
the reader must refer to the commentaries of Lightfoot and Ramsay, 
and to an excellent summary of arguments and authorities by Dr. 
Knowling in the Hxpositor’s Greek Testament, vol. ii., pp. 332-4. 
Whatever allowance be made for fickleness of disposition, it 1s 
exceedingly hard to imagine S. Peter acting as described in Gal. 
ii. 12, 13 at any time after the Conference in Jerusalem, whereas 
there was a good deal to be said for the exercise of caution while 
the question at issue was still, as it were, sub judice. 
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The only other incident in the life of 8S. Peter 
mentioned in this Epistle was the visit to Antioch 
already referred to, when he ate with the Gentiles till 
certain came from James, after whose coming he 
separated himself, creating so strong a feeling of re- 
sentment that S. Paul was compelled to rebuke him 
publicly. In how true a spirit of Christian humility 
the rebuke was received is manifest from the attitude 
of the Apostle at the Council of Jerusalem soon after. 

Of the traditions connected with S. Peter those only 
concern us here which serve to establish his con- 
nexion with the Roman Church.’ That Peter came to 
Rome and there suffered martyrdom may be regarded 
as almost beyond dispute. The earliest reference to 
the death of the Apostle, after that in 8S. John xxi., is in 
the epistle of Clement of Rome, who sets before the 
Corinthians the example of ‘ Peter, who, through envy, 
endured, not one or two, but numerous labours, and 
so, having borne witness (cp. ch. v. 1 of this Epistle), 
went to the place that was his due.’ Ignatius, in his 
epistle to the Romans, writes that he is not command- 
ing them as Peter and Paul did, for they were Apostles, 
he, a convict. This reference to the presence of both 
Apostles in Rome is confirmed by Dionysius of Corinth, 
who says that they both visited Italy and suffered 
martyrdom about the same time (kata Tov avrov 
capov). It is unnecessary to multiply quotations, 
for after Tertullian, who twice mentions the Apostle 
in connexion with the Roman Church, and Irenaeus, 
the tradition is general. The story that the Apostle 


1¥For early authorities bearing on the subject see Additional 
note. 
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was, by his own request, crucified with his head 
downwards appears first in Origen; and the Church 
of Domine Quo Vadis, just outside the Porta Capena 
of Rome, preserves a tradition attributed to S. Ambrose, 
which records how, on the eve of a time of persecution, 
the Apostle was persuaded by the Christians to flee. 
Beyond the gate of the city he met Christ, and on 
asking, “Lord, whither goest thou?” received the 
answer “To Rome, to be crucified again.” Peter 
understood, and going back to the city laid down his 
life for His sake. 

But if it is practically certain that 8. Peter visited 
Rome, is it equally certain that his martyrdom took 
place as early as the year 64 a.D.—the traditional date? 
It seems clear that he did not come to Rome till 
after S. Paul’s two years’ imprisonment there, which 
ended, according to the generally received chronology, 
in 63.’ It is also clear that some at least of the early 
traditions imply a residence of some length in Rome.” 
It is therefore at least possible that an interval of 
some years separated the martyrdom of S. Paul from 
that of S. Peter.? Dionysius (kata Tov avroy Karpoy) 

1for a convenient summary of the chronological question see 
Hxpositor’s Greek Testament, vol. ii., p. 38, 9; also Mr. Turner’s 
article in Hastings’ Dictionary. 

°The later Roman claim of a twenty-five years’ episcopate at 
Rome is supported on the assumption that S, Peter went to Rome 
immediately after his imprisoment in Jerusalem in 44. But not 
only does the Epistle to the Romans imply that at that time no 
Apostle had visited Rome, but the character of S, Paul’s reception 
there in 60, and the absence of any reference to S. Peter in the 
Rpistles of the imprisonment, afford almost conclusive evidence that 
S. Peter was not in Rome during any part of that time. 

3 «Lightfoot placed the martyrdom of St. Peter in a.p. 64, and 


that of St. Paul in a.p. 67; but if the two martyrdoms may be 
dissociated, it is open to consideration whether St. Paul’s was not 
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seems to imply some interval, and if the persecution 
of Christians remained after the first outbreak a 
permanent Imperial regulation, the prominent leaders 
of the Church would be liable at any time to be 
struck down. An interval of five or six years might 
easily seem, in the view of writers of the second 
century, to be sufficiently covered by the phrase, 
“about the same time.” 

One of the chief difficulties in the way of a later 
date for S. Peter’s martyrdom is the statement of 
Trenaeus that S. Mark wrote his Gospel after the death 
of the Apostle. There are strong reasons for believing 
that the Gospel, in its main outlines, at least, was written 
some time before the fall of Jerusalem. But against 
this assertion of Irenaeus must be set the testimony 
of Clement of Alexandria, who, in view of 5. Mark’s 
traditional connexion with Alexandria, might easily 
have access to reliable information, and who tells 
us that the Gospel was written during the lfetime 
of S. Peter.’ 

We may sum up by saying that though the evidence 
available is, on the whole, in favour of the traditional 
early date for the death of 8. Peter, it is patient of an 
interpretation that would fix the date of his martyrdom 
as late as the earlier years of the Flavian Emperors, 
while the Neronian regulations remained in full force. 


the earlier.” —Swete, S. Mark, p. xvii. The date of a.p. 67-68 for 
the martyrdom of 8, Paul depends on the testimony of Eusebius 
(Hist. Heel. ii. 25). 

‘Clement records his account as a tradition of the elders (rapddoow 
Tay davexabev mpecBuTépwv TéBerraL).—Swete, S. Mark, p. xx. Papias, 
though he does not say that S. Peter had died when the Gospel. was 
written, seems to imply it. See Additional note. 
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No evidence can be adduced in support of Professor 
Ramsay’s conjecture that the Apostle lived till about 
the year 80." 


Ii. DESTINATION. 


The Epistle is addressed to the strangers of the 
Dispersion in Pontus, Galatia, Cappadocia, Asia, and 
Bithynia. A glance at the map will show that these 
Provinces include all Asia Minor north of the Taurus 
range, which separated them from Lycia, Pamphylia, 
and Cilicia. The order in which they are enumerated 
probably represents the itinerary of the bearer of the 
Epistle, who may be supposed to have landed at Sinope 
or some other port on the Euxine, and then gone south 
through North Galatia to Cappadocia, thence past the 
south Galatian cities to Asia, and so northwards to 
Bithynia. 

Pontus had been conquered from Mithridates by 
Pompey in the year 65 B.c., and while the inland part 
was allowed to remain for a time practically indepen- 
dent, the northern coast district was annexed to 
Bithynia, retaining its own name and some measure of 
local independence. Along this coast were a number 
of large and prosperous Greek cities, of which Sinope, 
Heraclea, and Amisos were the most important, carry- 
ing on the commerce of the Euxine. The Greek 
commercial cities of Asia Minor generally had a con- 
siderable resident Jewish population, and we hear of 
Jews from Pontus at Jerusalem on the day of Pente- 


1 The Church in the Roman Empire, p. 279 ff. See also Dr. Sanday 
in Expositor, iv. vii., p. 411 ff. 
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cost. Aquila, S. Paul’s friend, is also described as a 
Jew, a man of Pontus by race (Acts xvi. 2). The 
province is of interest through two later associations. 
It was from Pontus that Pliny wrote the letter to 
which Trajan’s famous Rescript was a reply. From 
this letter we gather that by a.p. 112 Christianity 
had taken deep root in the province. It included many 
of all ages and every rank, and even of both sexes. It 
had been established there for a considerable time, 
for Pliny mentions one case of a suspect who asserted 
that he had abandoned Christianity twenty years ago, 
and on arriving in the district Pliny apparently found 
the machinery of persecution ready to start into full 
working order as soon as official sanction was given. 

Pontus was also the native province of Marcion, 
who is said by Tertullian to have been a rich ship- 
owner at Sinope before he came to Rome. 

Of the first introduction of Christianity into the 
province we have no record, but as there was constant 
communication between Pontus and the south by the 
great trade route from Tarsus to Amisos, missionaries 
from the Churches of Syria and Cilicia probably found 
their way into the province at an early date. 

The great Roman province of Galatia stretched 
from Pontus on the north to the Taurus range in the 
south. It included, and derived its name from, the 
district in the north in which some tribes of Gauls had 
settled in the third century Bc. It also included 
those cities of Phrygia and Lycaonia—Derbe, Lystra, 
Iconium, and Antioch—which were the scene of 
S. Paul’s early missionary labours. It is impossible to 
enter here into the interesting question of the destina- 
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tion of the Epistle to the Galatians, but there can be 
little doubt that here the whole Roman province is 
intended. ‘The Churches of Galatia owed their origin 
and organization to S. Paul, and a determined attempt 
made by Judaizing teachers to undermine his authority 
was the occasion of his Epistle. In view of the un- 
favourable account given there of S. Peter’s conduct at 
Antioch, it is interesting to note in his Epistle indica- 
tions that he was acquainted with S. Paul’s earlier 
letter. By the time that S. Peter wrote, the question of 
the relation of Christianity to Judaism was becoming 
overshadowed by the larger question of the relation of 
Christianity to the great world-empire, before whose 
assault Judaism as a political system had either fallen 
or was about to fall. 

The reference to Cappadocia may throw some 
incidental light on the date of the Epistle. The district 
east of Galatia fell into the hands of Rome on the 
death of Archelaus in A.D. 17, but it was administered as 
an unimportant frontier district till A.D. 70, when Ves- 
pasian annexed to it parts of Armenia and Lycaonia and 
placed it under the rule of a Propraetor. From this 
time it took rank among the great eastern provinces of 
the Empire, and the fact that it is mentioned among 
these by S. Peter may perhaps be regarded as in- 
dicating the probability that the Epistle was written 
after that date. From A.D. 76 to 106, Cappadocia 
and Galatia were under the same Governor, though 
remaining otherwise independent of each other. Jews 
from Cappadocia were present in Jerusalem on 
the day of Pentecost, and the Gospel would be likely to 
be carried northwards into the province at an early 

B 


18 DESTINATION. 


period, as there was constant commercial intercourse 
between Caesarea, the Cappadocian capital, and Tarsus. 

The Roman Province of Asia included all Asia 
Minor west of Galatia. Ephesus had by this. time 
supplanted the older capital Pergamos as the adminis- 
trative centre of the province. S. Paul was forbidden 
of the Spirit to preach the word in Asia on his second 
missionary journey, but on his third journey he spent 
two years and three months at Ephesus, so that “all 
Asia heard the word of God.” The Churches of Asia 
were specially rich in Apostolic admonitions. The 
Epistles to the Ephesians—probably a circular letter to 
the Churches of the Lycus valley—to the Colossians 
and to Philemon attest S. Paul’s care for his Asiatic 
converts, and the two Epistles to Timothy throw 
light on the religious problems of the Ephesian Church 
at a rather later date. S. Peter’s letter was probably 
written a few years later still,and the letters to the Seven 
Churches in the Apocalypse are the final message of 
the Apostolic age to this province.t There is no reason 
to doubt the tradition that S. John spent his old age 
at Ephesus, and guided the development of the 
Episcopal system in the province. After the Epistles 
of Ignatius, the Churches of Asia sink into comparative 
obscurity, as the newer Churches of Carthage, Alex- 
andria, and Rome rise into importance. 

Bithynia, a fertile and highly civilized province 
with a considerable Jewish population, afforded a 


1 Assuming that the Apocalypse dates from the reign of Diocletian, 
and not, as some recent writers have thought, from the period of 
the Jewish Wars, A.D. 68-70. There are grave difficulties in the 
ney of the acceptance of this early date for the book in its present 
orm. 
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promising field for missionary work, but S. Paul’s 
attempt to enter it on his second missionary journey 
was frustrated by Divine intervention—“the Spirit 
suffered us not.” We have no record of the circum- 
stances under which it was evangelized. 

Such were the Provinces to which the Epistle was 
addressed. But a further question remains for con- 
sideration. Were the ‘strangers of the Dispersion’ to 
whom this Epistle was addressed the same Jews of the 
Dispersion to whom 8S. James wrote his Epistle, or 
were they Gentile converts? It used generally to be 
supposed that the Epistle was addressed to Jewish 
Christians, but recent commentators have thought, from 
internal evidences, that the Epistle is addressed, in 
part at least, to Gentiles. The passages bearimg on the 
question are noted as they arise. Moreover, there was 
no such severance between Jews and Gentiles in the 
Churches of Asia Minor as would make it possible for 
the Apostle to write an Epistle to either alone. 

It would seem then that 8. Peter, writing with 
S. James’ Epistle in his mind, gives a wider extension 
to the word Atagzopa. It is probable that proselytes 
formed the nucleus of the Christian Churches in the 
Asiatic Provinces. Attracted by the monotheistic 
teaching of Judaism, they were ready to welcome a 
Gospel that transformed monotheism from a dead 
dogma into a living truth. The proselyte was thus a 
link of connexion between Jew and Gentile, and 
through him the Church entered into the inheritance 
of the Jewish title——‘ elect strangers of the dispersion.’ 
If this be the true explanation, the Epistle would seem 
to have been written at a time when the severance 


20 DESTINATION. 


between Judaism and Christianity had become complete, 
and the truth fully recognized that in Christ there is 
neither Jew nor Greek. 


Ill. DATE AND CIRCUMSTANCES. 


The purpose of the Epistle is to encourage the 
Churches of the Asiatic Provinces, which were suffering 
from the hostility of the heathen, and were threatened 
with a more systematic and official persecution. It 
bears all the marks of having been written by one who 
had seen and suffered all that lay before those to whom 
he wrote. 

Some points are to be specially noted as bearing on 
the date of the Epistle.’ 

1. It was false accusation of wrongdoing brought 
against them in the courts, rather than officially 
organized persecution, from which these Churches were 
suffering” (iii. 15-16). 

2. The Apostle still hoped that by right conduct and 
submission to ‘the powers that be’ they might “put 
to silence the ignorance of foolish men” (ii. 15; i. 13). 

3. But they either had suffered, or more probably 
might soon be called to suffer, not on charges of wrong- 


1 The following list will serve to show to what varied dates the 
Epistle has been assigned by competent authorities—Weiss (who 
thinks 8. James used this Epistle), 53 or 54; Alford, Zahn, 60-63 ; 
Hort, Lightfoot, about 64; Huther, 65-67; Ramsay, 80; M‘Giffert 
(who suggests Barnabas as the author), about 90; Jiilicher, about 
100; Weizsicher (following the Tiibingen theory), 112-113. 

2 As Ramsay points out (Hxpositor, Iv. viii., p. 288 ff.) even officially 
organized persecution would, in the Roman legal system, depend on 
individual initiative. The dilatores or private inquisitors were a 
characteristic feature in the social life of the time. See chap. iii. 15. 
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doing, but for the Name itself (iv. 16, 18). To see 
the significance of these allusions, we must review 
shortly the relations of the Church to the Empire 
during this period. In S. Paul’s mission work the 
Imperial authorities were his one adequate protection 
(under God) against his Jewish adversaries. It was 
the Empire that ‘let’ the manifestation of Antichrist 
(2 Thess. ii. 7). But with the accession of Nero these 
friendly relations were changed.’ The growth of 
Christianity among the lower classes in Rome awakened 
the suspicion of the Emperor, and brought about the 
first systematic persecution. Tacitus says that Nero 
“punished with every refinement of cruelty the men 
whom the common people hated for their secret crimes, 
and whom they called Christians. In the first place 
some were seized and made to confess; then on their 
information a vast multitude was convicted, not so 
much of arson as of hatred of the human race (odiwm 
generis humant).” He then goes on to record how 
Nero’s brutal Jevity after a time evoked some com- 
miseration for his victims on the ground that they 
were not destroyed for the good of the State, but to 
satisfy the cruelty of an individual. 

From this account we gather that it was not as 
Christians but as malefactors that the members of 
the Church were at first punished, but that after the 
first outbreak a systematic persecution went on for 
some time, in fact till the people were weary of it, 


1 The acquittal of S. Paul in a.p. 63 would amount to a recognition 
that the profession of Christianity was not to be regarded as a crime. 
The change in Imperial policy seems to have been sudden and 
complete. 
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the special charge now being that of odiwm generis 
humani.' 

Now though the Neronian persecution was confined 
to Rome, a step of this kind, taken by Imperial 
authority, would be certain to form a precedent for 
Provincial Governors, and there was therefore good 
reason to fear that the persecution would extend to 
other parts of the Empire. The transition from the 
conviction of Christians on vague charges of enmity 
to society to their conviction on the specific charge of 
being Christians would be easy and rapid. That Nero’s 
persecution was more than a sporadic outbreak is 
shown by a passage in Suetonius, where in a list of 
Roman police regulations—suppression of disorderly 
banquets, regulation of eating houses, and the like— 
appears the item, ‘ the punishment of Christians, a body 
of men under the influence of a novel and mischievous 
superstition’ (genus hominum superstitionis novae ac 
malifiene). 

If 8. Peter was writing from Rome, as is most 
probable, his views would naturally be coloured by the 
circumstances of that city. The question, therefore, 
on which (anter alia) the date of the Epistle depends is 
this—at or about what year did the profession of the 
name of Christian become a criminal offence there ? 
That it was so before the time of Pliny’s letter is of 
course clear, and the theory which dates the Epistle from 


1 There is some doubt whether this phrase represents a specific legal 
charge, or the general ground of accusation, the specific charge being 
probably that of sacrilege. See Ramsay, The Church in the Roman 
Lmpire, pp. 236-7; and on the whole question see also Mommsen in 
OS Iv. vili., pp. 1-7, and Sanday in Expositor, Iv. vii., p. 
407 f. 
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that period can no longer be maintained now that the 
character of Trajan’s policy is more clearly understood. 
The Epistle has been taken to imply that there was 
already a systematic official persecution in progress 
among its readers, but the passages cited in support of 
this view (iii. 15; iv. 14-16; v. 8, see notes in loc.) 
might equally imply that the writer anticipated that 
the precedent set by Rome would be followed in the 
Provinces. If therefore it may be assumed that the 
Flavian Emperors made no unmediate change in the 
police regulations that had grown out of Nero’s persecu- 
tion, it is inherently probable that within a few years 
of the beginning of the systematic attack on the Church 
the Name itself would become the recognized test. 
And 8. Peter’s Epistle would seem to have been 
written just as this change was beginning,’ and while 
a lingering belief in the justice of Rome still remained. 
By the time of the Apocalypse this hope had wholly 
passed away. Nothing remained but a death grapple 
between the new world-faith and the old world- 
empire. 

Among other points that require consideration as 
bearing on the date of the Epistle are the following: 

1. The author shows acquaintance with the Epistle 
to the Ephesians, which is generally dated A.D. 62, and 
perbaps with the Epistle to the Hebrews, which was 
probably written between a.p. 66 and 68. 

2. It is, on the whole, improbable that 5S. Peter 
would have written to the Churches of Galatia and 
Asia while 8. Paul was alive and able to communicate 


1T the Pastoral Epistles there is no trace of any such systematic 
persecution as is implied in our Epistle, 
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with them.!. According to Lightfoot’s chronology 
S. Paul was a prisoner in Rome from 61 to 63, was 
then released, and visited the East and probably the 
West, returning to Rome to suffer martyrdom in or 
about A.D. 67. 

3. Bithynia was unevangelized in A.D. 50, when 
S. Paul was prevented from preaching there. Our 
Epistle seems to imply the existence of organized 
Christian communities there. 

4. Some passages in the Epistle gain in significance 
if we regard them as written after the fall of Jerusalem? 
(see Oni. 45 nL. 4¢~ivy 7, 17). 

Piecing together these scattered suggestions and the 
vague notices of S. Peter’s later life (see pages 12-14) it 
may be permissible to hazard a guess as to the circum- 
stances of the Epistle. S. Peter may have come to 
Rome after the initial violence of the Neronian persecu- 
tion had passed, and probably after the death of S. Paul. 
His object would be to strengthen and establish that 
sorely afflicted Church Mark and other disciples of 
S. Paul would naturally rally round the Apostle, and 
Silas may have joined him from Asia, bringing news of 
the Churches there. With the accession of the Flavian 
dynasty there was reason to hope for a gradual aban- 
donment of the Neronian policy, especially in view of 
Vespasian’s proclamation at the time-of his accession. 
The Epistle may have been written just at this time, to 


1 An examination of 1 Peter supplies more than one reason for 
believing the Epistle to have been written subsequent to St. Paul’s 
death” (Swete, S. Mark, p. xvii.). 

2See Ramsay, Church in the Roman Empire, p. 287. 


*See Weizsiicher, Apostolic Age, ii., pp. 153, 4. See also Note by 
F. Warburton Lewis, in Hapositor, 1899, pp. 319, 20. 
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exhort the Churches of Asia to avoid carefully any 
cause of offence that might stir the smouldering embers 
of persecution. This would account for the general 
and guarded character of the advice given, which Silas 
would be able to supplement by personal exhortation. 
The future was uncertain; it might bring to the 
Church immunity from danger, or renewed suffering. 
Be ready for either, is the message of the Apostle (see 
ch. iii. 12-14). But the more tolerant policy, which 
there is good reason for believing the Flavian Emperors 
adopted, did not come into force till the Apostle had 
followed his Lord through martyrdom to victory. 


IV. CHARACTERISTICS. 


The first noteworthy characteristic of the Epistle is 
its close connexion with the Septuagint version of 
the O.T. This appears, not only in the quotations, 
which are numerous (see Notes to Paraphrase), but also 
in the language of the whole Epistle. A few of the 
quotations appear to be derived from the Epistle to 
the Romans and the Epistle of 8. James, and where 
the writer is quoting directly from the Lxx. he does 
not hesitate to alter a word here and there, where 
such change brings out his point more clearly. 

Another striking feature of the pistle is its 
allusiveness. “To know these thickly crowded lines 
truly would be to know the Gospel.”’ The great 
truths of Christianity are dealt with in a way which 
presupposes that the reader is already familiar with 


1 Bishop Alexander in Hapositor, 1886. 
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them. Indeed,it may almost be asserted that the Epistle 
presupposes acquaintance on the part of the readers 
with the Epistle to the Romans, the teaching of whole 
sections of which is sometimes summed up in a single 
paragraph. Compare, for instance, ch. i. 8-10 with 
Romans ix.; ch. li. 13, 14 with Romans xin. 1-7; ch. i. 
24 with Romans vi. 1-14; and ch. iii. 18 with Romans 
v. 6-10. 

Again, no reader can fail to mark the tone of 
tenderness and sympathy that pervades the Epistle. 
It is truly pastoral in its expression of the loving anxiety 
of the writer to cheer and strengthen the Churches 
before whom hes the fiery trial of persecution. As 
Paul and Silas sang songs in the prison, so the music 
of thanksgiving and praise wells up in this Epistle, 
till the present pain and the sharpness of the Cross 
are forgotten in the glory of the ascended Christ. 
In this way, the Epistle is a practical application to 
the special difficulties of the time of the teaching 
of the Epistle to the Ephesians. 

The Apostle has a threefold message of encourage- 
ment to give to the Churches to which he writes. 

1. The hope of the inheritance. ‘On earth ye are 
strangers, there is your home; on earth ye are 
despised, there is your glory; earth is passing, 
heaven is eternal. The Epistle to- the Hebrews, 
also written to a Church about to undergo persecution, 
is full of the same thought. 

2. The example of Christ, who, for the joy that 
was set before Him, endured the Cross. We scarcely 
realize, as we read the descriptions in the Gospels 
of the physical sufferings of Christ, how every 
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circumstance of those sufferings was: reproduced in 
the lives of those for whom those records were first 
written. Reproaches died on the lips of those who 
remembered the silence of Christ; buffetings, scourg- 
ings, mockery, were less hard to bear for those who 
considered Him who endured such contradiction of 
sinners against Himself. The early Church learned, 
by the teaching of experience, that the death of the 
Shepherd did not purchase for the flock immunity 
from suffering, but the higher honour of being partaker 
of all that He bore. 

3. The certainty that injustice would not go un- 
punished. This confident committing of the cause 
of the Church to a Faithful Creator was far 
removed from the outcry for vengeance that makes 
some of the Psalms so alien from the spirit of Christ. 
Against such a spirit of revenge the Apostle expressly 
warns his readers. The unanswered question of ch. iv. 
17 has an wnmistakable undertone of compassion. 
We remember as we read it the words of the Lord, 
“Pray for those that persecute you.” ‘What you 
suffer, you suffer with Christ, but for them there is 
no hand to uphold, no uplifted cross to cheer. Was 
it this sense of the doom of the persecutors that 
recalled to the Apostle some unrecorded word of 
Christ through which shone a hope even for these, 
since “He went and preached to the spirits in 
prison ” ? 

Another characteristic feature of the Epistle is 
the stress laid on the duty of submission (vrorayn). 
The injustice of the persecution with which the 
readers were threatened might provoke resentment 
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and reckless outbreaks of denunciation and protest, 
which would only serve to feed the fires of heathen 
hostility. But submission is not only the mark of 
the Christian as he stands before rulers and kings; it 
is to enter into all the relations of life in family 
and household and Church. The true democracy is 
not the state where all rule, but the state where all 
obey. 

And so this call to submission leads on to the last 
keyword of the Epistle, cowwvia. No Epistle of the 
N.T. is more rich in its conception of the Church as a 
great brotherhood. The words that are used to describe 
the Christian community! (ofkos, fepdrevma, Trolunoy, 
adeAorns) imply that the blessings of the Gospel 
belong not to the individual as such, but to the 
individual as a member of a community. And in 
the exercise of spiritual gifts the law is the same— 
service for the whole body. It was under the stress 
of persecution that the Church entered into the 
fulness of her corporate life. The body of Christ 
learnt its unity in the school of suffering. 


V. SILAS AND MARK. 


There is little doubt that the Silvanus of this Epistle 
is the Silas who appears in the Acts as 8. Paul’s 
companion. The name is uncommon, and the refer- 
ence to him in this Epistle seems to imply that 
he was known to some at least of the Churches to 

Tt seems strange that the two names for the Christian community 


that are most conspicuous in the Epistle to the Ephesians, éxxdyola 
and oSua, are not used in this Epistle. 
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which the Epistle is addressed. We first hear of 
him as sent, with Judas Barsabas, to convey to 
Antioch the decree of the Council of Jerusalem. 
At Antioch the two delegates, being themselves also 
prophets, exhorted the brethren with many words and 
confirmed them. After this, Silas returned to Jerusalem, 
but shortly after came back to Antioch to accom- 
pany 8. Paul on his second missionary journey. It is 
probable that S. Paul selected Silas in order that he 
nught confirm on behalf of the Jerusalem Church the 
decrees which he delivered along the route of his earlier 
missionary journey. Throughout the second journey 
Silas accompanied the Apostle, sharing his imprison- 
ment at Philippi and the other incidents of the work in 
Macedonia and Achaia. After his visit with Timothy 
to Thessalonica, he rejoined 8. Paul at Corinth, and 
probably accompanied him to Jerusalem, where we lose 
sight of him till he appears here as the bearer of 
this Epistle of 8. Peter. As a prominent member 
of the Church at Jerusalem he would have known 
S. Peter and S. Mark in the early days of the Church, 
and the association of their names in this Epistle shows 
how the ancient bond of friendship drew together the 
aliens of the scattered Church of Jerusalem. 

The identification of “ Marcus my son ” with the Mark 
of S. Paul’s first missionary journey may also be 
regarded as well established. In the early days of 
the Church at Jerusalem the house of Mary, the 
mother of Mark, and a near relative of Barnabas— 
himself a man of some wealth—was a meeting-place 
for Christian worship. It was thither that S. Peter 
almost instinctively directed his steps on his release 
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from imprisonment. Barnabas, who visited Jerusalem 
about A.D. 46 with Saul to bring alms to the Church, 
took Mark back with him to Antioch, as he had some 
years before brought Saul from Tarsus. Mark went 
with the two Apostles on their first missionary journey 
in the capacity of assistant (vrnpérys), but for some 
reason left them in Pamphylia and returned to 
Jerusalem. 8. Paul’s keen resentment at this deser- 
tion resulted in a contest at the outset of the second 
missionary journey which led to a separation from 
Barnabas, who took Mark and departed to Cyprus. 
The traditional connexion of Mark with the Alex- 
andrian Church may have resulted from a visit paid to 
Egypt at this time, but the next certain information 
we have of him is in the salutations in Colossians iv. 
10, from which we gather that he was in Rome but 
contemplated visiting the Churches of Asia. Here, and 
in Philemon, the completeness of the reconciliation 
between S. Paul and his former colleague is attested by 
the title cuvepyos by which he is described. Mark 
appears to have carried out his intention of visiting 
Asia, for Timothy is charged to “pick up and bring 
him” from Ephesus (2 Tim. iv. 11), and here the 
cuvepryos of Philemon is replaced by the equally warm 
commendation érte yap moe evypyotos els dtaxoviay. 
We conjecture that after the death of ‘S. Paul, Mark 
attached himself to his former teacher S. Peter, for the 
tradition that he acted as S. Peter's interpreter (€osy- 
veuTns) iS very strongly attested. Lightfoot suggests 
that his special work was the translation into Latin of 
the Apostle’s teaching. There is reason for thinking that 
S. Peter knew Greek as well as Aramaic, Galilee being 
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at this time thoroughly bilingual. The name by 
which he is referred to in this Epistle—o vids uwou— 
implies that he owed his conversion, or at least his 
early teaching in the faith, to S. Peter. That he was 
S. Peter’s actual son is extremely improbable. 


VI. THE PLACE OF WRITING. 


Assuming, as seems almost certain, that the 7 ev 
BaBvAon cuverdexty of ch. v. 13, refers to the Church 
in the place from which the Epistle was written, 
we have to choose between the interpretation that 
regards Babylon here as referring to the ancient city 
by the Euphrates, and that which regards the name as 
a mystical name for Rome.” The chief arguments of 
those who hold the former of these views are: 

1. That in an Epistle of this kind an enigmatic 
reference would be out of place, and that ‘ Babylon can 
only mean Babylon.’ 

2. That the cities along the valley of the Euphrates 
contained large and important Jewish colonies, planted 
there by the Seleucid kings, which S. Peter, as the 
Apostle of the circumcision, would be very likely to 
visit. 

It was for these Jews of the Eastern Dispersion that 
Josephus wrote his history, and it is often thought that 
it was for these colonies of Jews especially that S. James’ 
Epistle was intended. 


1 See Roberts: Greek, the Language of Christ and His Apostles. 


2Strabo mentions a fortress in Egypt called Babylon, but the 
suggestion that this is the Babylon of our Epistle hardly requires 
serious consideration. 
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But against this view it is urged: 

1. That till the time of Calvin no writer suggests 
that Babylon here refers to the city on the Euphrates. 

2. That the Jews were acquainted with the use of 
the name as a mystical name for the great world- 
power of the West.! 

3. That in the Apocalypse the name Babylon is 
introduced as though it was already familiar to the 
readers as a synonym for Rome. 

4, That the use of the title Avarzopa at the begin- 
ning of the Epistle as a description of the Christian 
Churches to which it was addressed would naturally 
suggest the similar mystical application of the name 
Babylon at the end. 

The view which regards Rome as the place of origin 
of the Epistle is supported by several other arguments, 
the combined strength of which is very great. 

1. While the tradition that S. Peter visited Babylon is 
late and probably arises from the Epistle, the tradition 
that he visited Rome is early and well attested. 

2. The presence of Silas and Mark in Rome is 
easily accounted for, while their presence in Babylon is 
not easy to explain. It is also difticult to understand 
how 8. Peter would be able to become acquainted with 
the Epistles to the Romans and Ephesians in Babylon. 

3. According to Strabo, Babylon itself was at this 
time a desert, and Josephus also mentions the fact that 
about twenty years before this time a plague and a 
persecution had scattered the Jewish colony there. It 
has been suggested that Peter might have been visiting 


'See Lightfoot, Apostolic Fathers: Clement, I1., p. 492. 
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the churches of the neighbouring cities, which were 
included in the province of Babylon. 

4. The Kpistle bears traces of having been written 
under the stress of a persecution either actually in 
progress, or only temporarily suspended.’ The title 
ouvekhexTy gains a new significance if read in the light 
of this general impression. The Church of Rome was 
elect to a primacy, not of authority but of suffering. 

On these grounds it seems most probable that the 
Epistle was written from Rome,’ the mystical name 
being used, either for prudential reasons, or more 
probably as most naturally corresponding to the 
mystical Acacropd of the opening salutation. 


VII. RELATION TO OTHER BOOKS. 


There are three Epistles at least with which it 
seems practically certain that the writer of this Epistle 
was acquainted—the Epistles to the Romans and 
Ephesians, and the Epistle of 8. James. The resem- 
blances between our Epistle and the Epistle to the 
Hebrews constitute an interesting literary problem, 
which deserves more attention than it has yet received. 
It is doubtful whether 8. Peter had read the Epistle 


1 The use of the name Babylon for Rome by the Apostle implies an 
attitude of cruelty and aggression on the part of the Imperial 
authorities such as we have no reason to believe existed at any time 

revious te the outbreak of the Neronian persecution. To 8. Paul 

ome was not Babylon, but the metropolis of a great world empire 
of which he was proud to be a citizen. The Pastoral Epistles are 
coloured by the sadness of disillusionment. 

2Ramsay speaks of our Epistle as ‘‘impregnated with Roman 
thought to a degree beyond any other book in the Bible.”—Church 
in the Roman Empire, p. 286. 

Cc 
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to the Galatians, though the resemblance between 
chap. ii. 16, and Gal. v. 1, 13, seems more than a coin- 
cidence. The same doubt arises in the case of the 
Epistles to the Thessalonians, of which there seem 
to be echoes in chaps. i. 13, v. 8 (1 Thess. v. 6, 8); 
in 2 (2 Phess. di. 13) 3) titer) ie Lnesssime 4). 

The reader can test the reality of the resemblances 
between this Epistle and the three enumerated by a 
comparison of the following, which are among the 
clearest cases of indebtedness : 


e m= ' EN > iy ) nN 
Rom. iv. 24. tots rurrevovory ert tov eyeipavta Incovv Tov 


Kiprov iuav ex vexpOv. Cp. 1 Pet. 1. 21. 


Rom. viii. 18. raOjpara tod viv Kaipod . . . tiv péAXov- 
cav ddgav, Cp. 1 Pet. v. 1. 
Rom. xii. 1. @voiav (Ocav . . . eddpertov TO OO... 


Aoytxiyv Aatpeiav. Cp. | Pet. ii. 2, 5. 
Rom. xii. 9. dydan dvurdkpitos. Cp. 1 Pet. i. 22. 


Compare also 1 Pet. i. 12 — with Rom. xv. 21. 
1 Pet. ii. 6 ff. jo PROMOTES bos 
1 Pet. i. 22 and ii. 17 ,, Rom. xii. 10. 
1 Pet. ii. 24 Sr ORL. Vivabes 
1 Pet. iii. 22 » Rom. viii. 34. 
1 Pet. iv. 9 PORE: 
1 Pet. iv. 10, 11 » Rom, xii. 3-8. 


See also page 26. 


Eph. i. 3. EvdAoynrds 6 Oeds Kat rarip tod Kupiov amov 
‘Inoot Xpurrov. Cp. 1 Pet. i. 3. 

Kph. 1. 4. mpd xaraBoArns koopov. Op. 1 Pet. i. 20. 

Eph. iv. 32, evordayyxvor. Cp. 1 Pet. iii. 8. 

Eph. v. 6. viots ris daeBeias. Cp. 1 Pet. i. 14. 

Eph. v. 18. €v 6 éorw dowria. Cp. 1 Pet. iv. 4. 
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Compare also 1 Pet. i. 13 with Eph. vi. 14. 
Vet lia 3a e Bnhsiv: 21-24) 
1 Pet. 1. 4-6 ,, Eph. ii. 19-22. 
ieeirielo. | 28 | hpliavl,0-3. 
1 Pet. iii. 1 » ph, v. 22, 24, 


1,2. metpaopots rouxidous, Cp. 1 Pet. i. 6. 
Jas. 1. 3, doxipiov tuav ths wiotews. Cp. 1 Pet. i. 7. 
Jas. li. 1. rpoowrodnyiats. Cp. 1 Pet. i. 17. 
Jas. 1.21. dmroféuevor... repirceiav xaxias. Cp. 1 Pet. ii. 1. 
Jas. iv. 7. avtiornte TO SuaBddw. Cp. 1 Pet. v. 8, 9. 

Compare also 1 Pet. i. 24 with Jas. i. 10, 11. 

1 Pet. iv. 8 9 ERS We 20, 
1 Pet. v. 5 Same aseelivanG; 


But in all three cases the resemblance is closer than 
can be shown in isolated quotations, and enters into 
the whole structure of the Epistle. 

It is natural that in writing to churches, some of 
which at least had been founded by 8. Paul, S. Peter 
should recall to himself and to them what they had 
already learned from their founder. But the Paulinism 
of the Epistle has often been exaggerated It is no 
mere “echo of Paul,” but has distinct characteristics 
of its own, not only in what it says, but also in what 
it omits. So, for example, there is no reference to the 
relations of the Jew to the Gentile, or to that purpose 
of God in calling the Gentiles which is so prominent 
in the Epistle to the Ephesians. Again, neither 
swrnpla, yux7 nor diKaocvvy—to take three prominent 
words—are used in quite a Pauline sense, the signifi- 


1 As, for example, by Pfleiderer, who calls our epistle ‘‘ a popular- 
ized, and for that very reason a diluted and faded Paulinism.” 


Paulinism, vol. ii., p. 162 (&.7.). 
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cance being much more closely akin to that which 
they bear in the Epistle to the Hebrews. 

Dr. Hort says: “In the First Epistle of St. Peter 
many thoughts are derived from the Epistle to the 
Ephesians, as others are from that to the Romans; 
but St. Peter makes them fully his own by the form 
into which he casts them, a form for the most part 
unlike what we find in any Epistle of St. Paul’s.”? 

The relation of our Epistle to the Epistle to the 
Hebrews constitutes a difficult and interesting literary 
problem. The resemblances are of three kinds: 

1. A similarity of purpose. Both Epistles are 
written to encourage churches that are either suffer- 
ing, or about to suffer, persecution, And in both the 
Christ, exalted through suffering, is presented as the 
model of patient endurance—“ the author and finisher 
of our faith, who for the joy that was set before him 
endured the Cross, despising the shame.” (Heb. xu. 1-3; 
1 Pet. i. 21-23.) Both Epistles contain warnings 
against the dangers of apostacy and of resentment 
under injury. But the general impression derived 
from a comparison of the two Epistles is that the 
special persecution that gave rise to the Epistle to 
the Hebrews was more religious (i.e, Jewish) and less 
official than that dealt with in our Epistle. 

2. A similarity of doctrinal standpoint. “Both 
regarded the law from the side of the Gospel, and not 
(as has been said of S. James) the Gospel from the 
side of the law; both saw in the Jewish worship a 
preparation for the Christian, and gave to the Old 


' Hort, Prolegomena to Romans and Ephesians, p. 169. 


RELATION TO OTHER BOOKS. 37 


Testament an essentially Christian interpretation; . 
just as the Jews looked forward to the restoration as a 
definite historical crisis, so both authors conceive the 
Christian hope (1 Pet. i. 3; Heb. vi. 18) and Christian 
salvation (1 Pet. i. 5-10; Heb. i. 14; ix. 28) as objective 
realities, and an eventual future inheritance reserved 
till the second coming of Christ.’ 

“ Both emphatically connect the sufferings of Christ 
with our future glory (1 Pet. i. 11; Heb. ii. 10) as two 
co-ordinate parts of God’s scheme of redemption. 
They alone make reference to the blessing pronounced 
by the ninth beatitude on those who suffer reproach 
for Christ’s sake” (1 Pet. iv. 14; Heb. xi. 26). 

S. Peter’s references to the Atonement recall the 
fuller treatment of the same subject in the Epistle to 
the Hebrews. Dr. Liddon says,’ “S. Peter lays special 
stress on the moral significance and on the atoning 
power of the Death of Jesus Christ. Here he enters 
within that circle of truths which are taught most 
fully in the Epistle to the Hebrews; and his exhi- 
bition. of the Passion might almost appear to presuppose 
the particular Christological teaching of that Epistle.” 

In general it may be asserted that the resemblances 
and differences between both Epistles and those of 
S. Paul are of the same kind. (See p. 35.) 


1« With Peter the object of faith is identical with that in the 
Epistle to the Hebrews, namely, things to come; it is trust in the 
promises of God, a trust which shall be rewarded by the fulfilment 
of its hope, if it remains steadfast and immovable. It is thus fixed 
upon God, and is almost a synonym for hope.”—Reuss, History of 
Christian Theology in the Apostolic Age, vol. i1., p. 268. 

2 Rendall, Theology of the Hebrew Christians, pp. 43-44. 


3 Bampton Lectures, p. 300. 
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3. A similarity of phrases and forms of expression, 
some of which are unusual. The following are the 
most striking : 


dvrituros, 1 Pet. iii. 21; Heb. ix. 24. See Additional 
note. 

Edvor kat waperidynpot, 1 Pet. i. 1, ii. 11; Heb. xi. 13. 

kAnpovopetv THY edroyiav, 1 Pet, iii. 9; Heb. xii. 17. 

avadépev Ovotav TO Ge Sia "Inood Xpiorod, 1 Pet. 1. 5; 
Heb. xiii. 15. 

Compare also the use of ozkos in 1 Pet. ii. 5; Heb. i. 6: 
of pavepovo Gas (for the Incarnation) in 1 Pet. i. 20; 
Heb. ix. 26: of wowuyv (for Christ) in 1 Pet. 11. 25 ; 
Heb. xiii. 20: of dvadéepery apapriav in | Pet. ii. 24, 
Heb. ix. 28: of favriopds in 1 Pet.i.2; Heb. xi. 24: 
of rpocépyowas (for approach to God), 1 Pet. ii. 4; 
Heb. iv. 16 ;? and of céua Xpiurrod (as the instru- 
ment of atonement), 1 Pet. 11. 24, Heb. x. 5, 10. 


Setting aside the theory of identity of authorship,’ 
to which there are insuperable objections, two ways of 
accounting for these resemblances remain. Either one 
of the writers was acquainted with the work of the 
other, or both drew from the common store of ideas 
and phrases that belonged to Judaistic Christianity. 

Those who accept the former of these explanations 
differ as to which Epistle is the earlier. But if the 
date of S. Peter’s Epistle suggested in these notes is 


1For a more complete list see Ayles, Hpistle to the Hebrews, 
pp. 64-66, 

*It is worthy of note that neither dvagpépw, pavrifw, nor mpocepy omar 
are found in any of S. Paul’s Epistles, whereas they are among the 
most characteristic words of the Epistle to the Hebrews. 


3 Welch, Authorship of the Epistle to the Hebrews. 
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approximately correct, it is clear that the Epistle to 
the Hebrews was the original’ And this is confirmed 
by a study of the resemblances between the two 
Epistles. As Mr. Ayles says, “Many ideas common 
to Hebrews and Peter are in no way characteristic of 
the latter; and St. Peter may well have got them 
from a friend, just as he has extensively borrowed 
from St. Paul and St. James. But these ideas ave 
characteristic of our author, and serve to distinguish 
him from every other writer in the New Testament.” 

If the latter explanation be accepted these two 
Epistles represent two stages of the more liberal 
Hellenistic Christian teaching, just as the Epistle of 
S. James and the Second Epistle of 8. Peter represent 
two stages of the more conservative Hebrew stand- 
point. In the Epistle to the Hebrews the new is 
regarded as the fulfilment of the old; in our Epistle the 
new has absorbed the old. But the tendency of both 
writers is to regard Christianity as the natural out- 
come of Judaism. Though this idea is found also in 
S. Paul’s Epistles, he more habitually speaks of the 
calling of the Gentiles as the beginning of a new 
dispensation, and emphasizes the opposition between 
the law and the Gospel. As Menegoz says, “ L’auteur 
de |’Kpitre aux Hébreux est un évolutioniste; Saint 
Paul est un revolutionnaire, en prenant ce terme en son 
sens exclusivement moral et religieux.” 


1If the Epistle to the Hebrews was written, as Harnack has 
recently suggested, to a community of Jewish Christians in Rome, 
S. Peter would naturally become acquainted with it during his 
residence there. His use of the Epistle is, however, equally explic- 
able if its original destination was Jerusalem, as there must have 
been constant intercourse between the Mother Church and Rome. 
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S. Paul’s address to the Ephesian elders, recorded in 
Acts xx., has several of the characteristic thoughts of 
this Epistle, though their presence there may be only 
a coincidence. Compare, e.g.: 


Acts xx. 19, peta réons tarevvoppoovvys, with 1 Pet. v. 5. 
kat metpacpav, with | Pet. i. 6. 


Acts xx. 23, 7d Ilvetpa 75 "Ayiov . . . Suapsapriperar, with 
LPeteisLk 

Acts xx. 28. mpocéyete . . . TO Towuviw, «.7.r., With 
1 Pet: v.°2. 


VY meprerountato Sia Tov alpatos Tov tdtov, 
with 1 Pet. i. 19. 
Acts xx. 24. mijv duaxoviav nv €AaBov, with | Pet. i. 12. 
Acts xx. 32. oixodSopjcar Kat Sodvat tHv KAnpovoplav, 
-«.7.4., with 1 Pet. i. 4, ii. 4. 
Acts xx. 33. dpyupiov 7) xpuoiov . . . ereOipnoa, with 
1 Pet. v. 2. 


Some interesting parallels may be found between 
this Epistle and the eschatological discourse of our 
Lord recorded in Matt. xxiv., Mark xii, and Luke xxi. 
The following phrases, for instance, recall passages of 
the Epistle : 
ever be pucotvpevor brd TadvTwv Sia Td Ovopd pov Kat Opié 
ex THS Kepadhs duGv ov pa drddAyta (Luke xxi. 17, 
18; cp. 1 Pet. iv. 14 and in. 13), 

6 8¢ bropeivas eis Téhos, obtos TwOijoerat (Matt. xxiv. 13 ; 
cp, f Pet. 1.9): 

rods exAextovs (Matt. xxiv. 22; cp. 1 Pet. i. 2). 

domep S€ at ypépar Tod Noe, «.7.X. (Matt. xxiv. 37; cp. 
1 Pet. iii. 20). 

amayopméevous ert Baorr«is Kal yyenovas evexey TOD dvopards 


pov (Luke xxi. 12; cp. 1 Pet. ii. 14, iv. 16). 
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Notice aiso 
Luke xxii. 25. Ot BaotXreis trav €Ovav KupLevovoly adTav 
(cp. 1 Pet: v. 3). 
Luke xxii. 28. tyets eore of Stapepevnkdres per’ enon 
€v Tols Teipacpots pov (cp. 1 Pet. i. 
ecallee | CitVael 3). 


Vill. THE EPISTLE AND 8S, PETER’S SPEECHES 
IN THE ACTS. 


A very interesting incidental evidence of the genuine- 
ness both of this Epistle and of the speeches of S. Peter 
recorded in the earlier chapters of the Acts is afforded 
by a comparison, which serves to show that both bear 
unmistakably the impress of the same mind. 

In the Acts, as in the Epistle, we notice the tendency 
to associate the sufferings of Christ with His exaltation, 
and the tendency to illustrate the spiritual truths of 
the Christian faith by reference to O.T. Scriptures. 
But the resemblance goes far beyond any such merely 
general ideas as these. 

In the speeches in the Acts the sufferings of Christ 
are looked on as— 

1. A final evidence of human sinfulness (Acts 11. 
Jomo. f4esiv. 10% vy. 30). 

2. A foreordained purpose of God (Acts u. 28; 
iv. 28). 

3. A fulfilment of prophecy (Acts iu. 18, 24; x. 
43). 

4. A means to resurrection and exaltation (Acts u. 
PAeoieoo sii lowlo; ive 105 v.31 3 x. 40). 

5. A means of redemption (11. 38; i. 19, 26; iv. 12; 
Ware Lb). 
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In the Epistles the first of these naturally appears 
less strongly, but the others are the dominating 
thoughts of the whole. And the same ideas reappear 
in the Apostle’s thoughts about the sufferings of the 
Church. They too are— 

An evidence of human sinfulness (chap. ii. 16). 

Foreordained of God—the appointed destiny of those 
who are Christ’s (chaps. ii. 21; ii. 17). 

A means of exaltation (chaps. iv. 13-14; v. 6, 10). 

Besides this identity of thought, a number of detailed 
points of resemblance may be noted. The following 
are perhaps the most striking : 


Acts iv. 11. The stone set at nought of the builders. 


Cp. 1 Pet. ii. 7. 
Acts x. 28. No man common or unclean. Cp. 1 Pet. 
nell 


Acts v. 31; x. 39. The Cross called a tree (&ddov), 
Cp. 1 Pet. ii. 24. 

Acts i. 24-32. The soul of Christ not Jeff in Hades. 
Cp. 1 Pet. iii. 19. 

Acts ii, 32; iii. 15; iv. 10; v. 830; x. 40. Christ raised 
from the dead by the Father. Cp. 1 Pet. i. 21. 
Acts iil. 21; x. 43. The prophets God’s messengers to 

testify of Christ. Cp. 1 Pet. i. 10. 
Acts x. 35. God is no respecter of persons. Cp. 1 Pet. 
ie 


Such resemblances as these can hardly be accounted 
for by any theory other than that of identity of 
authorship. 

But while thus closely resembling the discourses in 
the Acts, the Epistle shows a more developed theology, 
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due in part to the character of the readers for whom 
it was intended,’ and in part, no doubt, to the ripening 
experience of age, and the influence of St. Paul’s more 
profound doctrinal perception. We detect a deeper 
realization of the significance of the death of Christ, 
and a clearer conception of the nature of the blessed 
hope of His appearing. The keen sense of resentment 
against those who had ‘killed the Prince of life, 
that is so marked a feature of the speeches, is absent 
in the Epistle. In the light of that morning that was 
already breaking the shadows of the night of persecu- 
tion and injustice were passing away. Look around 
and forgive; look within and be holy; look up and 
rejoice, is the threefold message of the Epistle. 
Professor Stevens, in his Theology of the New Testa- 
ment, suggests an interesting line of thought. “It has 
been remarked,” he says, “ that the idea of the Messianic 
glory remained throughout his Christian life the central 
thought of the Apostle Peter. The relation of that 
glory to suffering was the principal problem with 
which his mind sought to deal. In the first period 
of his life, represented by the Gospels, 1t was im- 


1 Writing of the discourses in Acts ii. and iii. Dr. Knowling says: 
“<The death of the Cross was in itself the fact of all others which was 
the insuperable offence to the Jew, and it could not help him: to 
proclaim that Christ died for his sins if he had no belief in Jesus as 
the Christ. The first and necessary step was to prove to the Jew 
that the suffering of the Messiah was in accordance with the counsels 
of God and the voices of the prophets. But the historical fact 
accepted, its inner and spiritual significance would be imparted, 
and there was nothing strange in the fact that disciples who had 
themselves found it so difficult to overcome their repugnance to the 
mention of their Master’s sufferings, should first direct their main 
efforts to remove the like prejudice from the minds of their country- 
men” (Hzpositor’s Greek Testament, vol. i1., p. 120). 
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possible for him to reconcile the two ideas. The 
Messiah must not suffer. ‘Be it far from Thee, Lord ; 
this shall never be unto Thee, he exclaimed, when 
Jesus had predicted his death; and when, later, he 
entered the shadow of the cross, he denied his Lord 
and fled. In the second period, represented by the 
discourses in Acts, he has made an attempt to combine 
the two ideas. The Old Testament foretells Messiah’s 
sufferings. It must have been a part of the divine 
plan that He should suffer. But the two things are 
rather externally combined. They must somehow 
belong together, but the inner ground of their unity is 
not yet apparent. In the third period, represented by 
our Kpistle, the two conceptions are no longer regarded 
as incompatible. The way of the cross is the way of 
light and blessedness—via crucis, via lucis. Suffering 
is a part of that testing process, without which no 
moral destiny can be complete. The path of humilia- 
tion was the way to the Messiah’s true glory and 
crown, and He has left us an example that we should 
follow His steps.” 
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Ch. I. 

PETER, an Apostle of Jesus Christ, to those who are 1 
living, like alien dwellers in a strange land, sazutation and 
in the provinces of Pontus, Galatia, Cappa- 7”4”*sivis. 
docia, Asia and Bithynia, who have been chosen, in 2 
accordance with the foreknowledge of God the Father, 
by the sanctifying of the Holy Spirit, in order that 
they may live a life of obedience and union with Christ 
through the covenant of His blood. 

May the favour and peace of God be realized among 
you more and more. 

How good God, the Father of our Lord and Messiah 3 
Jesus, has been to us, in accordance with the greatness 
of His mercy, in making us His children and in waking 
our hope to new life through the Resurrection of Jesus 
the Messiah from the dead; in calling us to become 4 
heirs of a promised land which can neither be devas- 
tated by war, nor defiled by sin, nor parched by 
drought, but is being kept in Heaven for you, while 
you are being guarded by the power of God through 5 
faith in order that you may be delivered from all your 
enemies and brought safely to the inheritance that 
awaits you. And this inheritance is ready now, and 
in His own appointed time the veil that hides it will 
at last be drawn aside. 
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6 And in the thought of these things you find a source 
In the world, 08 @Xultation, even in times like these when 
tribulation; in for a little while you are depressed by 
Him gladness. + ouhles of all kinds, sent to try you, in 
order that your faith may be tested and found of 
more value than gold, which though tested by fire 
proves itself a perishable thing, and bring you praise 
and honour and glory when Jesus the Messiah is 
manifested, 

8 Him you love, though you have not seen Him (as [| 
have); trusting in Him, though you do not see Him at 
present, you are rejoicing with a joy that is imexpress- 

9ible and glorious, and are receiving as your own that 
complete deliverance of souls in which faith finds its 

10 consummation. And this deliverance was the subject 
of earnest enquiry and search by the prophets who 
prophesied about this blessing of God that you were 

11 to enjoy. They sought to know when and how would 
come the fulfilment of that which the Spirit of Christ 
in them was revealing to them, speaking to them in 
the name of God about the sufferings that the Messiah 
was to endure, and the glories that should follow. 

12 And it was revealed to them that they were bearers 
of a message not for themselves but for us—a message 
that has now come to you through those who, in the 
power of a divine Spirit sent forth from Heaven, 
brought you the good tidings. These are things which 
angels desire to stoop from Heaven to gaze upon. 

Paar Therefore [since you are heirs of a 

of 0 greata blessing that prophets and angels desired 

salvation. ' 
to see] brace up all your mental faculties, 
maintain complete self-control, and look forward with 


13 
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hope to the blessing that is coming to you through 
the unveiling in your lives of Jesus the Messiah. Since 
you have become ‘children of obedience, do not any 
longer shape your lives after the model of the evil 
desires of your own ignorant past, but in accordance 
with the character of Him who called you, who is 
holy, show yourselves holy in all the relations of life, 
for Scripture says, 
Ye shall be holy, for I am holy. 


And if He whom you call ‘ Father’ in your prayers® is 
a just judge who shows no favouritism in His judgment 
on each man’s work, show by the way in which you 
live while you are dwelling here that you fear to offend 
Him, remembering that it was not with perishable 
things like silver and gold that you were delivered * from 
the empty and unsatisfying kind of life in which you 
were brought up, but with precious blood, like that 
of the spotless and pure lamb [offered at the Paschal 
feast |—the blood of the Messiah, who was appointed as 
the Lamb of God before the world was created, but 
was manifested when ages had gone by for your sakes, 
who through Him are faithful, looking up to God who 
raised Him from the dead and gave Him glory, so that 
it is to God that your faith and hope look up. 

You have entered upon a life of purity by yielding 
that obedience to the Gospel which a man 7% nursery of 
gives to what he knows to be true, that so “¢ “#7. 
you may become members of a brotherhood where love 
is nota sham. So now let your love be heartfelt and 
deep. For this new life into which you have been 


1 Lev. xi, 44. 2.Jer. iii. 19. Ssaeliienes 
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born has sprung, not from seed that perishes, but from 
imperishable seed, through the influence of a living 

24and abiding word of God. There is a passage that 
illustrates this contrast : 


All flesh is grass 

And all the glory of it as the flower of grass. 
The grass withereth and the flower falleth ; 
But the word of the Lord abideth for ever. 


And this word of which the prophet speaks is the 
word that has been brought unto you as good news. 


Ch. II. 


1 Therefore [sce you were born into a new life 
through Him] put away and have done with every 
kind of malice and deceitfulness, and shams, and 

2 envyings, and slander of every kind, and like babies 
just born into a new life have an appetite for the 
genuine spiritual milk, that by feeding on it you may 
grow, till you attain to full deliverance from the old 

3 life you have Re behind ; if you have tasted that the 
Lord is gracious. 

4 To Him you are drawing near, as it were to a living 
The Temple stone, ane by men, but chosen and 
5 and its valued by God; and coming thus, you, as 
priesthood, ee ‘ Pe Ge - 

living stones, are being built into the fabric 
of a spiritual temple, in order that as a holy company 
of priests you may offer up spiritual sacrifices, accept- 

6 able to God because offered through Jesus Christ. So 
we find in Scripture: 


1TIsa. xl. 6-8 (Ixx.); Jas. i. 10. 2 Ps. xxxiv. 8. 3Ps. exviii. 22, 
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Behold, I lay in Zion’ a chief corner-stone, elect, 

precious, 

And he that believeth on him shall not be put to 

shame.* 
The description apples to you who believe; it is 
because the stone is valuable in the sight of God 
that you who are built on it are valuable too. But 
for those who do not believe: 

The stone which the builders rejected, 

The same was made the head of the corner ; * 
and, 

A. stone of stumbling and a rock of offence,’ 
for they stwmble at the word in their deliberate 
disobedience to it, so fulfilling their appointed destiny. 

But [to you belong the titles forfeited by Israel 
through their rejection of the Gospel]—you are an elect 
race, a royal company of priests, a holy nation,’ a people 
set apart for Gods that you should show forth the 
excellences ® of Him who called you out of the darkness 
of ignorance and sin, into the wonderful light of holi- 
ness and truth in which He lives; who formerly were 
not His people, but now are a people of God,’ who 
were men living without mercy,” but now are men who 
have recevved mercy. 


My beloved friends, let me urge you, since you are 
only strangers and aliens® here, to keep clear 7y¢ Christian 
of those worldly desires that wage continual 


1Isa. xxviii. 16 (Ixx.), Rom. ix. 33. BPS nC xviii, 
3 Isa. vili. 14 f. 4JTsa, xliii. 20. 
il Deb. 4 >: ea 8Tsa. xliii. 21; Hx. xix. 5. 
7 Hos. i. 6, 9; ii. 1; Rom. ix. 25. Oe Seeaby, 12, 
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12 war against your spiritual life. Let your behaviour 
be an example to the heathen around you, so that for 
the very reason that now leads them to speak evil of 
you, as malefactors, they may, as they watch you care- 
fully and see your good deeds, give praise to God in 
the Day of Visitation." 

13. Then also, live in submission to every human insti- 
tution that God has appointed, for the sake of the 
Lord to whom you belong; to the Emperor, as holder 
of supreme power, and also to local governors, since 

14 they are sent in his authority to vindicate the law 
by inflicting punishment on evildoers, and give the 

15 credit they deserve to the virtuous (for thus it is the 
will of God that men should act, in order that by 

16 virtuous conduct they may silence the ignorant pre- 
judice of stupid men). [Submission does not mean 
loss of freedom.] Live as freemen; not, let me add, 
as men whose freedom is merely used to conceal 
the vindictiveness of their minds, but as those who 
are bondsmen of God. 

17 Give to all men the honour that is their due, love 
the whole family of God your brothers; [as the proverb 
says], Fear God, honour the King.’ 

18 Those of you who are servants, [obey the command 
The Christian by] living in submission to your masters, 
seats always afraid of failing in your duty, not 
only to those who are kind and reasonable, but also to 

19 those who are hard to please. For a man shows the 
true Christian spirit when he bears patiently troubles 
that he has not deserved, supported by the conscious- 


1Tsa. x. 3, 2 Prov. xxiv. 21. 
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ness of God’s presence. Where is the credit, if when 20 
you are doing wrong and get buffeted you endure it ? 
But if when you are doing right and suffer, you endure 
it, this is showing the true Christian spirit before 
God. For [you were called to this life of well- 21 
doing and yet of suffering, since] Christ our Messiah 
also suffered on our behalf, leaving behind for 
us a pattern, that we should follow in the path 
marked by His foot-prints. He did not commit sin, 22 
nor was guile found in His mouth ;' when He was 23 
being abused, He did not abuse back, when He was 
suffering, He did not threaten, but used to commit 
His cause to Him who judges justly. He Himself 24 
bare our sins” in His body on the tree, in order that 
we might be completely set free from the sins for 
which He died, and lve the life of right conduct 
into which He brings us; By whose stripes you were 
healed.® For you were straying away like sheep, 25 
but now you have turned back to the shepherd and 
overseer of your souls. 


Ch. III. 
In the same way, wives, [obey the command by] : 
living in submission to your own husbands, 7%. Christian 
in order that any of them who are uncon- ”/*: 
verted may be won for Christ by the unspoken 
testimony of the behaviour of their wives, when they 2 
have seen for themselves your holy behaviour, and 
your respectful attitude towdilds (han | C] Wh “do Inot> 
adorn yourselves externally with braided, aE vee 
owe MINA Ak 
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wearing of gold ornaments and putting on of clothes, 
4 but deck yourselves within in the heart, wearing there 
the imperishable decoration of a meek and tranquil 
spirit, which is of great value in the sight of God. 
5 For this was the way in which the holy women of old, 
whose hope was in God, adorned themselves, living 
6in submission to their own husbands, as, for instance, 
Sarah lived in obedience to Abraham, calling him 
“lord” ;' and you have become her daughters through 
following her example in well-doing and not being 
terrified” by any cause of alarm. 
7 Husbands, in the same way, [obey the command by] 
The Christian Yealizing in your home-life that your wives 
husband. are, as it were, weaker vessels, giving them 
the honour that is their due, since you are fellow-heirs 
of the Divine favour which is the only true life, in 
order that your prayers may not be hindered. 
8 So, in conclusion, all of you [obey the command by] 
The Christian agreeing together, showing fellow-feeling, 
g i” the Church. love, tenderness, humility, not returning 
evil for evil, or abuse for abuse, but, contrariwise, 
blessing. For you were called for this very purpose 
that you might become heirs of an inheritance of 
1o blessing. As the Psalmist says: 
He that would love life, 
And see good days, 
Let him refrain his tongue from evil, 
And his lips that they speak no guile ; 

11 Let him turn away from evil, and do good ; 
Let him seek peace, and pursue rt. 


Gen. xviii. 12. 2 Prov. iii. 25, 
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For the eyes of the Lord are upon the righteous, 
And his cars unto their supplication : 
But the face of the Lord is upon them that do evil} 


And who will be able to hurt you if you show 
yourselves devotees of what is good. But 7 Chyistian 
even supposing that you do have to suffer 7” “ word. 
for righteousness’ sake, you are happy. So be not afraid 
of them, nor be troubled,’ but set wp as your Lord? in 
your hearts Him who is the anointed of God; and 
because He is on your side be always ready to defend 
your faith to anyone who asks you for an explanation 
about this Hope of yours, but remember, it must be 
given quietly and respectfully. For, as you know 
that your lives are good, it should be your aim so to 
exhibit a Christian character that with regard to the 
causes of accusation that are brought against you, 
those who bring insulting charges against the good life 
that you live in Christ may be made to feel ashamed 
of themselves. Better, surely, if God so please, that 
people should suffer through doing good than through 
doing evil. [And if it seems hard to you-to suffer 
through the sins of others, remember] that cp, ist our 
our Messiah also once suffered on account °*”A/. 
of sins, righteous as He was, for the sake of un- 
righteous men, in order that He might secure for you 
the right of entry into the presence of God. [Even 
His death became an opportunity for fresh service,] for 
when His body was put to death in the natural world 
His spirit was made alive in the spiritual world, and 
in His spirit He went and preached to the spirits who 


1Ps, xxxiv, 12-16, 2Tsa, viii. 12, 18, 
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20 were in prison on account of their disobedience long 
ago, when God in His long-suffering waited in the days 
of Noah while an ark was being built. It was only 
a few people—eight in all—that entered into that ark 
and were brought safely through the flood by the 
water that bore them up. And this water is a picture’ 
of the water of baptism which is now the means of 
our deliverance (I do not mean mere outward cleansing 
of bodily defilement, but the conscious aspiration of a 
good man after communion with God). And baptism 
delivers because it brings us into union with the risen 
22 life of Jesus Christ, who has gone to Heaven, and is 
at the right hand of God,’ angels and principalities 
and powers being subjected to Him. 


2 


-_ 


Ch. IV. 
1 Well then, since our Messiah has suffered in body, 
‘Searavion arm yourselves with the same resolution (for 
Dias suffering in body is a sign of separation 


2from sin). Make it your aim to spend the rest of" the 
life you have before you here on earth, not in carrying 
out the evil desires of men but in doing the will of 
3 God. Already you have spent time enough in carrying 
out the whole programme of Gentile enjoyment, when 
you were occupied with filthiness, lusts, drunkenness, 
carousing, revels, and the unnatural orgies of your 
4religion. They are surprised that you do not join 
them in the same reckless race of debauchery, and 
srevile you accordingly. But they will have to give 
an account to Him who is ready to judge the living and 
6 the dead. This was the reason why the Gospel was 


1See Additional note. Ze re, Ih 
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preached even to dead people, that, though they in- 
curred the penalty of bodily death that is human, they 
might live as spirits in a spiritual world that is Divine. 

But the end of all things is approaching. Keep 
yourselves calm and collected that you cy istian 
may be able to pray. Most of all, let /owship. 
your love to each other be fervent and strong, for 
love covereth a multitude of sins. Be hospitable to 
one another without murmuring. Use in each other’s 
service the gift that each one of you received when 
you received the Holy Spirit, acting as good stewards 
of the many forms of Divine favour you enjoy. If 
you speak, for instance, speak as men who have a 
message from God; if you do acts of service, do 
them as men who are using the strength that God 
suppbes; that in all things God may be glorified 
through Jesus Christ, whose is the glory and_ the 
might through all the ages. Amen. 


Beloved friends, do not be surprised at the fiery trial 
of persecution that is just coming on you paziens 
to test you, as though it was something sur- ¢”47an<e. 
prising that is happening to you, but keep rejoicing over 
all that calls you into fellowship with the sufferings 
of your Messiah, that when His glory is manifested, 
you may rejoice with exultation. Happy are you, if 
you are reproached” in the name of your Christ, for 
such reproaches show that the same Spirit, Divine? and 
glorious, that rested on Him, «s resting also? on you. 
[But be sure that your sufferings are really for His 


1Prov. x, 123 Jas. v. 20. 2Ps, Ixxxix, 50 f. Sisaeexia os 
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Name.] Do not incur suffering by being a murderer 
or a thief or an evildoer, or even for minding other 
16 people’s business; but if it be as a Christian that any 
one of you suffer, do not let him be ashamed, but let 
him glorify God that he is called by the name of 
17 Christ. For [we cannot escape suffering]. It is the 
appointed time for judgment to begin, starting from the 
house of God,’ and if we, [the living stones of that 
house,| must first suffer, what fate les before those 
who are deliberately turning from the Gospel of God ? 
18 For of it requires effort to deliver the righteous man how 
19 will the ungodly and the sinner appear 2° So let even 
those who are suffering, if they are suffering according 
to the will of God, commit their souls to the keeping 
of Him who acts as a Faithful Creator, and go on 
doing good. 


Ch. V. 


1 The elders among you I exhort—I, who am your 
The pastoral {ellow-elder, and am bearing witness in 
Sa ere my life to the sufferings of the Messiah, 
and reward. and also sharing like you in the glory 
that is about to be unveiled—make it your lifework 
to tend the flock of God, which is your charge, 

2shepherding it, not because you are obliged to, but 

3 willingly, not from avarice, but gladly, not setting 
yourselves up as despots over your congregations, but 

4 showing yourselves examples to the flock. And when 
the manifestation of the Chief Shepherd takes place, 
you shall receive as your reward glory as an unfading 
wreath. 


DZ Os AProveextesln (bere 
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In the same way, young men, live in submission to 
those who are elders. And indeed, all 2 jymste and 
of you gird yourselves with the apron of ‘4/4. 
humility that you may do service for one another, for 
God resisteth the proud, but giveth grace to the humble.' 
Humble yourselves therefore, under the mighty hand of 
God, that He may exalt you in His own due time, casting 
all your anxiety on Him, because He makes you the 
objects of His care. Let your lives be passed in self- 
control and watchfulness, because that enemy of yours, 
the devil, like a lion roaring after his prey, prow]s 
around, watching for an opportunity to devour someone. 
Withstand him, immovable in your faith, keeping in 
mind the fact that the very same sufferings that you 
are enduring are running their destined course in the 
case of the whole family of God, your brothers, while 
they are down here in the world. [But take courage, 
we shall not be here long.] The God from whom all 
grace comes, who called you to share His eternal glory 
through Christ, when you have suffered for a little while, 
shall Himself equip, establish, and strengthen you. 
To Him be the dominion through all the ages. Amen. 

By Silvanus, a faithful brother of yours, as I know, 
I have written this short letter, to exhort cysing 
you and to assure you that this life of */™#on. 
faithfulness in the midst of suffering is the life that 
God desires His children to live. There stand. I 
send you the salutations of the Church here in 
“Babylon,” chosen like you, and that of Mark, my 
son. Salute one another with a kiss of love. Peace 
be to you all who are in Christ. 


1 Prov. iii. 34. Zip se livin 22; 
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But if, impatient, thou let slip thy Cross, 

Thou wilt not find it in this world again, 

Nor in another ; here and here alone 

Is given thee to suffer for God’s sake. 

In other worlds we shall more perfectly 

Serve Him and love Him, praise Him, work for Him, 
Grow near and nearer Him with all delight ; 

But then we shall not any more be called 

To suffer which is our appointment here. 


Whensoe’er it comes, 
That summons that we look for, it will seem 
Soon, yea too soon. Let us take heed in time 
That God may now be glorified in us ; 
And while we suffer, let us set our souls 
To suffer perfectly : since this alone, 
The suffering, which is this world’s special grace, 
May here be perfected and left behind.—The Disciples, 
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THE FIRST EPISTLE GENERAL 
OF PETER. 


Ch. I. 1-5. Salutation and Thanksgiving. 

Peter, an apostle of Jesus Christ, to the elect who 
are sojourners of the Dispersion in Pontus, Galatia, 
Cappadocia, Asia, and Bithynia, according to the 
foreknowledge of God the Father, in sanctification of 
the Spirit, unto obedience and sprinkling of the blood 
of Jesus Christ: Grace to you and peace be multiplied. 

Blessed be the God and Father of our Lord Jesus 
Christ, who according to his great mercy begat us again 
unto a ling hope by the resurrection of Jesus Christ 
Jrom the dead, unto an inheritance incorruptible, and 
undefiled, and that fadeth not away, reserved in heaven 
for you, who by the power of God are guarded through 
fatth unto a salvation ready to be revealed in the 
last time. 


TIETPOX ardocrodos “Incot Xpirrot 

The whole of this introductory section seems to 
be modelled on the salutations with which S. Paul 
begins his Epistles. We can trace in the Gospels 
the gradual abandonment of the earlier name ‘ Simon ’ 
for ‘Simon Peter, and finally for ‘Peter’ alone, as 
here (cp. ‘Simon Peter’ in 2 Pet. i. 1). The name 
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amoatoAos probably involved (1) a claim to general 
as distinguished from localized authority, and (2) an 
assertion that the authority so claimed had been given 
directly by Jesus Christ’ (see 8. Luke xxiv. 48; 
1 Cor, ix. 1).. The word is also used in N.T. in 
a wider sense more nearly equivalent to our word 
‘missionary’ (see Acts xiv. 4; 2 Cor. vill. 23; Rom. 
xvi. 7). 6 Xpworos in the Gospels is a title (The 
Messiah). In the Epistles, when associated with 
"Ijcovs, it is used without the article as a proper 
name without altogether losing its older associations. 
When used alone in this Epistle it retains the 
significance of the Messiah. See Note on ch. 1. 11, 


ékXexTots trapemdtipots Siacmopas IIdvrov, Tadatlas, Kamradoxtas, 

’Acias, kal Bubvvlas, 

The Epistle is addressed to elect sojourners of the 
Dispersion. On the question of the destination of 
the Epistle, see Introduction. Two distinctive charac- 
teristics which the Christian Church inherited from 
Judaism are here brought before us.  ékAextds 
‘interpreted in the light of Israel’s position as the 
Chosen Nation, is a title belonging to the Christian 
as a member of a community. The significance of 
the election of Israel is in the promise given to 
Abraham, “In thy seed shall all the nations of the 
earth be blessed.” It was election to a trusteeship 
of spiritual blessings. And the Christian, by being 


1The case of Matthias is an apparent exception, but in his case 
the selection by the lot was regarded as an appeal to Christ. We 
have no mention of any laying on of hands in connexion with his 
appointment. ‘Non dicuntur manus novo Apostolo imposite ; 
erat enim prorsus immediate constitutus ” (Bengel). 
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grafted into the body of Christ’s Church, is chosen 
as an agent through whom God may fulfil His purpose 
of blessing for the world! This view of Election 
involves no corresponding doctrine of Reprobation. 

The other note of Judaism which the Apostle 
transters to the Christian Ecclesia is expressed in the 
words, TAPET LOjMLOLS dtacropas. ET LOIILOS gradually 
changes its meaning, in classical Greek, from ‘one 
who’ dwells among his own people’ to ‘one who 
dwells among strangers. mapa adds to the word 
the idea of a temporary sojourn. Then, as now, the 
Jew was everywhere an alien, severed by creed and 
custom from the life of the cities where he dwelt. 
And so he became in the mind of the Apostle a 
picture of the Christian Church—in the world—not 
of the world—hated by the world—overcoming the 
world.” aperidypos is used in N.T. only in this 
Epistle and in Heb. xi. 13. 


1« This social conception of the supreme good marks the whole 
prophetic doctrine of election. It is not the solitary individual 
soul, but Israel who is the elect servant of God (Is. xliv. 1). The 
grand idea of a people elected for the service of God inspired the 
prophets of old. Election is national rather than individual ; for 
service rather than for happiness. This is certainly a larger and 
nobler conception of election than the intensely individualistic 
conception of it with which our Protestant theology has made us 
familiar.”—Newman Smyth, Christian Hthics, p. 90. 


2*«They (Christians) dwell in their own countries, but only as 
sojourners. As citizens, they share in all things with others, and 
yet endure all things as if foreigners. Every foreign land is to them 
as a native country, and every land of their birth as a land of 
strangers. . . . To sum up all in one word—What the soul is in the 
body, that are Christians in the world. The soul is dispersed 
through all the members of the body, and Christians are dispersed 
through all the cities of the world. The soul dwells in the body, 
but is not of the body ; and Christians dwell in the world, but are 
not of the world.” —Epistle to Diognetus, ch. v. and vi. Cp. Hermas, 
Pastor, Bk. iii., Similitude 1. 
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kata mpdyvecty Oeod matpds, év AyLarpe mvevparos, eis drakoty Kal 
paytiopov atparos Incod Xpirtot: 

In this election of the Church each person of the 
Holy Trinity takes part—the Father wills, the Spirit 
consecrates, the Son unites to Himself by the gift of 
His divine life. The structure of the sentence seems 
to suggest that the Apostolic commission of the writer 
is included in the scope of the words. He also had 
been chosen for his work, cata mpdyvecw Oeov. 

In this verse we are told (1) The cause of the 
election—the foreknowledge of God. Tpoyvwcs is 
applied in the Apocrypha and N.T. to men’s fore- 
knowledge of events, but as applied to God’s fore- 
knowledge of persons it must be interpreted in the 
light of the special significance attached in the O.T. 
to God’s knowledge in such passages as Jer. i. 5. The 
addition of watpos explains further the character of 
the Divine foreknowledge. It is neither the arbitrary 
exercise of omnipotence to over-ride human freewill, 
nor mere knowledge of the direction that man’s 
freewill will take. It is the foreknowledge of a 
father who both foresees the direction along which 
his child’s character will develop, and by wise train- 
ing fosters what he foresees. If this Epistle is written 
to Gentile Christians, T poryvearw here and 7poeyvwo- 
xévou of i. 20 recall the teaching of the*Epistle to the 
Ephesians—that the calling of the Gentiles was the 
eternal purpose of God. The Fatherhood of God 
is asserted here in the same sense as in 8S. Paul’s 
Epistles, where 7uov is generally added (see 1 Thess. 
1.1; 1 Cor. i.3; Rom. i. 7, etc.), He is owr Father and 
the Father of Jesus Christ. 
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(2) The method of election—through hallowing of 
the Spirit, The expression here may be an echo of 
2 Thess. ii. 13, “God, who chose you from the begin- 
ning unto salvation,” ev ayiacum rvevmaros. LY LT jLOS 
has reference to status rather than to personal conduct ; 
to destination rather than to character. It includes 
the ideas of consecration and cleansing, but the former 
seems to be the more prominent thought here.’ In the 
Christian life the Divine always precedes the human. 
God imputes that He may impart. So a man is 
accounted righteous that he may be made righteous; 
he is consecrated that he may be made holy. 

(3) The purpose of election-—It is interesting to 
note how often in this Epistle 8S. Peter uses the word 
es, carrying on the thought to the ultimate purpose. 
Here the ultimate purpose is twofold—obedience and 
union with Ohrist. vumaxovew means ‘to listen, and so, 
to listen in order to obey. God’s servants are chosen 
that they may “know His will and see the righteous 
one, and hear a voice from his mouth” (Acts xxi. 14). 
Compare the call of Isaiah, where his consecration by 
the live coal from the altar is followed by the voice 
saying, ‘Whom shall I send?’ and by the prophet’s 
answer, ‘Send me.’ ets vrakxoyy appears in Rom. i. 5 
as the purpose of the Apostolic call. 

The sprinkling of blood refers back to the ratifi- 
cation of the covenant between Yahwe and the 
people at the giving of the law (see Ex. xxiv. 5-8; 

l'Ayacuds and paytiouds are associated in the description of the 
High-Priestly consecration in Ex. xxix. 21. pavets éml’Aapov ... Kal 
dywacOjcera. adrds. In view of the association of election and 


priesthood in ch. ii. 19, it is possible that the Apostle has in mind 
the thought of election to priestly consecration. 
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Heb. ix. 19-22). It was not only the cleansing of the 
people but also the sealing of the covenant of union 
between them and God, involving, on their part, a 
pledge of obedience (see Ex. xxiv. 7). See Heb. xii. 24, 
where dcaOijcn véa is associated with the aiua pavticpov. 
So the ultimate purpose of God’s foreknowledge is that 
we should be conformed to the image of His son (Rom. 
vill. 29). This is the key-note of the Epistle to the 
Ephesians—Union with Christ in one body through 
the Spirit. Dr. Chase connects the PavTir Los here 
rather with the Wwp payticmotd of Num. xix. 9, and 
compares Heb. ix. 13, 14 and 1 John i. 7, where 
‘walking in the light’ corresponds with the aysacpes 
here, and its twofold issue, fellowship and cleansing, 
reminds us of the vraxoyn and pavticuos. In reality 
the thought of cleansing and of entering into covenant 
with God are inseparably connected here, as in 
Hebrews. 


Xapis iptv Kal eipnyy mAnOvvGeln. 

A Pauline salutation (see Gal. i. 3; Rom. 1. 7, etc.). 
It is sometimes said that the greeting links the Hebrew 
salutation Peace with the Greek salutation yatpew 
(Acts xv. 23), recalled by ydow. It is probably a 
reminiscence of the old high-priestly benediction of 
Numb. vi. 24-26. xapi includes all the earlier part 

1<««This Christian blood of sprinkling, which is the life of Christ 
himself, . . . abides still as a precious gift of God to man, and a 
mighty power of heavenly life within man, a perpetual seal of the 
eternal covenant between God and the people of Christ. Accordingly 
in the first Kpistle of St. Peter (i. 2) and in the Epistle to the 
Hebrews (xii. 24), the blood of sprinkling is mentioned as the climax 


of our Christian privileges” (Rendall, Vheology of Heb. Ch., 
p. 169). 
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of that blessing. It is the lifting up on men of the 
light of the countenance of God. 


Etdoynrds 6 Seds Kal martp tot Kuplov hav Inood Xpurrod, 

A Pauline formula of thanksgiving (see Eph. i. 3). 
In Lxx. and N.T. evAoynTos is generally used of God, 
evAoynuévos of men. The words God and Father of 
our Lord recall the words of Christ to Mary Mag- 
dalene, “My Father and your Father; My God and 
your God” (S. John xx. 17). 

The significance of the name Kupuos “Inoots Xpiotos 
should not be missed. It involves the assertion that 
Jesus was both the fulfilment of the Messianic hope— 
‘the glory of Thy people Israel’—and the Lord of all 
men—‘a light to lighten the Gentiles.’ This signifi- 
cance appears clearly in Acts i. 36, “God hath made 
this same Jesus both Lord and Christ.” See also note 
on ch. iil. 14. A comparison of Acts vu. 37; x. 36; 
antes 0se 1) Cor, x. 35 Phils nu. 11, and other 
passages, suggests that the three words constituted the 
earliest form of the Christian creed—I believe that 
Jesus the Messiah is Lord. Happy the church whose 
members could find in these three words an all- 
sufficient motive for union and service. 

nuov here, as in St. Paul’s salutations, points to the 
bond of union between writer and readers in their One 
Lord (see 1 Cor. vii. 6). 


& kata Td Todd adrod cos dvayevvicas hpas els eArrida tdoav 

bv avarrdcews “Inoot Xpirtot ex vexpdav, . 

S. Peter seems to recall, as he writes, the sudden 
revulsion of feeling, a veritable birth into a new life, 
that came to the disciples through the Resurrection of 

E 
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Jesus Christ. So to-day men ‘rise on stepping-stones 
of their dead selves’ into new life when they enter 
into union with a living Christ. But the new life is 
not fully realized here, it is a living hope—a hope 
because its fruition is still to come ;’ living because it 
is sure. So dead hopes are hopes no longer possible of 
realization. Cp. Heb. vii. 19. In a world where life 
and death are principles in perpetual contest, the 
Resurrection, as the assertion of the truth that life 
must conquer, is our one reasonable basis of optimism. 

avayevyjoas (only here and in verse 23) should be 
compared with S. Paul’s xawy xtiow (Gal. vi. 15), 
NovT pov Tadwryeverias (Titus iii. 5), and with S. John’s 
yevnOnvar avwOev. The underlying thoughts in all 
these expressions are the same—a new life, and a new 
relation to Him from Whom the life comes. If we 
remember how little we understand of the mystery 
of birth even in the natural world, we shall not be 
surprised that our Church has taught us to receive 
His gift with thankful reverence, resting on the 
evidence of experience for confirmation of that which 
we cannot understand. ‘We thank Thee that it hath 


pleased Thee to regenerate this child with Thy Holy 
Spirit.’ 


eis KAnpovoplay &pOaprov kal dplayrov Kal apdpavtoy, 

To an inheritance wnravaged, unpolluted, unwithered. 
The word inheritance refers back to the promise 
given to Abraham. The original Hebrew word which 
it represents suggests assured possession rather than 


1«<These sons are heirs, but all this lifetime is their minority ” 
(Leighton). 
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hereditary right. A threefold contrast is suggested 
between the inheritance of Israel and that which 
belongs to the people of God through Christ. The 
Christian inheritance is a@p@aprov.! Dr. Hort cites 
instances of the use of @@eipw for the ravaging of land 
by hostile armies. So xeaivw is the word used for the 
pollution of the land by heathen defilements (see 
Deut. xxi. 23; Jer. ii 7). And auaparroy suggests a 
contrast with a scorching up of the land by drought. 
Cf. Isa. xl. 6 (quoted in v. 25), e&ypavOn 6 yopros, also 
Amos i. 2; cp. wapavOjcera, Jas. i 11. So that we 
should probably interpret the words as meaning that 
the land of our inheritance shall neither be trodden 
down by enemies, nor defiled with idolatry and sin, 
nor withered with drought (cp. Rev. xxi. 27). 


TeTnpHuevnV év ovpavois eis Dyas Tods év Suvdper Veot hpovpovpévous 
$a, mlorews cis cwryplav 
Typetvy conveys the idea of care for, rather than 
protection of, the thing kept. The perfect participle 
carries the keeping back to the time of the rpdyvewats 
Geod. It hath been kept ao tay atévwy (Eph. iii. 9): 
els uuas conveys the same thought—kept with a view 
to you. 
povpéw (from mpoopaw) is a distinctively military 
word for garrisoning a town (see Phil. iv. 7). Used 
of guarding the gates against egress in 2 Cor. x1. 32. 
éy duvvauet Ocov may be the environment or the instru- 
ment; or, to retain the simile, the power of God 
is regarded either as the city in which the Christian is 
1 The word gains an added significance if the Epistle was written 


after the destruction of Jerusalem. éy ovpavois also suggests a 
contrast with the desolated earthly inheritance of Israel. 
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kept safe, or the garrison by which he is defended. 
Perhaps both thoughts are present in the mind of the 
writer. And faith keeps the Christian within the 
lines of defence. 

cwrnpia in this Epistle is not primarily a present 
good, but rather the complete fulfilment (TeAewors) of 
the Divine purpose towards which the lfe of the 
Christian is moving (cp. ch. 1. 9; il. 22). 


érolpny adrokaduOivar ev Kaipo érx ato, 

It is better to take éroluny aroxadupOjvat with 
KAypovoutay than with owrnpiay. The inheritance is 
kept in Heaven, ready to be unveiled at the appointed 
season. With Kapp éryaTw cp. érxaty wpa, 1 John 
ii, 18; ev éryxarw ypdvw, Jude v. 18; TH éoxaTn juépa, 
John vi. 40. 

kaipos here, as often, seems to have the meaning of 
an appointed time, in due season. éxyat implies that 
the aoxaduie of the inheritance will be the end of 
the time of hope and waiting. See note on TéAog in 
verse 9. Dr. Hort interprets the words as meaning 
“when things are at their worst.” 


Ch. I. 6-12. In the world, tribulation; in Him, 
gladness and salvation. 


Wherein ye greatly rejoice, though now for a little 
while, uf need be, ye have been put to grief in manifold 
temptations, that the proof of your faith, being more 
precious than gold that perisheth though it 1s proved by 
fire, might be found unto praise and glory and honour 
at the revelation of Jesus Christ: whom not having seen 
ye love; on whom, though now ye see him not, yet 
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believing, ye rejoice greatly with joy unspeakable and 
Sull of glory: receiving the end of your faith, even the 
salvation of your souls. Concerning which salvation the 
prophets sought and searched diligently, who prophesied 
of the grace that should come unto you: searching what 
time or what manner of time the Spirit of Christ which 
was in them did point unto, when it testified beforehand 
the sufferings of Christ, and the glories that should 
follow them. To whom it was revealed, that not unto 
themselves, but unto you, did they minister these things, 
which now have been announced unto you through them 
that preached the gospel unto you by the Holy Ghost sent 
Jorth from heaven; which things angels desire to look into. 


ey & ayadrvacee, 

Hither a which, ve. in this new life and hope, or, 
perhaps, in Whom, we. in Jesus Christ. See note 
on ch. i, 12, ayadAcay is a stronger word than 
xaipev. In Matt. v. 12 it is used in the same way 
in connexion with persecutions and the inheritance in 
heaven. To give an exclusively future significance to 
the word here, as some commentators do, is to miss 
the whole point of the Apostle’s thought. The 
Christian is “sorrowful (Auzovmevos) yet always 
rejoicing” (2 Cor. vi. 10). So Jesus said, “My joy 
no man taketh from you.” Persecution only serves 
to bring into prominence this inner secret of joy. 

Some early authorities give the active form, 
aryahXare. 


ddlyov dpe et Séov ' 
Just now, for a little while. Better so than to a 
small extent. Both words serve to bring out the idea 
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that the time of testing will be short. “This light 
affliction, which is but for a moment, worketh for us a 
far more exceeding and eternal weight of glory.” Jf 
need be—that is, since there is need, since only by 
testing can the gold be refined. 


AuTnPévtes ev Trork(Aots Tetpacpois, 


We can hardly fail to see here a reminiscence of 
S. James, “ Count it all joy when ye fall into manifold 
temptations” (i. 2). Here, as generally in the N.T., 
TELPAT LOS has the force of external test, trial. 


tva 7d Soxlyiov tpav ths mlorews ToduTidTepov xpvolov Tot 

GmodAvpévov Sid aupds S€ SoKialopévov ebpeOq els erratvov 

Kal Sdtav kal tity év aroxadtwe Incod Xpicrot. 

doxiuiov generally means that by which, or in which, 
a thing is tested. It is used in Prov. xxvii. 21 for a 
crucible. The word is used in Jas. 1. 3 for the test 
itself. Here it means the issue of the testing—the 
proof. Even if we give this unusual sense to the 
word the sentence remains obscure, for it is not the 
proof of the faith, but the faith that has stood the test, 
that is woAuTiwoteporv, Dr. Hort suggests the much 
easier reading dd«mov, which is supported by fairly 
good authorities, and makes better sense. It is best 
to take woAvTimdtepov with evpeOy—might be found 
(by God) to be more precious than gold. SoxmaCo 
includes both the idea of testing and that of purifying. 
The metaphor of metal testing is common in Scripture 
(see Isa. i. 25; Malachi iii. 3, etc.). See also add«imos 
(rejected as metal that cannot stand the test) in 1 Cor. 
1x2 1, 
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Tov aroANuuévos not merely which perishes, but 
whose nature is to perish. The main point of contrast 
is between the perishing material wealth (cp. ch. i. 18) 
and the imperishable spiritual wealth of faith. But 
(de) they are alike in this, that both are ‘tested by 
fire.’ 

eis, as usual, of the ultimate purpose. Praise is the 
verdict of men, honour, what the approved servant 
receives from God, glory, what he shares with God. 
But the distinction cannot be pressed too far. 

év here seems to have the force of in and by means 
of. The early Church did not speak of the Second 
Coming of Christ, but of His manifestation (pavépwars), 
His . wnveiling (aroxaduvs), or His being present 
(mapovcia), for she realized that He had never left 
her. “The world seeth me no more, but ye see me” 
(S. John xiv. 19). The word azoxdAvis must not 
be limited to a cataclasmic manifestation; it includes 
every unveiling of Christ. So in Gal. i 16 St. Paul 
speaks of the amoxadus of Christ in him at his 
conversion. 


dv ob« tddvres GyaTrarTe, 

We may surely see here a reminiscence of the 
words of the Lord—* Blessed are they that have not 
seen, and yet have believed” (S. John xx. 29). The 
words seem to imply that the writer had seen the 
Lord in the flesh, though his readers had not done 
so. Love is the eye of the soul, by which it sees 
Christ. “He that loveth me shall be loved of my 
Father, and I will love him, and will manifest myself 
to him” (S. John xiv. 21). It was love to the Christ 
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Whom they had not seen that was the strength of the 
Christians in those early days of persecution : 
What little child, 

What tender woman who had seen no least 

Of all my sights, but barely heard them told, 

Who did not clasp the cross with a light laugh, 

Or wrap the burning robe round, thanking God ? 

A Death in the Desert. 


els Sv dpre ph opavres morevovtes St dyahAtare Kapa avexarhTo 
Kal Scdofacpevy, 


mirTevw eis, aS in the Creed, is used of that belief 
which involves a personal relation as well as an in- 
tellectual assent. apt, just for the present, recalls 
the ‘little while’ of which Christ spoke (8S. John xvi. 
16).  avexradynrw, that cannot be told owt—a, rare 
word (cp. 1 Cor. ii. 9; 2 Cor. xi. 4). Cp. Browning’s 
Fancies that broke through language and escaped. 


Not much stress can be laid on the distinction 
between ovx and «wy when used in N.T. Greek with 
participial clauses. Possibly here ovx iddvres is re- 
garded as an historical fact; m7 opovres as a fact in 
the experience of the readers. 

dedoEacuéry, glorified, i.e. joy that even now catches 
and reflects the light of the glory of heaven. So 
S. Paul speaks of the Christian as “ reflecting like a 
mirror the glory of the Lord,” in 2 Cor. iii. 18, where 
he is contrasting the unveiled face of the Christian 
life with the veiled face of Moses, lighted with the 
glory of God, but hidden from the people. 


Kopifdpevor Td TEAOS THs mlotews TwTyplav Wyav. 
Hither recewing also, or since ye receive. KOMIC OMEVOL, 
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a favourite word with the author of the Epistle to the 
Hebrews for ‘receiving the promise’ (see Heb. x. 36; 
xx. 13, 39). It “adds to the simple fact of obtaining 
the thought of personal appropriation and enjoyment, 
of taking as one’s own for use ” (Westcott). TédAos 
generally implies both completion and conclusion. 
Faith, in the sense in which the word is used here— 
“the substance of things hoped for” (Heb. xi. 1)— 
ceases with the final realization of salvation. 


There faith is lost in sight. 


S. Peter generally uses mictis in this rather than 
in the Pauline sense. vy here, as in S. James, is 
used for life in the widest sense. The use of Wuxn 
for the human, as distinguished from the wvevua or 
divine element in man, is peculiar to S. Paul among 
N.T. writers. There is no authority for the insertion 
of ‘your’ before ‘souls.’ The thought is wider than 
that of personal salvation. Faith’s consummation is in 
the salvation of souls. 


Ilept fis cwrnplas eelftnrav Kal enpatvncay mpodfirat ot mepl 

THs cis tas xapitos mpopytetoavtes, 

mpogpyra without the article, either for prophets as 
a class, or even prophets. Op. Angels below. <A salva- 
tion that prophets seek to understand and angels desire 
to gaze upon may well raise us above the depressing 
influences of ‘manifold temptations.’ We are reminded 
of the words of the Lord, “ Many prophets and righteous 
men have desired to see those things that ye see, and 
have not seen them” (Matt. xiii. 17). In Hebrews, 
ch. 1, prophets and angels are similarly associated— 
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prophets, who foretold Christ ; angels, who do service 
for the heirs of salvation.* 

eEeCjptyoay and éEnpa’yycay are practically synonyms, 
both implying careful and earnest enquiry—the latter 
perhaps signifying a more “ minute and sedulous process 
of thought and investigation” (Hort). Tas els vmas 
xapitos, the grace that is yours. Cp. 4 Xap avTou 7 
es éué, 1 Cor. xv. 10. The history of the word yapus 
is interesting. Originally meaning beauty (cp. our 
English word grace), it came next to mean favour, 
especially favour not deserved. In 8. Paul’s Epistles 
it becomes a technical word for the state of fellowship 
with God into which the Christian is called. So we 
speak of the ‘means of grace,” the means whereby this 
fellowship is maintained. Finally the word comes to 
mean ‘thanks.’ Cp. our English expression ‘saying 
grace.’ 


épavvayres eis tlva i motov Katpdv éSyAov Td éy adtots mvedpa 

Xpiorrod mpopaptupdpevoy Ta eis Xpiordy waypara Kal tas 

pera Tatra Sdéas’ 

They desired to know at what time and under what 
circumstances the Messianic promise would be fulfilled. 
The expression Spirit of Christ has led Dr. Plumptre 
to suggest that the prophets here spoken of are the 
prophets of the Christian Church. .But this is most 
improbable. Dr. Hort proposes to translate Spirit of 


'See Stanley, Jewish Ohurch, Preface to vol. ii., for description of 
the monument in the garden of the Carthusian convent at Dijon. 

2 The expression Sacramental Grace is sometimes used as though it 
referred to some special gift conveyed to us through the Sacraments. 
The Sacraments are means of grace only in so far as they are means 


of initiating and maintaining union with God. We receive, not it, 
but Him. 
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the Messiah, and cites Psalm ev. 15, where the Anointed 
and the prophets are associated. Cp. Heb. x. 26 
(where see Westcott’s note), also 1 Cor. x. 4. See 
note on ch. i. 1. The Spirit who “spake by the 
prophets” was the “Spirit of Christ” (see Gal. iv. 6; 
Rom. viii. 9). 

7 powxapTupomevoy presents some difficulty. saptupéw 
means ‘to witness.’ jpapTvpoua, as here, to ‘call 
another to witness’ (see Acts xx. 26, and Lightfoot’s 
note on 1 Thess. 1. 12). Here it seems to mean ‘to 
call God to witness, and reminds us of the oft- 
repeated prophetic affirmation, ‘Thus saith the Lord’ 

With édyAou ep. Heb. ix. 8, OnAouvToOs TOU TvevymaTos 
ToU aryiou. 

Ta ets Xpictov, appointed for Christ. Cp. Tis eis 
vuas xaptTos of verse 11, with which it seems to stand 
designedly in contrast. The words here recall 8. Luke 
xxiv. 26, where the sufferings and the glory are asso- 
ciated in the exposition of the Messianic predictions. 
So also Heb. ii. 9, “We see Jesus, who was made a 
little lower than the angels, for the suffering of death, 
crowned with glory and honour.’ See also Acts 
XXVI. 23. 

On Xpioroy in this verse Professor Mason says ?* 
“eioht out of the ten times that St. Peter uses the 
word (Christ) by itself, 1.e. without ‘ Jesus’ or ‘The Lord,’ 
it is in direct connexion with suffering (here and in 
cn 419s. 2 i, 18; iv. 1, 13,143 v. 1). Conversely 
he never speaks of the sufferings of Jesus Christ, That 
is to say, he loves to dwell upon the Passion of our 


1N.7'. Commentary for English Readers, in loc. 
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Lord, not in its personal but its official aspect. The 
striking point is that the Messiah should have suffered 
thus.” 

dd€as (plural), perhaps because every stage in the 
humiliation brings its own special meed of glory (see 
Phil. ii. 6-10). 


ols drekadthOn Sti odx EavTois duty 8 Sinkdvovy avra, 

They learnt at least this, that not in their time 
would the promise be fulfilled. They died with the 
unanswered question—How long—on their lips: with 
no assurance of the ultimate issue but their faith in 
the character of God. “These all died in faith, not 
having received the promises, but having seen them 
afar off, and were persuaded of them, and embraced 
them, and confessed that they were pilgrims and 
strangers on the earth” (Heb. x1. 13). 

dvaxovéw is generally used of ministering on behalf 
of another. So here it means—they did minister as 
God’s agents. 

& viv dvnyyé\n tpiv Sid Tay elayyeAtcapévov ipas mvedpate aylo — 
a&troorahévtt am’ ovpavod, 

Probably a fresh clause. Which things have now 
been set forth, ete. 

ayyyyéAn is perhaps a reminiscence of Isa. lii. 15. 

mvejuate (dynamic dative), in virtue of a Holy 
Spirit. mvevdmari, without the article, is used for the 
Holy Spirit as amparted (cf. Rom. v. 5; 8. Luke i. 35). 

aroctanévtt, sent forth (once for all), suggests the 
contrast between the age of the O.T. prophets and the 
Apostolic age, when the Holy Spirit had been sent 
forth that He might abide with the Church for ever. 
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arocré\dw has generally the sense of sent to do some- 
thing, commissioned. It is used often by Christ of 
Himself as ‘sent forth’ from God, and in Luke xxiv. 49 
of the sending of the ‘promise of the Father. Here 
it refers, not to the eternal procession of the Spirit 
(exropevera, S. John xv. 26) from the Father, but to 
that act of the Holy Spirit which corresponds to the 
sacrifice of the Son when ‘for us men and for our 
Salvation He came down from Heaven. With 
am’ ovpavov ep. KAjcews éroupaviou of Heb. i. 1. The 
words, those who evangelized you seem to imply that 
the writer had not himself preached among them, but 
was entirely at one with those who had done so. 


els & emiBupotow dyyeAo. mapakinar. 

TapaxvrTw means to stoop down to look at. It is 
used of Peter looking into the sepulchre on the morning 
of the Resurrection (S. John xx. 12); also by S. James 
of a man stooping over a mirror to see his reflection 
(Jas. i. 25). The idea is, no doubt, of the angels bend- 
ing from heaven to watch the unfolding on earth of 
the drama of redemption. We remember the words of 
the Lord, “ There is joy in the presence of the angels 
of God over one sinner that repenteth.” See also Eph. iii. 
10, which may be the source of the thought here. That 
their desire is granted we cannot doubt. Cp. Heb. 1. 14. 


Ch. I. 13-22. Walk worthy of so great a salva- 
tion, purchased at so great a cost. 
Wherefore girding up the loins of your mind, be sober 


and set your hope perfectly on the grace that rs to be 
brought unto you at the revelation of Jesus Christ; as 
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children of obedience, not fashioning yourselves according 
to your former lusts in the time of your wnorance: but 
like as he which called you is holy, be ye yourselves 
also holy in all manner of living ; because it 1s written, 
Ye shall be holy; for Iam holy. And vf ye call on him 
as Father, who without respect of persons judgeth accord- 
ing to each man’s work, pass the tume of your sojowrning 
in fear: knowing that ye were redeemed, not with cor- 
ruptible things, with silver or gold, from your vain 
manner of life handed down from your fathers; but 
with precious blood, as of a lamb without blemish and 
without spot, even the blood of Christ: who was fore- 
known indeed before the fowndation of the world, but was 
manifested at the end of the tumes for your sake, who 
through him are believers in God, which rarsed him from 
the dead, and gave him glory; so that your faith and 
hope might be in God. 


Avd avalwrdpevor tas datas THs Stavolas ipay, 

God’s grace is never an excuse for human indolence. 
The contemplation of the promised salvation becomes 
a call to action; and action must begin with thought. 
Intellectual languor always brings spiritual weakness. 
The Christian should have every organ of perception 
alert and ready for service. The metaphor from the 
fastening up of the long eastern robes as a preparation 
for exertion recalls Luke xii. 35. The symbolical gird- 
ing up of the loins at the Passover Feast (Ex. xii. 11) 
may also be in the mind of the writer. 


viypovres TeAdclws, EXrloare él ths depowevnv ipiv xdpw é&v dro- 
Kadtyer Inoot Xprrrot. 


vnporvres represents the attitude of self-control. It 
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is contrasted in 1 Thess. v. 6-8 with the sleep of the 
indolent, and with the bewilderment of the drunkard. 

Tehetws should probably, in accordance with S. 
Peter’s usage (see ch. i. 22; ii. 19; ii. 23) be taken 
with vppovtes, be completely self-controlled, i.e. wp to the 
full standard of self-control that God expects of His 
children. 

ért with acc. expresses not the object of our hope, 
but the means whereby we expect to attain it— 

never the object of hope but always its ground” 

(Hort). So ¢AmiGew yapw=‘to hope for grace, 
éehniCew éxt yap =‘ to hope for something that grace 
will bring us. So here—rest your hope (not on any 
human help but) on the grace, etc. (cp. 1 Tim. v. 5). 
The words here recall Rom. v. 2-4. See also Rom. vii. 
24, 25:3. xv. 4, 13. 

pepouervny, that is now being brought. The mani- 
festation of Jesus Christ in the life of the Christian 
is a progressive unfolding of God’s purpose of blessing. 
“We see the light of the glory of God in the face of 
Jesus Christ.” But the teAewor of the unveiling is 
still to come. “ We shall see him as he is.” 


as rékva wiruKofis, ph cuveyxynpati{dpevo. tats mpdtepoy ev TH 
ayvola tpav éemBuplars, 

The words seem to show that the Epistle was 
addressed, at least in part, to Gentile Christians whose 
ignorance of God explained, though it did not excuse, 
their sin. With the expression ‘children of obedience’ 
compare tékva opyas, Eph. ii. 3; Técva cbwros, Eph. v. 8, 
and especially viovs azreiBetas, Eph. ii. 2; v.6. By a 
very natural figure of speech, a man is spoken of as 
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the child of that to which he habitually submits him- 
self. Cp. Rom. vi. 16. 

qurxnmarigw is used in Rom. xii. 2, my ovoyn- 
patiCer be T® aleve ToUTw, “ Be not fashioned according 
to this world.” coxa is the outward form of a thing; 
so often the outward form (or husk) from which the 
inward reality has departed. It is used to describe 
what a thing looks like rather than what it is, and so 
conveys the idea of unstability. See 1 Cor. vii. 31, 
“The fashion (cyjua) of this world passeth away.” 
Here it means ‘ not following the capricious guidance of 
your passions.’ Passion is never satisfied, it is always 
craving for novelty, and the man who is its slave has 
no fixed pattern (uopdy) after which to shape his 
character. 

érOuuias. The religion of the provinces of Asia 
Minor was steeped in moral corruption. The degener- 
ation of the word ézOuuia is instructive. Originally 
meaning desvre, it comes (like our English word ‘ lust’) 
to mean evil desire. In that one significant change 
stands written the record of man’s need of God 
Left to himself, his éwvOvuéa gain the mastery over 
him, and become the dominating principle of his life, 
which is fashioned according to them, instead of fashion- 
ing them. Only under the new law of the Spirit of 
life can he find deliverance. See Rom. vii. 7—viii. 2 
for a fuller discussion of the problem. See also 
Rom. chap. i. for a fuller statement of the abandon- 
ment to uncleanness that followed deliberate ignorance 
of God. 


1See Lightfoot, Philippians, p. 127 ff. 
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GAAG Kata roy KadcavTa tpds yov Kal adrol Kyo. ev macy 

avactpody yevnOnrTe, 

After the pattern of Him who called you, who is 
Holy. 

xara serves to remind us of that instinct of imitation 
which is at once the strength and weakness of human 
life. We must imitate something, and therefore there 
is presented to us for imitation the character of God. 
Cp. Eph. v. 1, “ Become therefore imitators of God.” 
Leighton quotes Pythagoras—vrédos avOpa7rou 
opolwaw Oew. 

ye Onre either become, or perhaps show yourselves. 
It was the final condemnation of heathenism that its 
gods fell below the moral standard of the best of their 
worshippers. In clearest contrast stands Isaiah’s name 
for God, ‘The Holy One of Israel.’ The Bible is the 
record of the gradual unveiling to men of the holiness 
of God. The ambition to be as wise as God meets us 
at the beginning (Gen. i. 5); the ambition to be as 
holy as God is the dominant note of its close. For 
the teaching of Christ put knowledge and character 
into the right relation to each other. To know as God 
knows is only possible to those who are holy as He is 
holy. Cp. with this verse 1 Thess. iv. 7; Heb. xu. 10. 

avaar pon, a favourite word with 8. Peter, includes 
ali the life that a man lives among his fellowmen. It 
is exactly equivalent to our English word conversation 
in its older sense. 


Sidr yéyparrar [81] Arioi cece, 6TI Er drioc. 
Quoted from Ley. xi. 44, 45. It was this under- 


lying principle of conformity to the character of God 
F 
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that gave spiritual significance to the Jewish legal 
system. 


Kal eb tratépa eTTIKAAETCOE TOV AmporwToApTTws KplyovTa Kara 
Td EkdoTov épyov, 
Perhaps a reference to Jer. iii. 19—atépa xadéoeré 
pe, where some MSS. have ratépa éruadeiabe pe. 
émixadéw meant originally to name, and was used in 
later Greek especially of invoking in prayer (see Joel 
ii. 32, quoted in Rom. x. 13). There may be a reference 
here to the use of the Lord’s Prayer in the worship of 
the Church. 
anpotwroAnunTws embodies a Hebrew idiom. 
Used of God in Eph. vi. 9; Rom. ii. 11; Col. in. 25. 
See also Acts x. 34. apoowroAy ia is partiality due 
to regard for outward appearance (see Jas. u. 1). The 
word recalls 1 Sam. xvi. 7, “Man looketh to the out- 
ward appearance (rpdcw7ov) but the Lord looketh to 
the heart.” 
kplwovTa, is judging. God’s judgment on human life 
is a present fact, though the final verdict is not yet. 
épyov, not the outward deeds (€pya) but the inner 
bent and purpose of the life. Cp. 1 Cor. iii. 13; 
Psalm lxii, 12; Prov. xxiv. 29. 
It is the seed of act, 
God holds appraising in his hollow: palm, 
Not act grown great thence on the world below, 
Leafage and fruitage, vulgar eyes admire. 


év b6Bw rdov Tis Tapoiklas bwdv Xpdvov dvacTpdadyte: 

mapotas brings back the thought of verse 1. It is 
a call to the pilgrim spirit, that does not become so 
involved in the business of the city of its sojourn as 
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to forget that “this is not your rest.” Our citizenship 
is in heaven. Tapoéw, to stay for a time, stands in 
contrast with xatowKéw, which is used in Revelation 
nine times of “ se¢tling down on the earth,” catoucobvTes 
émt THs yins. See eg. Rev. iii. 10; vi. 10; viii. 13. The 
Christian has no catouxia here (Heb. xiii. 14; Jas. iv. 14, 
etc.). He has no right to ‘settle down upon the earth’ 
as we are all too prone to do. 
The world is too much with us, late and soon, 
Getting and spending, we lay waste our powers. 

ev pow, not in thoughtless security (see Heb. iv. 1; 
Luke xu. 5). ‘He who fears God, it has been said, 
‘will fear nothing else.’* It should be noticed that the 
idea of fear is here connected with the Fatherhood of 
God. It is our Father's love that makes us afraid to 
offend Him. Defiance of an Omnipotent God may be 
heroic, as in the story of Prometheus; defiance of a 
father’s love is base. With avarT pepe cp. mepiraréw, 
common in S. Paul and 8. John, and ororyéw (which 
perhaps includes the idea of progress), Gal. v. 25. 


eddres Ste OY HOaptois, dprypiw  xpvoelw, EAYTPWOHTE eK THS 
paratas tpav dvactpodis tatpoTapaddrov, 


A reference is probably intended to Isa. li. 3, “ Ye 
shall be redeemed without money” (ov ueta ap-yupiou). 
The verb Avrpovc@a is only used in N.T. here and in 
Lk. xxiv. 21; Tit. ii, 14. The word AvTpwois was 
specially associated in the mind of a Jew with the 
liberation of the nation from the bondage of Egypt, 
and the reference to the Paschal lamb, which follows, 


1Cp. Hermas, Pastor, Book Il, Commandment 7, ‘‘Of fearing 
God and not fearing the devil.” 


84, i Go JB WIBIR Wy 1S 


shows that this idea was in the mind of the writer. 
The redemption of Israel was not liberation from 
punishment, but from slavery, and the word bears 
the same significance in the N.T. So here the 
‘vain conversation’ is the Egypt out of which God 
has led His people through the water of Baptism 
toward the promised inheritance. The idea of a price 
paid to Satan (Origen), or to God, or some supposed 
principle of abstract justice (Anselm), is the result of 
importing into the Hebrew words ideas derived from 
the Greek and Latin words used to translate them. 
The Paschal Lamb was a Avtpov (Heb. Copher), not 
because it was the price paid for the redemption of 
the people, but because it was offered as an acknow- 
ledgment of God’s claim to the undivided allegiance 
of the nation. Avtpwow has to do with the future as 
well as the past, and the Passover Feast was a con- 
stantly recurring reminder to the people that they 
were a ‘peculiar possession’ of Yahwe. ‘The sacrificial 
lamb was a “perpetual acknowledgment on the altar 
that the life and liberty they had received from God 
must be surrendered back to God.” * 

eldoTes, keeping in mind, cp. 2 Tim. ii. 23, Col. iii. 24. 
It may not be altogether fanciful to see here a reference 
to the Holy Communion, wherein is made a “ perpetual 
memory of that His precious death.” See Additional 
note on the Death of Christ. 

paraios = empty of result, fruitless; xevds = empty 
of present good. So S. Paul asks, “ What fruit had ye 


‘Norris, Rudiments of Theology. See pp. 167-173 for a discussion 
of the meaning of Advrpov in Matt. xx. 28. See also Westcott, 
Hebrews, pp. 295-7. 
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then in those things whereof ye are now ashamed ?” 
(Rom. vi. 21). Cp. Rom. i. 21. 

maTporapaddrou, inherited. The word may refer 
both to Jewish and heathen traditions. They were 
alike vain (see Matt. xv. 6). 


GAAG Tilo alpar. ds apvod dpdpov Kal domlhov Xpirrod, 

Here, and in the use of the same imagery in Rev., 
we are reminded of the words of John the Baptist, 
“ Behold the Lamb of God.” The reference is clearly 
to the Paschal lamb, though Isa. li. may also be in 
the mind of the Apostle. The lamb especially sym- 
bolized innocence and patience, and it is significant 
that as the growing violence of persecution called for 
the exercise of these graces, the early Church turned 
with ever-increasing love to the Agnus Dei, and decked 
the catacombs of Rome with the symbol of the Lamb. 

tysi@ recalls Ps. exvi. 15, “ Precious in the sight of 
the Lord is the death of his saints,” and perhaps also 
Ps. Ixxii. 14, and xlix. 8. Silver and gold are the 
price of release from physical bondage, but spiritual 
redemption requires a spiritual offering—the offering 
of a life (aiua). 

Gueuov Kat acniAov—without defect and without 
defilement—together make up the zpéBarov TeAetoy of 
Ex. xii. 5. 

aiua Xpirrod can hardly be dissociated from the 
words of Christ at the last supper, “This is my blood.” 
Op. Rev. i. 5, Te . . . AvoavTe (not NovoayTe as in 
A.V.) nuas &k TOY auapTiOV nMaV €v TO aiaTL avTOU. 
Two remarks of Dr. Westcott’ should be noticed in 


1 Ppistle to Hebrews, pp. 293-4, 
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connexion with this passage: “The scriptural idea of 
blood is essentially an idea-of life and not of death.” 
“The blood poured out is the energy of present human 
life made available for others.” The life of Christ 
has been given for us that it may be given to us. 
Clement of Rome (Z£pistle to Corinthians, ch. vii.) 
writes, “Let us look steadfastly to the Blood of 
Christ, and behold how precious it is to His God 
and Father—that blood which, shed for our salvation, 
recovered (vzjveyxey) for the whole world the grace 
of repentance.” See Additional note. 


Tpocyvaopéevov pev mpd KaTaBoAfs Kéopov, 

From man’s standpoint redemption takes place in 
time, from God’s standpoimt it is an eternally present 
fact. God’s dealings with men, a76 cataBorjs Koomou, 
have been the outcome of that foreknown redemption. 
So we have been chosen in Christ before the foundation 
of the world (Eph. i. 4). Cp. Acts ii, 23. In the 
Revelation .the same thought is suggested by the 
startling expression, apryiov Tov éodayuévou amo KaTa- 
Bodjs Kéomou (Rey. xiii. 8). We are reminded also 
of the words of the Lord in S. John xvii. 24, S71 
ryarnoas Me 70 KataBorns KOO (LOU. 

Commentators differ as to whether, tpoeyvwouévou 
here implies the doctrine of the Pre-Existence of 
Christ. The same doubt arises in regard to the 
expression mvevyua Xpiorov in i. 11 (see next note), 

Mr. Pattison, writing about Paradise Lost, says of 
Calvinism, “It must be acknowledged that a predesti- 
narian scheme, leading the cogitation upward to dwell 
upon the heavenly things before the foundation of the 
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world, opens a vista of contemplation and_ poetical 
framework with which none other in the whole cycle 
of human thought can compare.” It was when the 
mind was directed from this sublime contemplation to 
dwell on the thought of personal security that Calvinism 
became hardened into a merciless dogma of predesti- 
nation and reprobation. The recognition of the 
principle of evolution has now restored to us the 
significance of mpoeyvwrpuévov and én’ éryatov Tay 
xpovev. All time has been a progressive gavépwow of 
the Divine, leading on to the Incarnation and the 
Death of Christ. 


davepwabéyros St én’ Exyarov Tav xpdvov Sv tpds 

For pavepow, used of the Incarnation, cf. Heb. 
Ix 26-e) on 1s) 1 Tim. i1..16. Contrastuch. v: 4. 

As light becomes manifested when it strikes an 
object, so the Adyos was manifested through the taking 
of man’s nature. ov tuas, for your sakes. avepds is 
the opposite not of ‘invisible’ but of ‘indistincet.’? 
pavepwOévros therefore distinctly implies the pre- 
existence of Christ before His Incarnation, and so fixes 
the meaning of Tr POY VINT MEVOU. The Incarnation was 
én’ éxxdTov Tey xpdvwy because in Christ was the 
complete revelation of the Father towards which all 
other revelations were leading up (cp. Heb. 1. 1-4). It 
is not a fresh revelation that we need now, but 
greater power to enter into and apprehend the 
revelation already given. 


Tovs 8’ avtod motos els Oedv 


motos is faithful, loyal. Used often of God (see 


1 Westcott, Hebrews, p. 272. 
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chap. iv. 19). -S. Paul uses the words miaTos Adyos 
for a trustworthy statement of doctrinal truth. In the 
Pastoral epistles 6 aioros is almost equivalent to ‘a 
Christian.’ iards eis is peculiar, the usual construc- 
tion being with the dative (wicTds Oem). It is 
probably due to the common construction miatevw ets. 
ete here, as generally in this Epistle, must refer to the 
ultimate purpose of faithfulness. Faithful, as those 
who drrect their faith to God. 

Some early mss. read mistevovtas, so A.V.—believe 
un God. 


Tov éyelpavTa avTov ek vekpav Kal Sdtav ato Sdvra, 

“Christ was raised from the dead through the glory 
of the Father” (Rom. vi. 4). ‘Whom God raised up’ 
is the text of all S. Peter’s early discourses in Acts. 
Gave him Glory. Cp. Heb. ii. 9, xii. 2. See Ch. iv. 14. 


dore thy mlotw tpav Kal eAm(Sa elvar els Bedv. 

So that your faith and hope are directed towards 
God. This rather than so that your faith is also hope 
in God seems the true rendering. With wictw ets Oedy 
cp. ey dv mictevovTes, of verse 8. Salvation begins 
with God’s foreknowledge and reaches its goal in 
man’s reconciliation to God. So the circle is com- 
plete. Cp. iii. 18, “That he might bring us to God.” 


Ch. I. 22-Ch. II. 3. The Nursery of the Church, 
in which ye are children. 
Seeing ye have purified your souls in your obedience 
to the truth unto unfeigned love of the brethren, love one 
another from the heart fervently: having been begotten 
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again, not of corruptible seed, but of incorruptible, through 
the word of God, which liveth and abideth. For, 

All flesh is as grass, 

And all the glory thereof as the flower of grass. 

The grass withereth, and the flower falleth : 

But the word of the Lord abideth for ever. 
And this is the word of good tidings which was preached 
unto you. Putting away therefore all wickedness, and 
all guile, and hypocrisies, and envies, and all evil 
speakings, as newborn babes, long for the spiritual milk 
which 1s without guile, that ye may grow thereby wnto 
salvation ; uf ye have tasted that the Lord is gracious : 


Tas uxyas tnay hyvikores ev TH Urakoy Tis dAndelas cis Prriadeddlav 

avuTréKpiTov 

nyviKores, perf. part., a state following on an act, 
ye have purified and are keeping pure. ev, by means of. 
TH vTaxoy, obedience such as truth demands (this rather 
than obedience to the truth is the force of the gen. 
here). For the association of obedience and holiness, 
see above (v. 14-15—‘as obedient children be holy’) 
and verse 2. ets diAadeApiar, the ultimate purpose of 
cleansing and obedience is fellowship (cp. 1 John 1. 7). 

praderpia is not brotherly love, but brother-love. 
Not ‘love men as though they were your brothers, but 
‘love men because they are your brothers. As Maurice 
finely said, “There can be no brotherhood without a 
common father.” See Ch. i. 17.  avuroxperos, without 
dissimulation (cp. Rom. xii. 9). 


ék kapdlas aAAHAous ayamryoate éxTevds, 


ayaraw is distinguished from PAéw, in N.T, Greek, 


90 US. PETER i 23: 


as being less emotional and more reverential. It is 
especially the love that men offer to God, and to men 
for His sake. 

For the force of the aorist imperative see note on 11. 17. 

extevans, earnestly. éxTetve means literally ‘ to stretch 
out.’ Cp. Ch. iv. 8, aryarnverTevh exorres. S. Peter is 
here handing on to the Church the new commandment 
of Christ (see 8. John xiii. 34; xv. 12). 

Some early texts add xa@apas before capdtas. 

Clement of Rome (Epistle to Corinthians) writes, 
“Tn love all the elect of God were perfected. Without 
love nothing is well-pleasing to God. In love the 
Lord took us to Himself. Because of the love He bore 
us, Jesus Christ our Lord gave His blood for us 
according to the will of God.” 


avayeyevynpévor ovk &k oropas PbapTiis GAAG adbdptov, Sa Adyou 

Z@NTOC OE0Y Kal MENONTOC’ 

The new love requires the new life. And the seed 
or germ, out of which springs the new life, is not 
liable to decay. The o7opa is often identified with 
the Novos that follows, but it seems more natural to 
suppose that the writer is thinking in the first case of 
the germ of divine life implanted in us by the Holy 
Spirit, and then of the ‘Word of God’ by which that 
germ receives its power to grow into new life. “Man 
liveth by every word that proceedeth out of the mouth 
of God.” The Aoyos here forms a transition between 
the impersonal logos of Jas. i. 18 and the fully de- 
veloped Logos doctrine of 8. John. If we take the 
words that follow, CwvTos Kat pévovros, as referring to 
the Word, the reference to Christ becomes clearer 
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He is the living and abiding Word of God.! — S. John 
xi. 34 seems to suggest a Messianic interpretation 
of the words that follow: “The word of the Lord 
abideth for ever.” 

Cavras kai pévovros may be taken with OQeov, the 
word of a lwing and abiding God, in which case they 
are probably a reference to Dan. vi. 26; but in view 
of verse 25 the reference to the Aoyos seems more 
probable. Cp. Heb. iv. 12, Cav yap 6 Novos Tob Oeod. 
A distinetion can be drawn between Adyos and pnua, 
though they are sometimes used as synonyms. Advyos 
is the word considered as in the mind of the 
speaker, pyua the uttered word or thing said. The 
distinction corresponds to some extent with the later 
patristic Adyos evdiabéros and Adyos rpoopKos. 

Sudre 
TAca cApz $s yOpToc, 
Kal TCA AGZa ats doc ANOOC YOPTOY’ 
€ZHPANOH 0 XOpToc, 
kal TO ANOOC EZETTECEN’ 
To Aé BAMA Kypfoy mene! eic TON Al@Na. 
rotto Sé eotw TO PAMma TO EYarreAICOEN «ls tpas. 

The foregoing line of thought is illustrated by a 
quotation from Isa. xl. 6-8. The quotation follows 
the Septuagint, except for one or two unimportant 
variations. The same passage is more loosely quoted 
by S. James (i. 10) as teaching the transitoriness of 
human greatness. Here the design is to bring into 
contrast the transitoriness of the human forces arrayed 
against the Gospel and the stability of the Church of 
Christ. “They shall perish but Thou remainest.” It 


1See Liddon, Bampton Lectures, p. 302. 
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is the same thought as the dAcyov apt of verse 6. 
“To the perishableness of the attractive world around 
them, and of that in themselves which sought satis- 
faction in that world, he opposes the new and ever- 
springing life into which they had been born by 
hearing and receiving a word of the living God, and 
the sure promise which it contained” (Hort). 


’Arro8épevor oty macay Kaklay kal mavta SddAov Kal tmdkpicw Kal 
POdvovs kal macas KaTradadtas, 


The sins enumerated here are specially those that 
hinder @iAadeAdia, In times of persecution it was 
necessary that the Church should draw all her members 
closer into union. Putting away (once for all) every 
kind of malice and every kind of guile, and hypocrisy, 
and envyings, and all kinds of slandering. With racay 
kaxtav, cp. Eph. iv. 31, cvv wdoy xakia, and Jas. i. 21, 
Tacay Tepirceay kaxias. In classical Greek the word 
kaxia is used in a general sense for all forms of vicious 
conduct, but in N.T. it usually has the more restricted 
meaning of ill-will, malignity. Lightfoot says (on Col. 
il. 8), “It is not—at least in the N.T.—vice generally, 
but the vicious nature which is bent on doing harm to 
others.” It therefore corresponds to the odiwm generis 
humani, of which the Christians were accused in Rome. 
kataAaXia appears in the list of Jheathen vices in 
Rom. i. 30, and 2 Cor. xii. 20. 


as dptryévyyta Bpéhy Td AoyiKdv USorov yada emmobhcate, iva év 
attra avénOfire els cwrnplay, 
In ] Cor. i. 1-3, and in Heb. v. 12-14, the figure of 
babes and milk is used to describe the undeveloped 
condition of those who, though they ought to be 
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teachers, had still need of teaching in the elements of 
the Gospel. Here the thought is rather that suggested 
by i Cor. xiv. 20, “ In malice (xaxia) be ye babes, but 
in mind be men.” In this sense the Christian life is 
always newly-begotten—a thought beautifully suggested 
in our Holy Communion service, which meets us always 
with the same demand, “ Ye that . . . intend to lead 
a new life.” 

éemiroOncatre. The Christian’s thirst for the Divine 
life should be as strong and instinctive and health- 
giving as the infant’s eagerness for the mother’s breast. 
And the milk with which God feeds His children is 
unadulterated (adoAov), and capable of feeding the 
whole nature. “And for this reason (the incapacity 
of man to receive Christ in the fulness of His glory), 
He, who is the perfect Bread of the Father, gave Him- 
self as milk, as to babes——that by this milky diet, being 
accustomed to eat and drink the Word of God, we 
might be enabled to retain in ourselves the bread of 
immortality, which is the Spirit of the Father.” ? 

Aoryikoy here, as in Rom. xii. 1, seems to be used in 
somewhat the same sense as in the Stoic definition 
of man as a AoyKoy Cwoy (rational animal). The 
word seems to be intended to suggest the contrast 
between the milk that can sustain only the life of the 
body, and the milk by which mind and soul are fed. 
‘Reasonable, ‘figurative, and ‘spiritual’ have been 
suggested as translations, but none of these gives the 
exact force of the original word. 

els cwTypiay is absent from some MSS. It is quite 


lTrenaeus, quoted by Canon Cook, Speaker's Commentary, iv., 
p. 187. 
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in accordance with the style of the writer to add the 
words that express the ultimate purpose of the growing. 
We are reminded of Eph. iv. 13-16, where S. Paul 
desires for those to whom he writes that, speaking the 
truth in love, they may grow up in all things into Him 
which is the head, even Christ. 


el éreycacOe OT! YPHCTOC O KYPIOC. 

Quoted from Psalm xxxiv. 8, yevoaoOe kat Wers St1 
XpnoTos 6 KUp.os, where xpuoros bears the wide mean- 
ing usual in the Septuagint, of good or gracious. For 
6 kUptos see note on ch. iii. 15. 


Ch, II. 4-10. The Temple of the Church, in 
which ye are stones. 


Unto whom coming, a lwing stone, rejected indeed of 
men, but with God elect, precious, ye also, as living stones, 
are built up a spiritual house, to be a holy priesthood, to 
offer up spiritual sacrifices, acceptable to God through 
Jesus Christ. Because it 1s contained wr scripture, 

Behold, I lay in Loon a chief corner stone, elect, 
precious: 

And he that belreveth on him shall not be put to 
shame. 

For you therefore which believe is be precrousness: but 
Jor such as disbelreve, 

The stone which the builders rejected, 

The same was made the head of the corner ; 
and, 

A stone of stumbling, and a rock of offence; 
for they stwmble at the word, being disobedient: where- 
unto also they were appointed. But ye are an elect race, 
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a royal priesthood, a holy nation, a people for God’s own 
possession, that ye may shew forth the excellencies of him 
who called you out of darkness into his marvellous light: 
which in time past were no people, but now are the people 
of God: which had not obtained mercy, but now have 
obtaaned mercy. 


mpos Sv mporepydpevot, A{OON Lavra, td dvOpdrwv py sro- 

AEAOKIMACMENON Tapa 8& Ved EKAEKTON ENTIMON 

A series of O.T. quotations worked into a consecutive 
discourse. The picture of a spiritual temple had 
already been drawn by 8. Paul in a passage of which 
S. Peter seems to be thinking (Eph. ii. 19-22). The 
germ of the idea may be found in 1 Cor. iii. 16. 
Cp. also Heb. ili. 6, od ofkos eomev nucis; Heb. x. 21, 
and Ch.iv.17. A building is much more than a heap 
of stones, so the Church is much more than an agere- 
gation of individuals. Each stone, shaped and fitted 
for its appointed place, finds its true purpose as part 
of a larger whole. And the Christian draws near to 
Christ that he may be built into the fabric of this 
spiritual temple.’ So S. Paul says to the Ephesians, 
speaking especially to Gentile converts, that they are 
“no more strangers and sojourners but fellow-citizens 
with the saints.” The same contrast must have 
been in the mind of the writer here. In the world 
the Christian is a sojourner, but in the Church 
of the Living God he has a place—the one temple, 
permeated with the one life, where the priest- 


1¥or an elaborate working out of the symbolism of the stones and 
the building see Hermas, Pastor, Vision ILI., Chaylee Bikes Tle. 
Similitude Nine. 
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hood of the whole body is the consecration of the 
sacrifice of each individual—acceptable to God because 
taken up into the perfect sacrifice of Christ, through 
Whom the offerings of the whole Church go up to 
God. pocépyoua is used, in the Hpistle to the 
Hebrews, of approach for worship or priestly service 
(Heb. iv. 16; vii. 25; x. 1, etc). It has probably the 
same force here. The usual construction is with the 
dative, but it is possible that the author has in his 
mind Psalm xxxiv., already quoted above, where the 
Septuagint of verse 6 (“They looked unto him”) is 
mpové rate 7 pos avroy. 

If, as is not improbable, this Epistle was written 
after the fall of Jerusalem, a _ special interest 
attaches to the whole of this section, where the 
worship and the sacrifices, yea, the very stones of 
the temple are claimed as the inheritance of the 
Church of Christ. 

NGov Cwvra, and therefore able to infuse into the 
stones of the building an organic unity. We are 
“petrified into life.”? 

amrodwokiwacpévov refers on to the quotation in 
verse 7. 


kal abrol ws AlOor Lavres olkodopetoBe olkos mrvevpartikds els tepdrevpia 
G&yvov, 
Note the transition from the Christians as stones in 
a building to the Christians as sharers in a priesthood. 
—eis, as usual in this Epistle, giving the ultimate pur- 
pose. The two thoughts are connected by the use of 


1Cp. Bp. Westcott on Heb. ix. 9. 
? Bishop Alexander in Lxpositor, 1886. 
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oixos for a building and a family. The Church is the 
building and the family and the priesthood. Cp. Heb. 
i. 4-6; x. 21 for similar transitions in thought. 
The Church is a dytoy feparevma, because it is the 
expression in worship of a corporate life. Christian 
priesthood is regarded here as vested in the whole 
body, not as the privilege of the individual Christian 
as an isolated unit. We become priests by joining 
the icoaTevma of the Church. And if this feparevua 
appoints certain members to act on its behalf in the 
exercise of certain of its functions, the priestly character 
which the Holy Spirit confers on these at ordination 
is the expression of the priesthood of the whole body 
for which they act. 


dvevéykar Trrvevpatikdas Ouotas ebtrpocSéxTous 0c Sta “Inoot Xprorod: 

avapépw like mpoopépw is a sacrificial word (see 
Jas. ii. 21). avevparuas Ovoias, perhaps in contrast 
with the material sacrifices of the old dispensation. 
Rom. xii. 1 shows what kind of sacrifices were in the 
mind of the writer. See also Phil. iv. 18; Heb. xii. 
15-16. Whether there is any reference here to the 
offering of the first fruits of God’s creation at the 
Eucharist must be regarded as uncertain. Irenaeus 
says, “For it behoves us to make an oblation to God, 
and in all things to be found grateful to God our 
Maker, in a pure mind, and in faith without hypocrisy, 
in sure hope, in fervent love, offering the first fruits 
of his own created things. And the Church alone 
offers this pure oblation to the Creator, offering to 
Him, with thanksgiving, that which He has created.” * 


lContr, Her. IV., chap. xviii. 
G 


98 1 S. PETER ii. 6-7. 


But this thought of the offering of bread and wine 
to God as a profession of our dependence and gratitude 
hardly seems to be in the mind of the Apostle. The 
spiritual sacrifices of the Apostolic age were rather 
the lives laid down for the name of Christ. dca “Incot 
Xpicrov is the keynote of every Christian sacrifice. 
“We are not worthy to offer unto Thee any sacrifice, 
yet we beseech Thee to accept this our bounden duty 
and service . . . through Jesus Christ our Lord.” 


Sidte meprexer ev ypahy 
*IAoyY TIAHMI EN ZICON A{OON EKAEKTON AKPOPWNIATON 
ENTIMON, 

Kal 6 TIICTEYWN ET AYT@ OY MH KaTAICXYYNOH. 

Quoted from Isa. xxviii. 16, where the closing 
words—“ He that believeth shall not make haste” 
(ze. flee in haste)—are translated in the Lxx.—o 
maTevwv ov py KaTucyuvOy. é avTw is added in 
later texts of the Lxx., and appears also in the Epistle 
to the Romans, where the words are twice quoted 
(Rom. ix. 33, in combination with Isa. viii. 14; and 
Rom. x. 11). They are also referred to in Eph. ii. 20. 

TEplexet év ypapn is an unusual expression. The 
absence of the article is in accordance with the general 
style of the Epistle, and the use of the singular ypagy 
in place of the more usual ypadat is ara due to 
Rom. x. 11. Dr. Hort suggests thé translation “in 
_ writing,” so making repiéyer év ypady mean “it stands 
written.” 


ipiv odv 4 Tut Tots muoTevovcriy' 
The different senses in which tu) can be used, and 
the uncertainty of the exact significance of the dative 
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here, have led to a variety of translations of this clause. 
The following are perhaps the best supported :— 

In your sight ws the preciousness, i.c., You, who believe, 
regard him as precious. 

For you is the honour, Tysy being taken as in contrast 
with kata yvv0y (put to shame). 

As in text of R.V., For you is the preciousness, %.e., 
through faith ye have become sharers in the benefits 
that are brought to men through the preciousness of 
that stone (Christ) in the sight of God. 

This last is probably the true meaning. 7m recalls 
the Tiuiw atuare of chap. i. 18, and the évrimor of ii. 6. 

Tots miorevovow is transferred to the end of the 
sentence to bring out the contrast with amirovow. 
It has also a certain causal foree—“ Since ye believe.” 


dmorotow 8 \igoc GN ATTEAOKIMACAN Of O]KOAOMOFNTEC OY TOC 
€FeNHOH cic KeEmadNN fPwNiac Kal AfAoc TIPOCKOMMATOC 
Kal TéTPA CKANASAOY’ Of TTPOCKOTITOYCIN TO Ady@ drre- 
Botyres’ 


The first quotation, from Psalm exvill. 22, is applied 
by Christ to Himself in Matt. xxi. 42, and referred to 
by 8. Peter in his defence before the Sanhedrin in Acts 
iv. 11. There, as perhaps here also, the otkodojobytes 
are especially the teachers and rulers of the nation. 
It has been suggested that the verse may have originated 
through some actual incident in connexion with the 
building of the temple in Ezra vi. as Psalm exvii. 
seems to belong to that period. The exact meaning 
of the phrase “head of the corner” is not certain ; it 
probably means simply the corner-stone, on which the 
chief weight of the building rests. 

The second quotation is from Isa. vill. 14. (The 
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preceding verse of the same chapter is referred to 
in chap. ii. 15.) Quoted also in Rom. ix. 33, whence 
S. Peter probably derived it, as he reproduces the 7érpa 
oxavoadou in preference to the rétpa wrdéuara of the 
Septuagint. This and the following verses of Isa. viii. 
were no doubt the source of the words of the Lord in 
Matt. xxi. 44. The “stone of stumbling” is a loose 
stone in the way that trips up the passer by; the 
“rock of offence” a fixed obstacle over which he falls. 
The association of the two words 7érpa and oKavOanov 
must surely have recalled to the Apostle the words of 
Christ in Matt. xvi. 23, cxavdadev pov e (cp. also 
S. Mark vi. 3). 7@ Adyw may be taken with 
ameovvtes or with mpookdrtovew, but it probably 
belongs to both. Stwmble at the word, disobeying rt (ep. 
Isa. xxviii. 13). It should be remembered that aesBéw 
has reference rather to attitude of mind, than to 
outward act. See on ch. i. 4. 


els 5 Kal éréOnoay. 

As in Romans ix. 33, the primary reference here is 
to the Jewish nation, whose rejection of the Messiah 
had been made in the providence of God a means 
of blessing to the Gentiles. But we cannot ex- 
clude the wider reference to all deliberate rejection 
of truth. However lttle we may understand it, not 
even in the stumbling of the disobedient is the divine 
purpose frustrated. May we not find in this a ground 
of hope for larger purposes of mercy than it has seemed 
good to our Father to reveal to us yet? He willeth 
not that any should perish, but it hath been appointed 
unto many to stumble (cp. Rom. xi. 11). 
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ipeis 8 réNoc EKAEKTON, BacfAGION lepdteyma, EONOC STION, 

Aaoc e€ic TEPITIO(HCIN, 

So the Apostle lays claim on the Church’s behalf to 
the very titles by which Israel had been described by 
the prophets of old time. 

yévos éxAexrov is from Isa. xliii. 20 (7d yéevos mov 
TO ékextdv). The word yévos involves (as compared 
with aos) the idea of hereditary privilege. It recalls 
S. Paul’s words in 1 Cor. vii. 14, “ Now are they (your 
children) holy.” 

Pacireoy leparevua and vos dywov are from Ex. 
xix. 6. The former phrase requires some explanation. 
The original Hebrew of Ex. xix. 6 reads “a kingdom 
of priests,” which by a shght textual corruption came 
to be read “a kingdom (and) priests.” The verse is 
quoted in this form twice in Rey. G. 6 and i. 10). It 
is uncertain which text the Septuagint imtended to 
represent in BaciAciov ‘epdrevua, but it is fairly clear 
that the meaning here is, “a royal priesthood,” @.e. not 
a body of priests who are also kings (as in Rev.) but a 
body of priests attached to the court of the Divine king. 
So Irenaeus, ras Bacirevs dixaios fepateny exer TAEW. 
Cp. Isa. lxi. 6, “Ye shall be named the priests of 
Yahwe, men shall call you the ministers of our God.” 
Aaos eis Tepiromociv—a people reserved for God—comes 
from Isa. xliii, 21 Aads pov dv TEeperomoauny, or 
from Ex. xix. 5 (Aads repiovavos). Cp. Malachi ui. 17 
(€oovTai [LOU els Trepl_ToljTl). Te PLTOLEW means 
to reserve or keep safe.  epiroiyow is used for 
‘keeping safe’ (Heb. x. 39); for ‘obtaining, 1 Thess. 
v. 9; 2 Thess. ii. 14, and, as here, for ‘possession, in 
Eph. i. 14. 
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Otrwe Tac dpeTdc eZarrefAHTE Tod ék oKdTOUS Das KadéravToS 
els TO Oavpacrtdy aitod dds‘ 

aperas is from Isa. xliii. 21. The moral excellences 
of God are manifested in the salvation of men. His 
“nature and property is ever to have mercy and to 
forgive.” 

Light is a familiar image of the Messiah’s kingdom 
in the prophets (see Isa. ix. 2). Consecrated by the 
lips of the Lord, it becomes, both in S. John and 
S. Paul (especially in Eph. and Col.), the most complete 
expression of all that the new life in Christ meant. 
It involved the contrast between brightness and gloom, 
between openness and stealth, between sight and blind- 
ness, between the glory and the healing of the Sun of 

tighteousness, and the squalor and noisome disease 

that dog the footsteps of sin. It was their love for 
light that led the early Church to consecrate the hour 
of daybreak to worship. 

On Oavuarroy das Dr. Hort says:—“Here it is 
spoken of as a calling by God to a sharing of His 
marvellous light, an admission to some power of reading 
the mysteries of life aright by seeing them in a measure 
in the same light in which they are seen by Him who 
created them and disposes them.” (See Eph. i. 17-19.) 

With xadécavros cp. Acts ii. 39, mace Tots ets 
paKkpay, Ocous dy Tm poskar€anTau KU LOS. 


ot mote oy adc viv 8 Aadc GE0Y, of OYK HAEHMENO! Vov BE 
€AEHOENTEC. 

The reference is, of course, to Hosea, chaps. i. and ii., 
which are also used in Rom. ix. as illustrating the call 
of the Gentiles. This passage suggests that the readers 
of the Epistle were Gentile Christians. The difference 
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of tense between Aeyuévor and éAenPévtes should be 
noticed. The first recalls the state in which they had 
lived, the second the act of mercy by which God had 
called them to Himself. 


Ch. IT. 11-III. 7. The Duty of Submission. 
(a) fI. 11-17. The Christian Citizen. 


Beloved, I beseech you as sojourners and pilgrims, to 
abstain from fleshly lusts, that war against the soul ; 
having your behaviour seemly among the Gentiles ; that, 
wherein they speak against you as evil-doers, they may 
by) your good works, which they behold, glorify God in 
the day of visitation. Be subject to every ordinance of 
man for the Lord’s sake: whether wt be to the king, as 
supreme; or unto governors, as sent by him for vengeance 
on evil-doers and for prarse to them that do well. 

Lor so is the will of God, that by well-doing ye should 
put to silence the ignorance of foolish men: as free, and 
not using your freedom for a cloke of wickedness, but as 
bondservants of God. Honour all men. Love the 
brotherhood. Fear God. Honour the king. 


’Ayanyrol, mapakads os TrapoiKoYc Kal TrApETTIAHMOYC atréxer Bar 
Tay capKiKdy érbupiay, altives oTpaTevovTat KaTa Tis Wuxjs’ 
The address (ayamntol) begins a new section of the 

Epistle (cp. ch. iv. 12). From the privileges of the 

Christian calling the Apostle passes to the practical 

duties of the Christian life, especially in view of the 

hostility of the people around. And therefore the 
exhortation begins by catching the note of 1. 2, and 
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reminding the readers that they are to act as strangers 
and sojourners (the two words are synonymous), not 
involving themselves in the customs and appetites of 
the land where they are only for a time. émOuudae 
capkixot must not be limited to sensual indulgence ; 
they include all appetites that bring the spiritual into 
subjection to the animal in us (see Eph. ii. 16). The 
only test by which to discern them is this—do they 
war against the soul? atruwes here has explanatory 
force, because they. Many habits of self-indulgence, not 
inherently sinful, become a drag on spiritual progress 
—an occasion of contest within us between ‘I want 
to’ and ‘I ought.’ And with these the Christian can 
make no terms. For him there is but one rule— 
Abstain from these things, they are warring against 
the soul. orpatevw is used of offensive warfare, and 
implies that lusts are always on active service against 
the true life. See for the same idea Gal. v. 16; Jas. 
iv. 1. .bvx7 here, as often in S. Peter, is the man’s 
true self. 


tiv avarrpodiy bpav év tots Over exovres KaATY, 
There seems a fourfold contrast suggested in this 
verse : 


they speak 


Wherein (now) you as evil-doers. 


against 
In the day of they may , , for your good 
5 hans God 
visitation glorify works. 


\ . . . 
kaAos is used of goodness that is manifested (moral 
beauty), aya0os rather of inward goodness. But the 
distinction is not always clearly retained. 
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va, €v @ KaTahudotow tpav as KaKkoToidy, && Tav KadV ~pyov 
émomtetovres Sofdcwot Tov Vedv EN HMEPA ETTICKOTTAC. 

ev @—in the matier in which. Cp. ch. iii. 16; iv. 
4; also Heb. i. 18. In all these cases, and perhaps 
also in i. 6, the antecedent is left indefinite. See 
note on iv. 4. 

On the accusation of evil-doing see Introduction, 
especially the quotation from Suetonius, where the 
word malificae exactly represents the Greek here. 
The word outside this Epistle is only used in N.T. in 
John xviii. 30, where, however, Westcott and Hort read 
KaKOV Tolwy. KaTadadew is used only here and in Jas. 
iv. 11. In the latter half of this verse we may see a 
reference to the saying of Christ in Matt. v. 16, “ That 
they may see your good works and glorify your Father 
which is in heaven.” 

ex here presents some difficulty. It is perhaps best 
to take it as equivalent to “as a result of ” and supply 
umas after émomrevovtes, so reading as a result of 
your good works, observing you, they may glorify, etc. 
éemomrTevw means to watch attentively; to ‘see for 
oneself. The present participle conveys the idea of 
habitual observation (cp. ch. ui. 2). It was this 
consciousness that they were being carefully watched 
by the heathen around them that S. Peter wanted 
to bring home to his readers. The word is used for 
initiation into the Eleusinian mysteries, but it is 
extremely improbable that any reference to this is 
intended here. 

The day of visitation has been variously interpreted 
as (1) the day when you are examined before the 
magistrates, (2) the day of God’s judgment on your 
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persecutors, or (3) the day when the heathen, won by 
your holiness to the acknowledgment of God, are able 
to glorify him. 

The phrase is no doubt derived from Isa. x. 3; 
the idea of divine visitation appearing constantly in 
O.T. The word implies a manifestation of God on 
behalf of his people, generally with the further idea of 
punishment and probation for the nations. Thus it 
may include both (2) and (3). The former is the more 
prominent idea in Isa. x. 3, but the latter better 
explains the dofacwor here. 


‘Yrotdyynte tary dvOpwrlvy xrioe Sid Tov KUpLoV" 

On the significance of this assertion of the duty of 
submission, see Introduction. uToTayn was a virtue 
that S. Peter had learnt in the school of experience. 
The 2nd aorist passive has here, as often, a certain 
middle force, ‘Accept the position in which you find 
yourselves.’ 

Of this vrorayn Dr. Hort says—“It consists not 
in the sacrifice of the individual to the community, 
the weakness of the ancient social life, but in the 
recognition that the individual attains his own true 
growth and freedom only through devotion to the 
community, and submission to the various forms of 
authority by which society is constituted.” 

ktioe has a special significance here, in view of the 
fact that xri@w (to establish, set up) is used exclusively 
of the action of God; as the nearest equivalent to 
“ereate.” (See eg. 8. Mark xiii. 19, Eph. ili. 9.) «riots 
is used for that which is the outcome of God’s 
creative act (Rom. viii. 22, Col. i. 15, etc.). So here 
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it seems to be implied that the ordinances of human 
society to which submission is to be given are divine 
in their origin. Cp. Rom. xiii. 1, “The powers that be 
are ordained of God.” The three examples S. Peter 
gives are the state, the household, and the family. 
It is on the basis of these three fundamental institu- 
tions that all civilized life is built. The aim of the 
Christian is not to overturn the foundations of society, 
but to assert the divine claim over all human institu- 
tions, and recognize in the state, the household, and 
the family, a training ground of those social virtues 
that find their highest sphere of activity in the Church 
militant here in earth, and their complete realization 
in the Holy Catholic Church in heaven. 

dua Tov KUpioy gives the true motive for obedience. 
So S. Paul writes “do all in the name of the Lord 
Jesus.” Perhaps 8S. Peter was thinking of the words 
of Christ, “Render to Caesar the things that are 
Caesar’s.” 


elte Baotdet ws imepéxovTs, elte Tyyedow ws 8.’ adrod mepropévors 
eis éxSiknowy xaKxoTro.dv eravov S¢ dyalomrody" 

Gacirevs here refers to the Emperor—either Nero 
or perhaps (see Introduction) his successor. 

umepexovTe (cp. Rom. xiii. 1) reminds us of the 
feudal word ‘ overlordship.’ 

Hryeuwv, properly the title of procurators or legate 
Cuesaris, is used here in a wider sense for local 
governors. 0 avtov may convey the idea that 
the authority of the emperor was itself delegated. 
All human authority goes back to God as its ultimate 
source. ékxdiknow is the vindication of justice on evil- 
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doers. With érawav dé ayaSoromy cp. Rom. xii. 3-4. 
The province of government cannot be restricted to 
the mere suppression of crime, as some individualists 
would desire. It includes the promotion of all that 
shall encourage the “good life” of the citizens. The 
spread of democratic principles in modern England has 
brought with it a return to a view of the functions of 
the government much more closely akin to that of 
Plato and the great statesmen of Greece, though com- 
bined with a clearer recognition that if the individual 
exists to do service for the community, the com- 
munity exists not less to develop the character of the 
individual. 

We trace in these words a lingering confidence in 
the impartiality of Roman justice, which was destined 
very soon to give place to the keen sense of injustice 
which finds expression in the Revelation, where the 
only hope of redress (éxdikyows) is in the manifestation 
of Christ. 


(8t. ottws éeorly Td OéAnpa Tod Beod, AyaorovotvTas gipoty Tih 

Tov adpévov avOpatav dyvaclav’) 

ovrws should probably be taken as referring back to 
vrotayyte. Thus (by submission to kings and gover- 
nors) i hath pleased God that men should act, so 
that by well doing they may muzzle, the senselessness 
of foolish men. usdw, from duds, a muzzle, used 
in 8S. Mark i. 25 of the silencing of the evil spirit, 
and in iv. 39.of the stilling of the tempest. 

ayvocta must be distinguished from d@yvora. It is not 
mere absence of knowledge but want of the power of 
perception, ‘purblindness.’ Hence it cannot be. con- 
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vinced, but may be put to silence. The ayvwata of 
men is always ready to make its voice to be heard, 
where ayvorx will often be silent. 

appwv conveys the same general idea. It is not 
thoughtlessness but actual stupidity, want of reasoning 
power. toy here gives an explanatory force, such men 
as are stupid. 


as édeiPepor, Kal jut) ds erkdAvppa exovtes Tis Kaklas riy éXevdeplav, 

GAN’ ws Beod SodAon. 

Verse 15 is parenthetical; here the nominative refers 
back to the Urorayyte of verse 13. Subjection for 
the Lord’s sake is no Joss of freedom, for it belongs to 
the paradox that only God’s slaves enjoy true liberty. 
This verse recalls Gal. v. 13, which was, we can hardly 
doubt, in the mind of the writer. 

Not like men who have their liberty as a veil for 
ther malice. Christian liberty is not the right to 
exercise ourselves in malicious criticisms of our fellow- 
Christians. There is no prayer in our litany the need 
of which parochial experience brings home more 
strongly than that in which we pray, “From envy, 
hatred and malice, and all uncharitableness, Good 
Lord, Deliver us.” 

émixaduuma, used in Ex. xxvi. 14 for the covering of 
the tabernacle, is from émixaAvTT, to cover over. See 
Psalm xxxi. 1, dv érexadvpOncay at amapTiat, 


mivras TYUioaTe, THY adcAhdTyHTA dyaTaTe, TON BEON HOBEICOE, 
TON BAciAéa THsare. 
A summary of the duties of citizenship. The use 
of the aorist imperative makes the first command 
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emphatic.’ Give to every man the honour that 2s his 
due. Perhaps the command goes further, and implies 
(in contrast with the xaxias of the preceding verse) 
that the Christian is to try to find in every man some- 
thing worthy of honour. The respect that Christ 
showed for men is in striking contrast with the 
attitude of tolerant contempt which some of His 
followers adopt. 

adeAdtynta (only here and in chap. v. 9) is the 
whole Christian body considered as a community. 
Love for individual Christians can only be deep and 
broad when it grows out of love for the whole body of 
which they are members. With the loss of this sense 
of corporate life we have lost the wideness of Christian 
love, and are too often contented to limit our affection 
to those who attract, or who prove responsive ; and 
since love is our power for service we correspondingly 
narrow the scope of our influence. Every young 
clergyman feels this danger, the protection against 
which must be found in devotion to the whole Church 
as the body of Christ—the adedporns. The words 
that follow are from Prov. xxiv. 21, poBou Tov Oeor, 


vié, kat Baowéa. For the added word timate ep. 
Rom. xii. 7. 


(b) Ch. II. 18-25. The Christian servant. 


Servants, be in subjection to your masters with all 
fear ; not only to the good and gentle, but also to the 


1Blass (Grammar of N.T., p. 195) says that the aorist imperatives 
in this Epistle denote ‘conduct up to a final point.’ So édricare, 
i. 13 (lay hold on hope); dyamjoare, i. 22 (lay hold on love); dva- 
orpapyre, i. 17 (up to the end); rowdvare, v. 1 ; and rywhoare-here. 
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Jroward. Hor this is acceptable, if for conscience toward 
God a man endureth griefs, suffering wrongfully. For 
what glory is it, if, when ye sin, and are buffeted for 
at, ye shall take it patiently? but if, when ye do well, 
and suffer for it, ye shall take it patiently, this ts 
acceptable with God. For hereunto were ye called: because 
Christ also suffered for you, leaving you an example, that 
ye should follow his steps: who did no sin, neither was 
guile found m his mouth: who, when he was reviled, 
reviled not again ; when he suffered, threatened not ; but 
committed himself to him that gudgeth righteously : who 
his own self bare our sins in his body upon the tree, that 
we, having dred unto sins, might live unto righteousness ; 
by whose stripes ye were healed. For ye were going 
astray like sheep; and are now returned unto the 
Shepherd and Bishop of your souls. 


OF olxérat trotarcdpevor ev wavTl PéBw Tois Seradrais, od pdvov 

Tois a&yabots Kal émieKkéowv dAAG Kal Tots oKOALOis. 

Here 8. Peter passes to the duty of Christians as 
members of a household (cp. Rom. xiv. 4; Eph. vi. 5). 
The word oixéra: (domestic servant) probably includes 
both slaves and freemen. Slavery as an institution 
must from the first have found itself ill at ease in the 
Christian Church, but the household, as a natural unit 
between the family and the state, has its place among 
the divinely appointed human institutions. The ex- 
hortation here is apparently addressed to servants who 
have heathen masters, but it is to be feared that perver- 
sity of disposition (sxoAc0s) is not confined to heathenism. 
éemecns is best represented by fair or reasonable. It 
is translated gentle in R.V. here and in Jas. in. 17. 
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In 2 Cor; x. 1, Matthew Arnold renders é7vetkera 
‘sweet reasonableness. Aristotle defined it as “the 
character of a man who is content to take less than 
his due.” See also Hth. vi. 11, Tov ézeuKy padiora 
pauev TUYYYOMOVLKOY. 

The participle vroTaccduevor here, and in ch. iii. 1, 
refers back to the imperative vrorayyte of verse 13. 
Obey the command, submitting yourselves, etc. 


TotTo yap xapts 

The use of yapis here recalls the Lord’s question in 
Luke vi. 32, rola vuiv yapis éeoti; We must not 
translate, this constitutes a claim on God’s favour 
which seems implied in the ‘ thankworthy’ of the A.V. 
The meaning may be, this is beautiful in the sight. of 
God, or, this ws a worthy response to God’s grace to you. 
Good works “are pleasing and acceptable to God in 
Christ.” (Article x11.) 


ea Sia ovvelSnowv Seod trope tis Avaras TacXov ddlkws* 
cuvelonyow Oeov is not ‘conscience towards God,’ but 

‘consciousness of God’ (cep. Heb. x. 2; cuvetdnow 
apapTiov). Consciousness of the presence of God is 
our strength for the endurance of the petty injustices 
and annoyances of life. vaogéow means ‘ to bear up, 
and so to sustain the weight of anything. Used in 
the same sense in | Cor. x. 13, “That ye may be able 
to bear it.” 

Totov yap KAéos el GpaptdvouvTes Kal Koradi{dpevor dtropevetre ; 
GAN’ eb ayaborovotvres Kal mdcXovTes tmopevette, TotTO Xdpis 
mapa Ved. 
kr€os, as compared with yapu, seems rather to refer 

to human opinion. Even among men patient bearing 
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of punishment that we have deserved is no great matter 
of credit; but to suffer for well-doing, whatever men 
may say, is acceptable with God. 

The present participles imply a course of conduct 
then going on, while Urouevetre looks forward to the 
Suture attitude of the readers. 

codapiC@ from xoAados, a fist. Its use in Matt. 
Xxv1 67 of our Lord may have suggested its use here, 
as recalling to the readers the buffetings that Christ 
suffered for them. 


eis TotTO yao exyOnre, 
Since Christ suffered ye are called to suffer too. 
It is the way the Master went, 
Should not the servant tread it still? 
See Matt. x. 38; xvi. 24, ete. But tovro includes 
also the aya0oro.vrTes. 


ot: Kal Xpiords eralev irép tpav, 

vmep uwov, on your behalf. veo does not imply sub- 
stitution, an idea which would be out of place here, 
where S. Peter is reminding his readers that Christ 
suffered, not to deliver them from the need of suffering, 
but that their sufferings might be a means to fellow- 
ship with Him. «ai gives emphasis to this thought. 


ipiv trodwwadvey tmoypappov iva éraxodovdyonte Tots ixverty 
atrod: 
itodyuTrave, a late form, from vToAd7Tw. vroypap- 
wos, a model set for imitation, such as the headline of 
a copy-book, or an outline to be traced over in ink 
(cp. drddecrypa in S. John xiii, 15). émaxoAovbew, to 
follow close after. In S. Mark xiv. 54 it is recorded 


that Peter followed afar off. It is not such following 
H 
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as this that he commends to those to whom he writes. 
ixvos (footprint) from tkw (ccvéomac), to go. These words 
must have had a special significance for the writer as 
he remembered the saying of Christ, “ Whither I go 
thou canst not follow me now, but thou shalt follow 
me hereafter,’ or that other word in 8. John xxi. 19 
with its solemn renewal of the old command, axoAovOer 
pot. S. Peter at least had reason to know whither 
those footprints led. But he can say calmly now 
what once he said in the vehemence of passion, “ We 
must lay down our lives for His sake who has laid 
down His life for us.” (See S. John xii. 37.) 


ds AMAPTIAN OYK ETTOTHCEN OYAE EYPEAH AGAOC EN TH CTOMATI 

ayToy 

The words are from Isa. lili. 9, avouday ovK ézroincer, 
ovdé ddAov ev TH oTOMaTe avTov. They also recall 
Psalm xxxil. 2, ovde éorw év TH oTOmaTt avTOU SdXos. 
This testimony to the sinlessness of Christ from one 
who had been on the closest terms of intimacy with 
Him cannot lightly be set aside. Cp. Heb. iv. 15. 


8s AovSopoipevos ok AvTeAoLbdpa, TacXwv odK ArTrelher, Traped(Sov 
8t +d KplvovTt SiKkalws* 

The temptation to meet injustice with threats must 
have been very strong. Even S. Paul found it hard 
to resist (Acts xxiii. 3). 

mapedidov—committed his enemies; or, perhaps him- 
self and his cause, to God. The Psalms are full of 
examples of the way in which the soul in its affliction 
commits itself to God. And we remember the words 
of Christ on the cross—‘“ Father, into thy hands I 
commend my spirit” (Luke xxiii. 46). 
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The transitions from the imperfects (avreAowWoper 
Nel NEL, mapedioou) to the aorist aunveryKev should be 
noted. The first denotes the habitual attitude of the 
life of Christ, the second a definite act. 

érroiygev and evpeOn above have the same force—at 
no point in His life did He do sin, etc. 
8s tac amaptiac TOV ayTdc ANHNECKEN & TO copaTL adrod 

éml Td EvAov, 

From Isa. litt. 12—avros awaptlas ToAA@y cijveryKev. 

avagepw has generally a sacrificial significance. It 
is used at least twice in O.T. of men who bear the 
sins of their nation (Lam. v. 7; Ez. iv. 4). It has the 
idea of carrying to some goal. So here émt to EvNov. 
Cp. Heb. ix. 28. In considering the doctrine of vicari- 
ous suffering it 1s important to remember :— 

(1) That the vicarious suffering of Christ is not an 
isolated fact. Below the surface of human life hes the 
great universal fact of vicarious suffering, “not a dogmatic 
but an experimental truth.”* All true service for men 
involves the bearing of the sins of men, not in the same 
sense as that in which Christ bore them, but in a sense 
that helps us to understand the meaning of His suffering.” 


1 Adam Smith, Isaiah, vol. ii., p. 354. 

2A passage from Mr. Ruskin’s Slade Lectures on the Art of 
England, quoted in Sanday and Headlam, Romans, p. 93, has proved 
strangely prophetic in view of the events of this year: ‘‘ The great 
mystery of the idea of Sacrifice itself, which has been manifested as 
one united and solemn instinct by all thoughtful and affectionate 
races, since the world became peopled, is founded on the secret truth 
of benevolent energy which all men who have tried to gain it have 
learned—that you cannot save men from death but by facing it for 
them, nor from sin but by resisting it for them. . . . Some day or 
other—probably now very soon—too probably by heavy afflictions 
of the State, we shall be taught. . . that all the true good and 
glory even of this world—not to speak of any that is to come, must 
be bought still, as it always has been, with our toil, and with our tears.” 
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(2) The vicarious suffering of Christ must not be 
separated from its purpose—that we, being dead unto 
sins, should live unto righteousness. The ultimate efficacy 
of the sacrifice of Christ depends on what it does in us. 
The old hymn is right—‘ He died to make us good.” 

(3) Only through suffering do we learn the meaning 
of His suffering. Slaves bearing ill-usage patiently 
will by the mysterious power of sympathy learn to see 
more clearly into the mystery of redemption than the 
subtlest theologian who has not suffered. The deep 
truths of Isa. liii. were wrung from the heart of the 
nation as it groaned under the captivity of Babylon, 
and 8S. Paul’s knowledge of the meaning of the death 
of Christ was won on the same battlefield—“ I bear in 
my body the marks of the Lord Jesus” (Gal. vi. 17). 
“ Christianity is stamped with the image of the Cross, 
and the whole life of each true Christian has something 
of the form and look of Christ crucified.”? 

EvAov is also used twice in Acts (v. 30, x. 39) by 
S. Peter for the cross. Its use in Gal. iu. 13 is due to 
the Septuagint of Deut. xxi. 23. Irenaeus speaks of 
Christ as “remedying the disobedience in the matter 
of the tree of knowledge by the obedience of the tree 
of Calvary.” And we think of the E’Aor Cwis of Rev. 
xxl. 2, whose leaves were for the healing of the nations. 
émt To EVNov is a pregnant construction. He bore our 
sins up to and upon the tree.2 Cp. ch. ili. 20, ets jy. 


1 Quoted in Haupositor, 1886. 

The sacrificial use of dvadépw has led some commentators to see 
here a reference to the Cross as an altar on which Christ offered a 
sacrifice to God. But ras duaprias negatives this idea, for He offered 
on the Cross not our sins but Himself. See Heb. vii. 27, rodro yap 
érolnoev Epdmak éavrdy dvevéyxas. 
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év TH cdbuart avrov. It was physical suffering that 
slaves had to bear, and therefore it is on the physical 
sufferings of Christ that the Apostle lays stress. The 
words also recall Heb. x. 10, dca tTijc Tpocpopas Tov 
couaros “Inco Xpictov (on which see Westcott, in 
loc.). Cp. ch. iii. 18, Gavat@bets capki. 

avrov is not emphatic, as in A.V. 


tva tats Gpaptiaus drroyevépevor TH Sikatoctvy thrower’ 

amroytyvowa conveys the idea of complete separation; 
and so of death as the most complete form of separation 
we know. 8. Paul speaks even more plainly in Rom. 
Vi. 3, areOavouev TH apaptia, See note on ch. iv. 1. 

The article before awapTiais refers back to the sins 
borne on the tree ; so Ty diKcatocvyy is the righteousness 
that belongs to the new life of freedom. 


08 TH MAW IAOHTE. 

From Isa. Hii. 5. aA is the weal or wound left 
by a lash, which many slaves had good cause to know. 
fire yap WC TMPOBATA TIAANCOMENOI, GAA erertpadyre viv él 

roy Toureva Kal érlokorov Tdv Wuxdv ipay. 

éreatpadyre may have a passive or middle signifi- 
cance—(have turned yourself to, or have been turned to). 
The former is more probable, as conversion is generally 
regarded in N.T. as a deliberate human act. The word 
recalls the saying of Christ to S. Peter recorded in 
S. Luke xxii. 32, ov more ématpéas, oT piCov TOUS 
adedgovs gov. See also 8. John xii. 40; Acts iii. 19 
(R.V. turn again). Conversion is the exact opposite 
of the aimless straying (wAavy) of the preceding 
sentence. A man is converted when his life attains 
a purpose, a direction, Godwards, 


118 ib So LEIVOIR sits Te 


romméeva Kat éericxovov. The pastoral and episcopal 
office alike find their fulfilment in Christ. émicxo7os 
is probably used here in the more general sense of 
overseer. 


(c) Ch. III. 1-6. The Christian wife. 


In like manner, ye wives, be in subjection to your own 
husbands ; that, even of any obey not the word, they may 
without the word be gained by the behaviour of thew 
wives ; beholding your chaste behaviour coupled with fear. 
Whose adorning let rt not be the outward adorning of 
plaiting the har, and of wearing jewels of gold, or of 
putting on apparel ; but let at be the hidden man of the 
heart, in the incorruptible apparel of a meek and quiet 
spirit, which rs vn the sight of God of great price. For 
after this manner aforetime the holy women also, who 
hoped in God, adorned themselves, being in subjection to 
their own husbands ; as Sarah obeyed Abraham, calling 
him lord: whose children ye now are, if ye do well, and 
are not put im fear by any terror. 


“Opolws yuvaikes troraccdpevar Tots iSlois dvSpacw, 

“Omotws, in accordance with the same general law of 
the Christian life. §S. Paul urges the same duty in 
Eph. v. 22-24, and ennobles subjection in the words 
that follow, “as the Church is subjeet to the Christ” 
—we 4 exkAnola UroTaToETAl TH Xpirro. The parti- 
ciple here has probably a middle significance, as in 
chap. ii. 18. It is willing vrorayy that is to mark the 
Christian in all the relations of life. (dow gives the 
ground of subjection, “because they are your hus- 
bands” (cp. Eph. v. 22). 
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ta ef tives drefotow 76 Aéyw 816 Tis TOY yuvaKdv dvartpodts 

dvev Adyou KepSnbhoovrar 

areéo implies more than dmroréw. It is the 
setting of oneself deliberately against conviction of 
the truth. The Apostle is not dealing here with the 
case of a Christian woman who has been married to a 
heathen husband. Such cases would be uncommon, 
and would require sterner words than these (see 2 Cor. 
vi. 14). The case here seems to be that of wives 
converted after their marriage. Their duty was not 
to leave their heathen husbands, nor to provoke 
hostility by constant speaking of spiritual things, but 
to win them by the silent witness of a life lived for 
Christ, dyev Adyou. 

The silence often of pure innocence 


Persuades when speaking fails. 
Winter's Tale, ii. 2. 


Kepoalye is used in its literal sense in Jas. iv. 13, 
and, as here, in Matt. xviii. 15, a saying of Christ that 
S. Peter may have had in mind. Cp. 1 Cor.ix.19. The 
indicative future KepdonOjoovrat implies a more definite 
assurance than is represented in our R.V. translation. 


érontebcayres THY ev HOBO ayviv avactpodiy ipav. 

éromrevcayTes, see on chap. ii. 12. The aorist 
participle is used because the observing precedes the 
conversion. It has almost the force of, as soon as they 
have seen for themselves. ayyny, pure, in the widest 
sense. €v Pd8, perhaps “afraid of the very shadow 
of wrong,” but more probably, as in Eph. v. 33, gwing 
due reverence to your husbands. 
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dv torw odx 6 wey eurdoKiis tetxdv Kal mepibérews xpvolwv 7 
évSicews ipatlwy Kédopos, GAN’ 6 KpuTTds THs KapSlas dvOpwros 

é&y 7H ahOdptw tod Aovylov Kal mpaéws mvetpatos, & eat 

évarrov Tod Yeo moAvTedés. 

There is a threefold contrast suggested here— 
between the adornment that is outward (€&wQev) and 
the beauty that is hidden (kpurroy); between that 
which seeks to please men and that which is pleasing 
to God; between that which is perishable and that 
which lasts (ap@apros). The same warnings appear 
in the letter sent by S. Paul to Timothy when in 
charge of the Ephesian Church (1 Tim. ii. 9-12). 
Customs change but the love of dress and outward 
show remains a permanent danger to the spiritual life. 
Xpucia is often used for gold ornaments, cp. Rev. 
xvii. 4. Kdomos means originally order (kouéw) and 
so comes to mean (1) ornament, and (2) the world of 
nature. 

jovxiov Kat moaéws may be a reminiscence of 
Isa. Ixvi. 2, which Clement of Rome (ch. xiii.) quotes 
in the form Tov Tpoavy Kat novywov, x.T-A.  Bengel 
distinguishes the two words, “mansuetus, qui non 
turbat, tranquillus qui turbas aliorum fert placide.” 


otrws yap more kal ai Kyat yuvatkes at EAmlLourar els Vedv exdopovv 
éavtds, trotarcdpevar Tots iSlois avSpdciv, ds Ldppa imhkovev 
TO “ABpadp, KYPION atTov Kadotoa’ ; 
kadovoa perhaps refers to Gen. xviii. 12, but va)- 
covey (imp.) implies rather the habitual attitude of 
deference. €AmiGovor eis Oeov invites notice. Their 
hope reached up to God, and so they trod the path of 
simple duty. Cp. Wordsworth’s Sonnet on Milton :— 
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Thy soul was like a star, and dwelt apart, 

Thou hadst a voice whose sound was like the sea, 
Pure as the naked heavens, majestic, free, 

So didst thou travel on life’s common way, 

In cheerful godliness; and yet thy heart 

The lowliest duties on herself did lay. 


Fs éyevnonre tréxva ayalorovtcar Kal mh moBoYmeNnal pydeplav 
, 

TITOHCIN, 

As 8. Paul had claimed for all who are “of faith” a 
place among the true children of Abraham (Gal. iii. 7 ; 
Rom. iv. 12), so S. Peter says, “Ye have become 
children of Sarah by doing well and not being terrified 
by any nervous fears.” As Abraham is the ‘father of 
the faithful,” so Sarah is the mother of the obedient. 
Some commentators bracket the words from ws to 
zéxva and take the participles as referring to the 
aylat yuvaixes. 

atonow does not occur elsewhere in N.T.; it is 
found in Proy. iii. 25 (LXxX.), a passage that is probably 
in the mind of the writer here. am7Toém means 
properly to agitate with alarm. On the exact sig- 
nification of the word here commentators differ, some 
regarding it as equivalent to a cause of fear. 


(d) Ch. III. 7. The Christian husband. 


Ve husbands, in like manner, dwell with your wives 
according to knowledge, giving honour unto the woman, 
as unto the weaker vessel, as being also jovnt-heirs of 
the grace of life; to the end that your prayers be not 
hindered. 
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bo 


Oi dvBpes Spolws cuvoikotvres KaTa yvdow, as dobevertépw oKever 

TO yovarkelo 

We shovld probably translate live according to 
knowledge with the wife as with a weaker vessel. 
For the construction cp. chap. 1.19. The acceptance 
of subjection involves the claim to consideration and 
protection. In the words acOeverrépw oxever there is 
the germ of a nobler chivalry than that of the middle 
ages. 

cuvoxéw is the nearest equivalent in Greek to our 
English expression “making a home for.” The par- 
ticiple carries on the thought of the vroraynte of 
ch. ii. 13. KkaTa yveow refers either to spiritual 
knowledge or to recognition of the weakness (not 
the inferiority) of women. For oxeuvys compare 
1* Thess. iv: 4. Cps-also 2 “Pim? =i, 21 ites 
probable that the Apostle has specially in view the 
“marital rights” of the husband (1 Cor. vii. 3-5), 
which are to be exercised not selfishly, nor for mere 
gratification of appetite, but cara yveou, in the light 
of the ennobling truth that our bodies are the temples 
of the Holy Ghost (1 Cor. iii. 16; vi. 19). 


GrovéwovTes TULHV, OS Kal ovvKANPOVdpLOL XdpLTos Lwfjs, 

The comma should probably be omitted, so reading, 
Sharing with them the honour that ye both possess 
as partakers wm that dwine favour which alone is true 
life. This reading gives a better balance to the 
sentence—“ Give your wives care because they are 
weak, and honowr because they are your fellow- 
Christians.” Cp. Psalm xxx. 5, “In his favour (OeAj- 
part) is life.” For ti, see chap. ii. 7. 
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arovéuw means properly to ‘portion out, ‘give a 
share of.’ 
cig TO pur] EyKdrrerGar Tas mporevxds ipav. 

True prayer can only rise out of true home life. 
The primary reference is probably to the family 
worship offered by husband and wife together. For 
éyxorterOa see Gal. v. 7; Rom. xv. 22. Some texts 
read éxxomrer Oat (cut off). 


Ch. III. 8-17. The Christian in the Church, and 
in the world. 

Finally, be ye all likeminded, compassionate, loving as 
brethren, tenderhearted, huwmbleminded ; not rendering 
ev for evil, or reviling for reviling ; but contrariwise 
blessing ; for hereunto were ye called that ye should 
inherit a blessing. For 

He that would love life, 

And see good days, 

Let him refrain his tongue from evil, 

And his lips that they speak no guile : 

Let him turn away from evil, and do good ; 

Let him seek peace, and pursue rt. 

For the eyes of the Lord are upon the righteous, 
And his ears unto their supplication : 

But the face of the Lord is upon them that do evil. 

And who is he that will harm you, uf ye be zealous of 
that which is good? But and vf you should suffer for 
righteousness’ sake, blessed are ye: and fear not their 
fear, neither be troubled ; but sanctify in your hearts 
Christ as Lord: being ready always to give answer to 
every man that asketh you a reason concerning the hope 
that is in you, yet with meekness and fear : having a good 
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conscience ; that, wherein ye are spoken against, they may 
be put to shame who revile your good manner of life vn 
Christ. For it is better, of the will of God should so will, 
that ye suffer for well-doing than for evil-doing. 


Td 8 téAos mavres Opddpoves, cvprabets, Prasethor, edomAayxvor, 
TaTre.vodpoves, 


Here, on the model of Ephesians (Eph. vi. 10) 
the Epistle ought to draw to a close, but instead the 
Apostle reverts in this and the next chapters to the 
subject of persecution, and resumes his closing ex- 
hortations at the beginning of chap. v. 

It will be noticed that all the special virtues here 
enumerated are social. The ideal of the Church is a 
community that is one in thought, in feeling (7dOo¢ is 
wider than suffering), in love, in tenderness, and in 
humility. With cuu7a@ets (only here in N.T.) ep. 
cuuraQey in Heb. iv. 15; x. 34. For evorAayxvor 
ep. Rom. xii. 15; Eph. iv. 32. The bowels (ze. the 
internal organs generally) were regarded as the seat 
of strong emotion. The Greeks associated them 
specially with courage, the Hebrew with affection. 
Tender-hearted exactly expressed the meaning here. 


pr aarobiSdvres Kakdv dvTl KaKkod # Aodoplav dvtl AoSopias 
towavtlov S& evdoyotvres, StL cis TodTO eKANOnTE tva evdAoylav 

KAnpovonnonte. ‘ 

An unmistakable echo of the words of Christ in 
Matt. v. 44 and Luke vi. 28. See also Rom xii. 17, 
MNoevi KAKOV GVTL KaKOU ATrOOWOVTES. 

evAoyourres must be interpreted in the light of the 
evAoyiay that follows, “Seek to hand on the blessing 
that God has given you.” Cp. Matt, xviii, 21-35, 
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exdjOyre, cp. chap. ii. 21. The Christian is called 
to an inheritance of suffering and of blessing (see 
S. Mark x. 30). 

KAnpovomjonte refers back to the kAnpovouta of ch. 
i. 3. Cp. Matt. xxv. 34, “Come, ye blessed of my 
Father, inherit («Aypovoyjoare) the kingdom.” 


6 yap GEAWN ZWHN &fattan 
Kal [AGIN HMEPaC Aradac 
TTAYCATW THN FA@CCAN ATTO KAKOY 
Kal yefAH TOY MAH AdAAcal: AGAON, 
EKKAINATW 8& ATO KAKOY Kal TIOIHCATW APAOON, 
ZHTHCATW EIPHNHN Kal AlWZaTW AYTHN. 
&tt GOaAmMoO! Kypfoy ém} Aikafoyc 
Kal @TAa ayToY elc AEHCIN AYTAN, 
TIPOCWITON A€ Kypfoy ett! TIOIOYNTAC Kaka. 


The exhortation against railing enforced by a quota- 
tion from Psalm xxxiv. This Psalm has been already 
twice referred to in this Epistle, and was probably 
familiar to the Church in the days of persecution as 
expressing her confidence in God. The expression 
Béov Cony. ayaray differs from the Septuagint, which 
has 6 0édwv Cony, aryarrov 7]Lepus teiv ayabas. The 
phrase here is very difficult to interpret. It must 
mean, the man who is in earnest in his love of (spiritual) 
life, ov the man who desires to live such a life as he can 
love. When psalmists and prophets found themselves 
obliged to admit that prosperity and goodness did not 
always go together in this life, they made a new 
venture of faith, and became the pioneers of the belief 
in a future life with God. They ‘brought a new 
world into existence to redress the balance of the old. 
In so far as this dawning faith lay behind their hopes 
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of temporal reward, the fathers did not “look only for 
transitory promises.” 

émt ducatovs and émi wowovvtas xaxa invite notice. 
God looks on righteous and evildoers. In the exceeding 
wickedness of the early middle ages men said that God 
and the saints were asleep. It is part of S. Peter’s 
message of comfort to the Churches that their per- 
secutors and they were alike under the eye of God. 
Kal tls 6 kakadoov ipas éav tod dyaot (nrdwrtal yévyoGe ; 

Who will ill-treat you? The same word (xaxwcer) 
is used in Isa. 1. 9, to which the Apostle probably 
refers. It is also used of Herod vexing the Church 
(Acts xii. 1). The words may represent a lingering 
hope that by virtuous lives the Christians may yet 
avert the threatened persecutions, but the deeper 
thought is also present, that no persecution can sever 
between Christ and His Church (see Rom. vii. 33-39 
for a triumphant assertion of the same truth). 

CyAwrat conveys the idea of emulation and en- 
thusiasm. If the alternative reading, pmwrat, be 
adopted, Tov aya0ov may refer to Christ. 


GAN el kal macXoiTe 81d Sikatootvny, paKdpror. 

An echo of the word of Christ, waxapror of dediwpévor 
évexev dikatoovvys, et Kal, even if. The xat here 
suggests that the case may seem difficult to reconcile 
with the preceding statement. 

The optative racyorre suggests some amount of 
doubt as to whether they would be called to suffer. 
TON AE PIBON AYTOAN MH MOBHOATE MHAE TapayOATe, 

Another reference to Isaiah vill. (see chap. ii. 8). 
We are also reminded of Matt. x. 38. qoByOqre 
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pov (a familiar Hebraism)—do not be afraid of them. 
Tapacow is used of water ‘troubled’ by the angel in 
S. John v. 4. 


KYPION 8 tov Xprordv srikcate év Tals kapSlais ipav, 

From Isaiah viii. 13 (kipsov avtov ayiacate). Words 
spoken to encourage Judah in the crisis of the Assyrian 
invasion might well be claimed by the Church now, 
on the eve of her great battle with all the forces of 
the empire. The added words, ev raise capdias, perhaps 
refer to the heart worship that should be their strength 
when cut off from the privilege of common worship 
by persecution. ' 

The «vpioy of the LXx. corresponds to the ‘ Yahwe 
of Hosts’ of the original, and the application of 
the name to Christ here amounts to a claim to 
divine honour for Him.’ 

TOV Xpirrov, “The definite form, ‘the Christ’ 
(0 Xpirros), appears always to retain more or less 
distinctly the idea of the office as the crown of the 
old covenant” (Westcott, Heb., p. 33), Here it may 
be a reminiscence of Ps. ii. 2, cata Tov Kuptou Kal KaTO 
tov Xpisrov avrov. The thought of persecution would 
naturally bring this Psalm to the mind of the Apostle 
(see Acts iv. 25-26). The order of the words suggests 
the rendering, Sanctify in your hearts the Christ as 
Lord. With ayiacare here cp. the second clause of 
the Lord’s Prayer, ayiacOjTw To dvoua cov. The 


1 kipios, used in the LXx. as the equivalent of Yahwe, is used in 
N.T. also (1) for ‘teacher’ or ‘master’ (chiefly in the Gospels—see 
e.g. S. John xiii. 13; Matt. vii. 21; viii. 2, etc.); (2) as a title for 
the ascended Christ in the exercise of His universal authority, in 
reference especially to Ps. cx. 1. See Acts ii, 32; Phil. ii, 11, ete. 
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word is more often used of what God does for men. 
See ch. i. 2. 

The reading Tov Ocoy, adopted in A.V., is supported 
by very inferior Ms. authority. 


roupor del mpds Arodoylay Twavtl TH airotvT. dyads Adyov mepl Tijs 

év tpiv €AmlSos, GAAG pera mpatirnros Kal pdBov, 

arroNoyta, a defence, not to be limited to a speech 
before judges, though no doubt this is included. The 
Christian is to be prepared to defend his creed at a 
moment’s notice (de), but also to do so without 
arrogance or self-assertiveness, such as might easily 
arise in men on trial before prejudiced judges and 
hostile people (cp. Luke xxi. 14). Who that realizes 
the honour and responsibility of speaking of Christ to 
any enquirer will not pray for this spirit of meekness 
and fear. With éAzridos (ep. ch. i. 3). 


cuveldyow exovtes ayabhy, 

A Pauline phrase (see Acts xxii. 1; xxiv. 16; 
PelimedaowLo): 

The word, cuveidyows, as used by S. Peter, has a 
rather wider connotation than our word ‘ conscience.’ 
It is not so much the instinct by which a man discerns 
between right and wrong, as the soul regarded as 
conscious of itself. This verse gives us the ‘good 
conscience’ as influencing our attitude towards men. 
In ui, 21 the ‘good conscience’ is considered as affect- 
ing our relation to God. 


Wa €v & Kakadadetobe katarxvvOdow ot ernpedtovtes tpav tiv 
ayabiv év Xprord avacrpodny. 


ev @, in the matter in which (ep. ii. 12). 
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of éxnpeaCovtes, those who defame (despitefully use) 
you (see Luke vi. 28). Aristotle defines émjpea as 
‘spiteful abuse. Jn Christ, Whose life is the atmo- 
sphere in which alone the Christian can live. Cp. 
S. John xv. 2,5; Rom. viii. 1; Eph. i. 3, ete. 


Kpeitrov yap dyaSomrovobyras, el OéAoL Td GANA TOD Yeod, mboyew 

4) KaKorrovotyras. 

Perhaps xpetrrov may convey the idea that all 
suffering is good for the Christian, but especially that 
which, being undeserved, makes him partaker with his 
Lord. But it is more probably an example of the 
figure called Acrorns (or understatement). 

It is possible to read this verse, Jt is better through 
doing good to suffer than through doing evil (to avoid 
suffering), so understanding my Tacyew after Kkaxo7roi- 
ovvras. But ch. ii. 20 supports the reading of the 
BV. 


Ch. III. 18-22. Christ our great example. In 
suffering—in service—in glory. 


Because Christ also suffered for sins once, the righteous 
jor the unrighteous, that he might bring us to God; being 
put to death in the flesh, but quickened im the spirit ; im 
which also he went and preached unto the spirits in prison, 
which aforetime were disobedient, when the long-suffering 
of God waited in the days of Noah, while the ark was 
a preparing, wherein few, that is, eight souls, were saved 
through water: which also after a true likeness doth now 
save you, even baptism, not the putting away of the filth 
of the flesh, but the interrogation of a good conscience 

I 
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toward God, through the resurrection of Jesus Christ ; 
who is on the right hand of God, having gone into 
heaven ; angels and authorities and powers being made 
subject unto him. 


dtu kal Xprotds Gat wepl apaptidv aréBavev, 

Early mss. vary between azéOavey (W.H.) and 
éraQey (R.V.). 

dmaC recalls Heb. ix. 27. Here it is especially a 
word of encouragement. This affliction is “ but for a 
moment ” (2 Cor. iv. 17). epi auaptiov, on account of 
sins, recalls the rept auaptias of the sin-offering in 
Leviticus (cp. 1 Joh. ii. 2). In a sense, all human 
suffering is mep! auapti@y, but the words that follow 
mark the special and unique significance of the 
sufferings of Christ. 


Slkatos imip adikev, 

A righteous man on behalf of the unrighteous. vmep 
does not imply substitution. §S. Paul used the same 
word of his sufferings for the Church (see Eph. iii. 1, 13). 
The thought here is an echo of Rom. v. 6-11, where the 
idea is treated more fully. For further discussion of 
this passage see Additional note. 6 dikatos seems to 
have been a recognized name for Christ. See Acts iii, 
14; xxi, 14; 1 John ii. 1, and perhaps Jas. v. 6. 


tva tpas mpooayayy TH 0ed, 

mpocayayn suggests the idea of the entrée to the 
audience chamber of a king. See Rom. v. 2; Eph. ii. 
18; 11.12. The reunion that began when the Godhead 
and manhood were ‘joined together in one person never 
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to be divided, will be completed when the throne of 
God is encircled by the multitude who have washed 
their robes and made them white in the blood of the 
Lamb. The emphatic vuas here recalls Eph, ii. 13. 


Bavarwhels pév capKl Lworonels S¢ rvedparti’ 

gapxi and mvevuate may be regarded as equivalent 
to either (1) the human and divine spheres of activity 
in which Christ dwells. (2) The corrupt and renewed 
natures (cp. Rom. vu. 5; Gal. ili. 3, etc.). (3) The 
body and spirit of Christ. Cp. Matt. xxvi. 41; 1 Cor. 
v. 5, and especially 1 Tim. iii. 16, ébavepdOy ev capi, 
educarwOn ev rvevpaTt, The last seems to be the mean- 
ing here, the absence of the article being accounted 
for, here and in 1 Tim. ui. 16, by the fact that the 
writer is thinking of the cap€ and avedua of Christ 
chiefly as spheres of activity, common to all men, into 
which He entered. Cp. also Heb. ix. 14, dca wvevmaros 
aiwviov, on which see Westcott, in loc.  Cworombets 
aveyuatt refers, not to the Resurrection, but to the 
new activities into which the spirit of Christ was 
introduced through His bodily death. The three par- 
ticiples Oavarwbets, Cworrou Seis, mopevOes suggest a 
sequence of events in the life of Christ leading on to 
exnpvécv. See Additional note on whole passage. 


éy & kal ois ev pvdaky Tvevpaciv topevdels exqputev, amelhoacly 
TOTE 
In interpreting this difficult passage, it is important 
to see the connexion in which it stands with the 
preceding thoughts. 8. Peter has been encouraging 
the Christians to bear suffering patiently by pointing 
them to the example of Christ, Whose sufferings became 
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a channel of blessing to the adéko. And to show how 
this was so, he adds the words which tell how even the 
death of Christ became to him the opportunity for 
fresh service, Urep adikwv. We therefore interpret 
the statement as referring to the descent of Christ 
into Hades to preach there the gospel of reconcilia- 
tion.’ xypicow might conceivably mean to proclaim 
condemnation, but, interpreted in the light of chap. 
iv. 6, it cannot do so here. Christ’s visit to Hades 
is referred to in Acts it. 31. See also Isa, xlu.. 7, 
xlix. 9, and especially lxi. 1, k«ypv€ar alyparwrors 
apecw. The current Jewish view of Hades as a 
prison (cp. Rev. xx. 7) gives special significance 
to these passages. It may be added that zropevOers 
seems to be expressly added to guard against any 
metaphorical interpretation of the statement here 
made (cp. verse 22). With mvevuacw here cp. Heb. 
xii. 23. - ameOjcacw has here a shght inferential 
force—in prison, since they were, ete. 

dre dreEeSexeTo 7 Tod Veod paxpoOuuta év Hépats Nde KkatacKevato- 

pévyns KtBwrod 

Cp. Heb. xi. 7, N@e . . . Kateckevacey KiBwror' ets 
cTwTNpiay TOU olkoV avTOU. 

The early Christians found strength to endure in the 
contemplation of the faithfulness of the saints of the 
Old Testament (cp. Jas. v. 10; Heb. 1-10). So Noah is 
presented in 2 Peter 11. 5 as an example of faithful 
endurance, perhaps with special reference to the words 

1 «So long as Christ, so long as any man, is alive in the flesh, he 
cannot hold converse with spirits as such; but the moment death 
severs flesh and spirit, the spirit can deal with other spirits, which 


Christ proceeded forthwith to do” (Dr. Mason in NV. 7’. Commentary 
Jor English Readers). 
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of Christ in Matt. xxiv. 37. Probably the same 
thought led to the allusion to him here as typical of a 
righteous man, faithful under persecution. Hence his 
contemporaries are regarded as typical of those un- 
righteous for whom Christ had died, and to whom his 
death brought new hope of blessing. The only alter- 
native explanation would involve the supposition that 
the writer thought of those who perished in the flood 
as occupying a special and peculiar position, an idea for 
which we can find no warrant either in scripture or 
Jewish eschatology. For further discussion of the 
question see Additional note. 
xi8wros means literally a wooden chest. 


als tv Sddyou, Tott’ tori dKTd uxatl, SerdOyoay Sv’ UBaTos. 

ets jv, by entering into which. 

ortyot recalls the question of the disciples, “ Are 
there few that be saved?” (Luke xii. 23). It is 
suggested by Clement of Alexandria that the word 
gives the reason for the preaching in Hades—that the 
few might be increased to many. More probably it 
is intended to encourage the “little flock” in the 
midst of a vast heathen population by reminding them 
that even ‘a few’ are the objects of God’s care. 

drerwOyoav, brought safely through the danger of 
the flood. 

de vdaros can only mean, having regard to what 
follows, that they were saved by means of water. Cp. 
1 Cor. iti. 15, adros dé cwOjcera, obrw dé ws dia Tupos. 
Water became the medium by which they passed 
from the old world to the new, as it was also the 
medium by which the world was cleansed from its 
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defilements, so that it might again have ouveidnows 
aya) ets Oedv. Op. the lines of Keats: 

The moving waters in their priestly task 

Of pure ablution round earth’s human shores, 


6 kal tpas avtlrumov viv cote Barriopa, 

Which (te. water) in its antitype is now saving us, 
even baptism. 

The difficulty of taking avtitu7oy and Barriocua in 
apposition to 0 has led Dr. Hort to suggest the reading 
®, which greatly simplifies the sentence, but is based 
on very inadequate MS. authority. 

tuTos is, in N.T., a pattern or model (see Acts vii. 
44; Heb. viii. 5). So avtituzos is that which is made 
to correspond with the model. It is used in Heb. ix. 
24 of the holy place made with hands which is made 
after the model of, and therefore a symbol of, the true 
(avritura tov adnOwev). So here it is generally 
regarded as signifying that the water of baptism acts 
in the same manner as the water of the flood in 
cleansing and ushering into a new life. But see 
Additional note. 

Barricua appears to be used in N.T. as the distine- 
tive name for Christian baptism and for the baptism 
of S. John (see Matt. iii. 7; Eph. iv. 5; Col. i. 12), 
the cognate word Barricmos having the wider meaning 
of all kinds of ceremonial washing, once at least 
(Heb. vi. 2), including baptism (see Mk. vii. 4; Heb. 
110): 


ot gapKds ardberts Pirrov GAAG cvveSjrews Ayalis erepdotnpa els 


Gedv, 
In baptism it is not the physical act of washing in 
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itself that saves, but the aspiration of the soul that 
seeks for God. Such seems to be the meaning of 
this difficult passage (cp. Heb. ix. 14-15; x. 22). 
émepotnya undoubtedly means ‘ question’ or ‘request,’ 
and, on the analogy of 2 Sam. xi. 7, ets Oedv should 
mean ‘enquiry about or after God’ cuvedycews will 
then be subjective gen. and the meaning will be, the 
enquiry of & good conscience about God. Other com- 
mentators take e’s Oeoy as to God, so that, taking the 
gen. aS subjective, the meaning will be, the enquiry 
that a good conscience addresses to God, or, taking 
ETEPOTH [LA in the sense of ‘demand, the demand made 
on God by a good conscience. Or again, cvverdijcews may 
be taken as the objective gen. and the meaning will then 
be the enquiry or request to God for a good conscience. 

To avoid the undoubted difficulty of the passage, 
attempts have been made to give évepwrnua the signi- 
ficance of Covenant which it seems to have had in later 
Byzantine legal terminology. It has also been suggested 
that the word has reference to the questions asked and 
answered at the baptism service, but this is improbable. 
In any case the underlying thought must.be this, that 
the saving power of baptism depends on the acceptance 
and maintenance of a right relation towards God." 


8’ dvacrdcews "Incod Xpicroi, 

It is on the resurrection of Jesus Christ that 
Christian baptism depends for its efficacy. So 8. Paul, 
“that like as Christ was raised from the dead, so 
we also should walk in newness of life” (Rom. vi 


leis Gedy may be taken with cuvedjcews ayabjs and thus a new 
series of possible translations is introduced. 
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4,5). These words must therefore be taken as qualifying 
cw¢e, the intervening clause being of the nature of an 
explanatory parenthesis. S. Peter passes here by a 
natural transition from the thought of sharing the 
sufferings of Christ to the thought of sharing the glory 
of His exaltation. Christ can impart the new life 
because He has entered into it. 


ds éoriv EN AEZIA OEOY Topevdels eis odtpaviv 

Here, as so often in the Epistles, we are reminded 
of the words of our Collect for Ascension Day, “ Grant 

. that like as we do believe thy only begotten son 
our Lord Jesus Christ to have ascended into the 
heavens; so we may also in heart and mind thither 
ascend, and with him continually dwell.” 

Christ Himself directed the thoughts of the disciples 
to Psalm xc. 1, and the fulfilment of the words in His 
exaltation at God’s right hand is referred to in Rom., 
1 Cor., Eph., Col, Heb., and here. It is the key-note 
of the Revelation of 8S. John. It is not too much to 
say that the Church of the first century founded its 
claim to exist on the fact of Christ’s session at God’s 
right hand. And that exaltation did not mean separa- 
tion, but the uplifting of human life into union with 
Him. “Seek those things which are above where 
Christ sitteth at the right hand of God” (Col. iii. 1). 
The Surswm Corda of the Christian ‘life is still the 
thought of our Divine King exalted to be a Prince 
and a Saviour. 


trotayévtav aitd ayyéhov Kal éEovordy Kal Suvdpewv. 
The thought of subjection, that has been in the 
mind of the Apostle throughout these chapters, reaches 
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its climax here. All the hierarchies of heaven are 
subject to Him. Later Jewish thought ran riot in its 
speculations with regard to angels and their grades 
and orders. S. Peter, like S. Paul in Col., and the 
writer of the Epistle to the Hebrews, is content to 
say—“ whatever powers may be in the heavens, He 
whom we worship is above them all.” 


Practical Exhortations. 
(1) Ch. IV. 1-6. To separation from sin. 


Forasmuch then as Christ suffered in the flesh, arm 
ye yourselves also with the same mind ; for he that hath 
suffered in the flesh hath ceased from sin; that ye no 
longer should lie the rest of your time in the flesh to the 
lusts of men, but to the will of God. For the time past 
may suffice to have wrought the desire of the Gentiles, and 
to have walked in lasciviousness, lusts, wine-bibbings, 
revellings, carousings, and abominable rdolatries : wherein 
they think tt strange that ye run not with them into the 
same excess of riot, speaking evil of you: who shall give 
account to him that is ready to judge the quick and the 
dead. For unto this end was the gospel preached even to 
the dead, that they might be gudged according to men in 
the flesh, but live according to God in the spirit. 


Xprorod ody waldvros capKl 

gapxt without the article retains the meaning of 
ili. 18, wader the conditions of human life. It was here 
that Christ suffered, and here you must suffer too. Only 
to this life belongs the honour of suffering for Him. 
See page 58. 
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Kal dpets thy aitiv eyvorav 6mAlcacbe, 

The thought here recalls Eph. vi. 11, “Put on the 
whole armour of God.” Once, when confronted with 
the persecution of the Lord, 8. Peter had armed him- 
self with a sword; now he has learned that “the 
weapons of our warfare are not carnal.” The Christian’s 
armour is the cross of Christ—the deliberate resolve 
not to shrink from suffering if it comes through 
following Him. 

évvoia generally means thought (see Heb. iv. 12, 
where it is translated intents), But since thought 
leads to action, it has in later Greek, as here, the idea 
of resolution based on thought. Follow Him who “ for 
the joy that was set before him endured the cross, 
despising the shame” (Heb. xii. 2). 


dt. 6 TaQdy capKl TéravTaL apaprlats, 


Some commentators take this as the thought with 
which the. readers were to arm themselves—+that he 
that hath suffered, etc. But it is better to regard it 
as an explanatory parenthesis. We can hardly fail to 
see here a reference to Rom. vi. where S. Paul is 
expanding the Rabbinic proverb—‘ When a man is 
dead he is free from the law and the commandments.’ 
But the suffering here is not so much the mystical 
partaking of the sufferings of Christ, as the actual 
persecutions to which the Christians were being sub- 
jected. Nor does the word necessarily imply that 
they had yet resisted unto blood, though the Apostle 
clearly anticipates that they may ere long be called 
upon to do so. All bearing of persecution for Christ 
implied a willingness rather to suffer affliction with 
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the people of God than to enjoy the pleasures of 
sin for a season, and therefore involved a separation 
from sin. Sin was so wrought into the fabric of the 
social life of the time that the Church’s great safeguard 
lay in the hostility of the leaders of opinion. To cease 
from sin necessarily entailed suffering in the flesh, and 
so the suffering became the sign of the separation. 
méravtat may be either passive, made to cease, or 
middle, ceased. ‘The meaning in either case is prac- 
tically the same; auaprias, dativus commodi, ep. ii. 24. 


eis TO pqKét avOpdrov éviOuptats AAG OeAhpate Geod Tdv émlAoutrov 
év capKl Bidcar xpdvov. 

An echo of S. Paul’s indignant question in Rom. vi. 
2, “ How shall we, that are dead to sin, live any longer 
therein?” es, as usual in this Epistle, gives the 
ultimate purpose, both of the arming and the separa- 
tion. Though the Apostle looks on to the inheritance 
reserved in heaven, it is not there only that faithfulness 
finds its reward. It “hath promise for the life that 
now is, and of that which is to come” (1 Tim. iv. 8). 
To live now for the will of God is to forestall heaven. 

év capxi—as in iii. 18; iv. 1—in the human body ; 
not in the ethical Pauline sense of capé. (See 2 Cor. 
ord. 11. 20.) 

Bidcat is alate 1st aorist form. Bios and ¢w7 are to 
be distinguished. (wy is the life by which we live, 
Bios the life that we live. In classical authors (tos 
is therefore the more honourable term, but by exalting 
the eternal above the transitory, Christ gave to (wy a 
new significance. A man may enjoy his ios and 
never once know true life, “for the world passeth 
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away and the lust thereof” (1 John ii. 17). But “he 
that doeth the will of God abideth for ever”—for he 
has found the Conv QtwvLov. 

OéAnua and BovAnua (verse 4) cannot be so clearly 
distinguished. 0éAnua has more the sense of good 
pleasure, GBovAnua of deliberate choice; but the two 
words are often used as practically synonymous. 

émOustars and OeAjuate are probably dative of 
purpose or standard (according to, or, to further the 
interests of). The singular OeAjuaTe suggests another 
thought. The lusts of men are many and varied, the 
will of God is one and eternal. 


dpkerds yap 6 tapeAnrv0ds xpdvos Td BotAnpa Tdy vay kaTapydaoOat, 

apKeTos, sufficient, aye more than sufficient. The 
same idea of ironical understatement (AcToTns) attaches 
to the word in the two other passages in which it is 
used (Matt. vi. 34; x. 25). 

kateipyacGa conveys the idea of ‘working out to 
completion. As far as the readers were concerned, 
that chapter of life was done with. 

This exhortation seems to be addressed rather to 
converts from heathenism than to Jewish Christians. 


2 > > > f , , i 
Temopeuevous ev acedyelats, emBuplats, olvodrAvylais, KHpois, mdérots, 
Kal aBeplrors elSmAoAaTpLats. 


The participle without the article conveys the idea 
of a statement inferred or admitted as true, walking 
(as you did), cp. i. 18. The perfect tense implies 
that it was true no longer. 

Apostles and secular historians are at one in their 
description of the corruption and debauchery of the 
provinces of the Empire at this time. To the impurity 
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that belonged to the religions of the old world was added 
the recklessness that followed on their disintegration. 


On that hard pagan world disgust 
And secret loathing fell. 
Deep weariness and sated lust 
Made human life a hell. 
In his cool hall, with haggard eyes, 
The Roman noble lay ; 
He drove abroad, in furious guise, 
Along the Appian way. 
He made a feast, drank fierce and fast, 
And crowned his hair with flowers ; 
No easier nor no quicker pass’d 
The impracticable hours. 
With the enumeration of heathen vices here, compare 
Gal-v, 20; 21; Rom. xii. 135 Eph. iv. 18,.19, ete. 

Two special classes of sins are here described—those 
of impurity and drunkenness. And the final verdict 
on the heathen world is written in the last clause of 
the arraignment—‘ idolatry that outraged the law of 
nature. The condemnation of idolatry was not that 
it did not make men pure, but that it presented to 
them a standard of moral conduct actually lower than 
that taught by nature herself. It sanctified bestiality. 

acéXyeva is the name given to open outrage against 
decency. olvopAvyia is wine-bibbing, drunkenness. 
ka.ots, revellings—properly processions of revellers with 
torches and music, singing Bacchanalian songs (cp. our 
English word, ‘ orgies’). oro, drinking parties. 

adeuirous, opposed to Géus, or natural right principle. 
Exactly corresponding to the Latin nefas (opposed to 
fas or natural law). It implies that even natural 
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instinct might have taught the idolators that such 
licentious orgies were no true worship (cp. Rom. i. 20). 
& & tevifovrar pi cuvtpexdvrav tpav eis Thy airhy Tis arwrlas 
avaxvow, BrAacdypotytes* 
év @, as usual in this Epistle (cp. i. 6; ii, 12; iii. 16), 
refers back to the whole previous sentence (the éy @ 
of iii. 18 is the only exception to this rule in 
this Epistle). Here it means—ZIn regard to which 
course of life). &evi(w meant originally to entertain 
a stranger, and so, by an easy transition, to seem 
strange. If any trace of the older meaning qualifies 
the word here, we might see in it a suggestion of the 
true position of the Christian as an alien, a stranger 
in such scenes as these. The Christian can never feel 
‘at home’ where impure words or intoxication are 
tolerated. He should so live that his very presence 
would be an unwelcome intrusion into such society, 
avaxvow, a rare word, from avaxéw, to pour forth. 
So here it seems to mean the effusion or flood of 
excesses into which the heathen world eagerly plunged. 
acwrias, reckless waste of goods or life. The word is 
used of the prodigal son (A.V. ‘with riotous living’), 
also in Eph. v. 18, ‘ wine, wherein is excess, It is the 
wastefulness of sin that the word brings before us. 
Prardnuovvres, railing at you, or perhaps, in its 
more special sense, railing at the Christ ye serve. 


of amodacoveiv Adyov TO éETolnws KplvovT. Lavras Kal veKpovs’ 
Who shall render account to him who is ready to 

judge the lwing and the dead (cp. Acts x. 42), The 

present participle conveys the idea of the judging 
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as being already in progress (ep. ch. i. 17), The 
alternative reading, eroiuws éxovte Kpivat, makes the 
judgement entirely future (for éroluws éyeiv, see 2 Cor. 
xii. 14, etc.). We cannot miss the force of the éroduas 
here as a word of cheer to the persecuted Church. 
“Surely, I come quickly.” “Hold fast till I come.” 
It suggests the corresponding warning, dia TovTo Kai 
vers yéverbe Eroiunor (Matt. xxiv. 44). 

With arodécovew Aoyor cp. Heb, xiii. 17, ws Novo 
&TOOWTOYTES. 


els TotTo yap Kal vexpcts cinyyeAloOy tva Kpiddor pev kara dvOpdmovs 
cwapkl Lao. 8 Kara Gedy mvedpate, 

This has been described as the most difficult text in 
the Bible. Indeed, some commentators have abandoned 
all hope of arriving at a satisfactory exegesis. A few 
things seem clear. es TovTo explains the connexion. 
In order that Christ may be the judge of the dead as 
well as the living the Gospel was preached to the 
dead. Clearly vexpots here must have the same signifi- 
cance as the word in the preceding verse—the physically 
dead (not, as some explain, those dead in sin). Again 
the words ocapxt and avevmate must be explained in 
the same way as in i. 18, to which they refer back. 
On these points most commentators are agreed, but 
here agreement ceases. If the exegesis of 11. 18, here 
suggested, be accepted, we ought probably to see in 
this passage an allusion to the same subject. The 
dead were evangelized that though they were judged 
after the manner of men in the physical world, they 
might live after the manner of God in the spiritual 
world. See Additional note. 
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(2) Ch. IV. 7-11. To Christian fellowship. 


But the end of all things is at hand: be ye therefore 
of sound mind, and be sober wnto prayer: above all things 
being fervent in your love among yourselves; for love 
covereth a multitude of sins: using hospitality one to 
another without murmuring: according as each hath 
received a gift, ministering it among yourselves, as good 
stewards of the manifold grace of God; uf any man 
speaketh, speaking as it were oracles of God; if any 
man ministereth, ministering as of the strength which 
God supplieth ; that in all things God may be glorified 
through Jesus Christ, whose is the glory and the dominion 
Jor ever and ever, Amen. 


Tldvrwv 8% 7d TéXos HyyeKev. 


In a note on Rom. xi. 11 Sanday and Headlam 
suggest two special services which the nearness of the 
mapovaia of Christ rendered to the early Church. (1) 
It “ quickened the religious and moral earnestness of the 
early Christians. The constant looking forward to the 
coming of the Lord produced a state of intense spiritual 
zeal which braced the Church for its earliest and hardest 
task.” 

(2) It also secured for the Church the “ elasticity and 
mobility ’ that alone enabled her to‘adapt herself to 
the changing conditions of the ages that followed. 
Believing in the near approach of the end of all things, 
the Apostles dealt with present needs, and so were led 
to lay down broad principles, rather than minute 
regulations. “The Church is adapted to the needs 
of every age, just because the original preachers of 
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Christianity never attempted to adapt it to the needs 
of any period but their own.” 

If this Epistle was written soon after the fall of 
Jerusalem, we can understand the Apostle’s confident 
assertion of the nearness of the end, for Christ had 
said, or seemed to say, ‘then shall the end come.’ 
S. Paul, who in his earlier Epistles shared the hope of 
an approaching aroxaduvyrs, seems in the Epistle to the 
Ephesians to contemplate a long course of development 
in history of the purpose of God before the wapoucia. 
' That the Church did not lose heart as the blessed 
hope faded further and further into the background in 
the post-Apostolic age is an eloquent witness to the 
fulfilment of the promise of Christ—‘I will not leave 
you orphans, I will come to you. Im the Divine 
Immanence manifested by the Spirit the Church found 
strength to achieve ‘the glory of going on.’ 


cwppoyvnrare otv Kal vaWate eis mporevx ds’ 

Do not abandon yourselves to excitement; exercise 
self-control, and cultiwate the spirit of calmness that 
ye may pray. For wjyrare see oni. 13. “ Men’s hearts 
failing them for fear” was one of the signs that Christ 
had given to the disciples of the nearness of the 
mapovaia. When the drama of each age is played out, 
and the night comes, and the feeling that all things 
are at an end, “then shall the kingdom of Heaven be 
likened unto ten virgins that took their lamps and 
went forth to meet the bridegroom.” At all times of 
fear and change the Church can look on in the spirit 
of calmness, as she sees in these things the heralds of 


the manifestation of her Lord. 
K 
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The association of sobriety with prayer is in 
striking contrast with the ‘divine frenzy’ of heathen 
prayer. It recalls our Lord’s condemnation of vain 
repetitions, and 8. Paul’s assertion that in the Christian 
Church “ the spirits of the prophets are subject to the 
prophets ” (1 Cor. xiv. 32). Prayer is not less earnest 
if it is also cwppwv Kat yvypadria. So Keble, in the 
preface to The Christian Year, “ Next to a sound rule 
of faith, there is nothing of so much consequence as 
a sober standard of feeling in matters of practical 
religion.” 


Tpdo TAavTwY TV els EaUTOS GyamHV eKTeVvi] EXovTEs, 

S. Peter is at one with 8. Paul and S. John on the 
supreme value of love. He does not say, have love 
(he assumes that they have that already), but let your 
love be intense. éxrevy, from éxtelvw, to stretch out, 
used often in the Gospels of Christ stretching out His 
hand to heal (cp. chap. 1. 22). 


Ste APATTH KAAYTTTE! TWAHVS AMAPTIAN’ 

Probably the words of Proverbs x. 12, ‘Love 
covereth all transgressions’ had passed into a current 
aphorism in this modified form. In later Jewish 
writings, it seems to have been explained of the credit 
attached to deeds of charity. The earliest interpreta- 
tions of this, and the corresponding passage in the 
Epistle of S. James (chap. v. 20), seem to have taken 
the same direction. So here ‘a multitude of sins are 
forgiven to the man who loves.’ On this method of 
interpretation we are reminded of Luke vii. 47, “ Her 
sins, which are many are forgiven, for she loved much.” 
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But the expression may mean that love is blind to the 
faults of others, which is nearer to the original sense 
of Proverbs x. 12. In this case it recalls S. Paul’s 
description of Love, that ‘thinketh no evil.’ 


Hiddgevor els GANAS Gvev yoyyvopod" 

The Christian by his conversion, was cut off from 
the social life in which he had lived. For all such 
the Apostle wished to secure a warm welcome into 
the hearts and homes of their fellow-Christians. Then 
also, those who brought communications from one 
Church to another had often to depend on the 
hospitality of the Christian communities in the towns 
through which they passed. This helps to account 
for the stress laid in apostolic letters on the duty of 
hospitality (see Rom. xii. 13; Heb. xii. 2). But this 
duty also grew out of the fact that the Christian had 
become a member of a society. The ideal of the 
Christian Church is not adequately realized by a 
community that meets only for public worship, and is 
hindered by social barriers from Christian fellowship 
outside the Church doors. The strength of the early 
Church lay in the kowwvia into which each new 
member was welcomed. The loss of this sense of 
fellowship in the Church to-day is the dire and 
humbling legacy of religious discord and social in- 
tolerance. 

yoyyvouos is the word used of the murmurings 
of the children of Israel in the wilderness. It is 
said to be derived from the cooing of doves, and 
so comes to mean a low muttering, especially of 
discontent. 
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ékacros Kalas thoPev xdpiopa, ets EavtTods adrd StaxovodvTes 

This is the only place in the N.T. outside S. Paul’s 
Epistles where xapioua is used. It is used here in the 
Pauline sense for the gifts bestowed by the Holy Spirit. 
In 1 Cor. xii. 4, S. Paul speaks of the drarpérers xapio- 
padrwv and the dvapécers dcaxovey, and in Rom. xii. 6, of 
gifts (xapiouara) differing according to the grace given 
tous. So here the ministry of each is to be according 
to the nature of the gift. ¢da@ev implies a definite 
act of receiving, and so seems to point back to the laying 
on of hands which in the Apostolic age became the 
means of bestowing spiritual gifts (see Acts vi. 17; xix. 
6). It seems to be implied here that every Christian 
has received some xapicua from God, and has received 
it to hold in trust for the whole Church. The diversity 
of gifts is therefore a means to a higher unity, the 
unity of many streams fed from one heaven, and 
feeding in their turn the river of the life of the 
Church. On ets éavtovs see Westcott on Heb. iii. 13. 


@$ Kadol oikovdpor mouklAns xapitos Oeod: 


The thought of stewardship recalls 8. Luke xii. 42, and 
other passages in the teaching of Christ. With zovxiAns 
XapiTos, cp. ToiAous weipacmois in chap. i. 6. As 
temptations are manifold, so also is grace. But though 
there are many temptations, there is but one grace, 
sufficient for them all. ockidAos is literally many- 
coloured, variegated. 


el tis Aadet, ws Adyta Ocod" 


Compare with this the longer lists of xapiouara in 
1 Cor. xii. and Rom. xii. 3-8. Speaking here may be 
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regarded as including the prophesying, teaching and 
exhortation of Rom. xii. With the growth of an 
official ministry, the distinction between these various 
forms of utterance would tend to be lost, as it is now 
in the general term “preaching.” The word Aoya 
has acquired a special interest from the controversy as 
to its meaning in the account given by Papias of S. 
Matthew’s gospel, where he refers to it as Ta Adyra. 
From this it has sometimes been supposed that the 
original S. Matthew was a collection of the discourses 
of the Lord. The word is used in classical Greek for 
a short saying, especially an “oracle,” or divinely 
inspired utterance. In the Septuagint it is used often 
for the “ Word of the Lord,” and where used elsewhere 
in N.T. (Rom. ui. 2; Heb. v. 12; Acts vii. 38), it refers 
to the Old Testament Scriptures. The idea here 
seems to be—speaking, when he does speak, with the 
same sense of divine inspiration as that which gave 
power to the words of the prophets of old. The 
thought suggested by the use of the word is that God 
inspires men rather than books. Compare 2 Pet. i. 21, 
where also the thought is that holy men were moved 
by the Hely Spirit. 

Though no doubt S. Peter has primarily in view 
public speaking in the Church, AaAéw is wide enough to 
include also what we call ordinary conversation. There 
is a true sense in which all our words should be 
oracular. Our daily prayer “Let the words of my 
mouth and the meditations of my heart be acceptable 
in thy sight” covers the small talk of social life as 
well as the words spoken to God in the public worship 
of our Churches, 
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el tis StaKovel, ds e& toxtos Fs Xxopnyet o Beds” 

As AadXe includes all forms of service in word, so 
dtaxove’ includes all forms of service in act. Perhaps 
ef Tis may be regarded as implying that all are not 
called to the same kind of ministry. Some are called 
to speak, some to act, and His largesse is bestowed on 
each as his work requires. 

All service ranks the same with God ; 
If now, as formerly He trod 
Paradise, His presence fills 

Our earth, each only as God wills 
Can work.—Pippa Passes. 

xXopyye is an interesting word. In classical Greek 
it is used of defraying the expenses of the chorus in 
the performance of a drama, an act of munificence only 
possible to the wealthiest citizens. The word therefore 
conveys the idea of liberal giving for the public good. 
It is used in this sense here and in 2 Cor. ix. 10. 
Cp. Jas. i. 5, “God, who giveth to all liberally” 
(a7rAGs). 


tva év macw Sofa{ytar 6 Beds Sia “Inood Xprorod, 

Cp..1 Cor: x. 31; Phil it 1. ~* We *havesthas 
treasure in earthen vessels, that the exceeding great- 
ness of the power may be of God, and not from 
ourselves ” (2 Cor. iv. 7). 


@ éorlv t SdEa Kal +d Kpdros els Tods aldvas TaV aldvey’ apt. 


With this liturgical inscription cp. Rev. i. 6; v. 12. 
dd€a and kpatos are associated in Col. i. 11, cata TO 
patos THs ddgys avTov. Kparos means might, and so 
might exercised in rule. 
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The use of ‘Amen’ was adopted by the Christian 
Church from the worship of the Synagogue. The word 
is not the expression of a wish (so be zt) but the 
assertion of a fact (it is so). 

cig TOUS aidvas TY aisvey is practically, though not 
literally, equivalent to our “for ever.” 


(3) Ch. IV. 12-19. To patient endurance under 
persecution. 


Beloved, think wt not strange concerning the fiery trial 
among you, which cometh upon you to prove you, as 
though a strange thing happened unto you ; but insomuch 
as ye are partakers of Christ's sufferings, rejoice ; that at 
the revelation of his glory also ye may rejowe with ea- 
ceeding yoy. If ye are reproached for the name of Christ, 
blessed are ye ; because the Spirit of glory and the Spirit 
of God resteth upon you. For let none of you suffer as 
a murderer, or a thief, or an evildoer, or as a meddler in 
other men’s matters: but if a man suffer as a Christian, 
let him not be ashamed ; but let him glorify God in this 
name. For the time is come for gudgment to begin at the 
house of God: and if it begin first at us, what shall be 
the end of them that obey not the gospel of God? And 
of the righteous is scarcely saved, where shall the ungodly 
and sinner appear? Wherefore let them also that suffer 
according to the will of God commit their souls in well- 
doing unto a faithful Creator. 


’"Ayarnrol, pi gevilerOe TH ev piv mupdoe mpds Tepacpoy tpiv 
ywopévyn as févov ipiv ovpBalvovtos, 
’Ayarnroi here, as in ii. 11, begins a new section of 
the Epistle. 8. Peter returns here to the thought of 
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chap. i. 3-9. With v7 év duly mupdoe cp. TO ev viv 
motuvov, chap. v. 2.  mvpwos is properly a burning. 
So used in Rev. xviii. 9,18. It is used for a furnace by 
which gold is tested, in Proverbs xxvii. 21, from which 
S. Peter probably derived it (cp. chap. i. 7). The verb 
mupow is similarly used in Rev. iii. 18; gold refined by 
the fire (xpvotov weTupwuevoy ek Trupos). 


GAG Kad KoLvwvetTe Tots TOD Xpictod Twalhpacw xalpere, 

Cp. Phil. iii. 10, Ty Kowaviay Tov TraOnnatwy avrod. 
kowwvia is one of the great words of the Christian 
life. eréxw expresses union through sharing in some 
common possession : Kowwvéw, union through oneness of 
heart and life. «a0o, in as far as. Not all suffering 
is partaking of the suffering of Christ, as S. Peter goes 
on to remind his readers. xalpere implies not an 
isolated act but a constant habit. 


twa kal év TH arokadtipe tis SdEys adtod xapfire ayadArmpevor 
The wa here is suggestive. It is through ‘ glorying 
in tribulations also’ (Rom. v. 3) that the Christian is 
made ready for the joy that expands into fulness at 
the appearing of Jesus Christ. See on chap. i. 7. 
xapnre is the act of rejoicing that is the outcome of 
the habit (xaipere). 


* 


el GNEIAfzecde &y dvdpatt XpicToY, PakdpLor, 

The words imply that they actually are reviled, not 
simply that they may be. They recall Matt. v. 11, 
Makaplol éote Tay dveWicwow vuas. Compare also 
the words of Jas. i. 12, makapios avnp Os vroméver 
TEL PAT MOV. 
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ovedi€erOe does not suggest judicial procedure, but 
rather the kind of popular hostility that might easily 
lead on to official action. Cp. Heb. xi. 26, Tov 
oveOioov Tov Xpirrov; also Ps, Ixxxix. 50, 51. év 
ovopart Xpurrov, because ye are Christ's (cp. Mark 
ix. 41). Cp. els dvona rpogpijtov (Matt. x. 41), because 
he is a prophet. See Matt xxiv. 9. In the Acts the 
references to the name are frequent, but it is generally 
Incovs, not Xpirros (Incots Xpictes in Acts iv. 10; 
vill. 12). See Acts v. 41. 


Stu Td ris BdEns Kal TO TOY BECOY TINEYMA Ed TGs ANaTTAayeTal. 

TO Tis do€ye is sometimes taken as equivalent to 
that which is glorious, and therefore practically, glory. 
But the more natural construction is to supply tvevua, 
as in the R.Y. The words recall the scene in the Acts, 
when, amid the revilings of the Sanhedrin, the face of 
Stephen was as the face of an angel. The Spirit of 
Glory is God's special gift to those who are called to 
endure for Him. Bengel takes 7 d0€a as an appellation 
of Christ, so making the verse mean the Spirit of 
Christ and of God. Cp. 8. Luke ii. 32, dogav Naovd cov 
Iopajd; Joh, i. 14, d0€av we povoyevods rapa rar pos ; 
and especially Jas. ti. 1, Tyv mictTw Tov Kvptov spor 
Incod Xpisrov, THs dd€ys, on which see Mayor’s note. 
avaravera: recalls Isa. xii. 2, from which passage it 
is probably derived. Perhaps the word, make for 
himself a place of rest, is intended to suggest the 
contrast between the storm of abuse and calumny 
that raged around the Christian’s life, and the peace 
within where the Spirit of God made his resting- 


place, 
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The words that follow in the Received Text, cata mev 
avrous Bracdnucirat, kata de vuas dogatera, are an 
early explanatory gloss, probably added to explain do€ys. 
Their meaning is that He is the Spirit of glory because 
He is glorified by the Church, though blasphemed by 
the persecutors. But ddéys probably refers rather to 
the glory that He gives than to that which He recevves. 


P| yap tis tpav macxérw os coveds 4 KArTyS 7 KaKoTrotds 4] as 

adXoTpierriokoTros* 

yap, t.e. in order that your sufferings may be a real 
fellowship with Christ let them not be incurred by any 
evildoing on your part. The repetition of ws divides 
the list of offences into two classes. The first class is 
that of criminals—murderers, thieves, and (generally) 
evildoers; the second class is that of a\XNoTpieTicKoTrot, 
overseers of other men’s business. Professor Ramsay 
interprets the word of tampering with family relation- 
ships, causing discontent and disobedience among slaves, 
etc. In an article in the Zzpositor, he further 
connects the word with the Cynics, whose habit of 
interference with the lives of other people brought 
upon them much popular dislike. There is some 
reason to believe that at a later date the Cynics and 
the Christians were popularly regarded as cognate 
bodies. In any case, it is not hard: to see how easily 
cases might arise in which Christians, by want of tact 
and consideration, might bring persecution on them- 
selves (ep. 1 Thess. iv. 11; 1 Tim. v. 13). 


a St ds Xpiotiavds, pi aioyuvécdw, 
The date of the origin of the name Christian has 
been much discussed. In Acts xi. 26, we are told that 
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the name arose at Antioch soon after the beginning of 
mission activity among the Greeks. In Acts xxvi. 28 
it is used by Agrippa in a way that suggests that it 
was a term of reproach, "Ev oXty@ ue metOers Xpirriavoy 
movjoat. This use by a Jew seems to show that 
the word had already become dissociated from its 
original significance-—followers of the Messiah. It 
is used nowhere else in the N.T. except here. 
The disciples were wont to describe themselves 
as ‘brethren,’ ‘believers, etc. But when they came 
under the notice of the Roman authorities, and it 
became necessary to distinguish their faith from that 
of the Jews, the Apologists adopted the name Christian, 
which had already become current in the market-place 
and the street. The earlier Jewish name for the 
Christians would seem to have been ‘the sect of the 
Nazarenes’ (see Acts xxiv. 5). 

In an Article in the Hapositor of 1898, Mr. Arthur 
Carr connects the origin of the name with the teaching 
of Christ about His kingdom, and the idea of the 
Christian warfare. As the soldiers mocked Christ’s 
royal claims, so a travesty of S. Paul’s preaching 
presented to the citizens of Antioch “the picture of a 
rival emperor, Christos, supporting his sovereignty by 
a military force of slaves and Jews, and others of small 
account. This idea would easily give rise to the 
nickname, formed on the model of the names given to 
the partizans of the great generals who rose to eminence 
in the closing days of the Republic. So we find 
Crassiani, Pompeiani; and the name Augustiani is 
applied by Tacitus to the knights who were in special 
attendance on Nero, and whose business was to load 


156 1S. PETER iv. 17-19. 


him with adulation. The Greek equivalent of August- 
ianus, LeBacrtiaves, found as a proper name (as eg. 
S. Sebastian) corresponds even more closely with the 
name Xpiotiaves” (cp. also ‘Hpediavol). 

un atoxuvéerOw recall the words of Christ in 8S. Mark 
vu. 38. 


Sofatérw S& Tov Oedv év TS SvdpatL TovTY. 

év T® Ovouate probably refers back to the OVOMATL 
Xpicrov of verse 14. It was for His name they were 
reproached, it was in His name they were to glory. 
Some later Mss. have the reading év Tw méper TOVTa, 
im this destiny, or on this behalf. 


Ste [0] Karpds tod ApZacOai Td Kpiywa ad TOY OKOY Tod Beod: 
For it rs the appointed time for the beginning of the 
judgment (starting) from the house of God. There 
may be a reference here to Ezekiel ix. 6, or to other 
passages in the prophets where the thought is suggested 
that God’s judgment begins with the temple and the 
holy city. The otkos here recalls the ofkos rvevatiKos 
of chap. ii. 5, where see note. 
el 8& mpGtov ad’ jpav, tl Td TéX\os THY dreBotvTwY TH Tod Deod 
évayyedlo ; 

An unanswered question. It should be remembered 
that d7eOéw implies deliberate disobedience (see on 
chap. ii. 1). Compare the similar question of Heb. 
li. 3. 
kal e 6 AfKaioc MOAIC CwozeTal, 6 [AE] AcEeBNe Kal AMAPTWACOC 

TOY PaNetTal 5 

Quoted verbatim from the Septuagint of Proverbs 
xi, 31, except for the omission of mv after e¢ 6, The 
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de added in some early mss. has the same effect in 
bringing out the idea of contrast. odus, with difficulty 
(from “edocs toil, an old word, synonymous with MOyos 
from which we have poys), suggests, not any un- 
certainty with regard to the righteous man’s destiny, 
but the effort and perseverance needed to “work out 
the salvation” of any human soul. 


bore kal ol rdaxovrTes Kata TO OAnua Tod Ocod mors KTio Ty Tapa- 

Tbés8ocay Tas Wuxds ev dyalamorla, 

«ai—even those who suffer may trust, if they learn 
to know they are suffermg, not from mere destiny or 
chance, but xara ro @édAnua tov Oeov. Christian 
resignation differs from fatalism in that it recognizes 
a beneficent will behind all the changes and chances 
of mortal life. All things work together for good to 
them that love God. wapatiOécO@wcay, x.7.r. recalls 
Psalm xxxi. 5, and the dying words of Christ, recorded 
in Luke xxii. 46, which may well have been in the 
mind of the Apostle. 

With cticty cp. wOpwrin xrice of chap. ii. 13. 
From the thing created there is a final appeal to 
the Creator, and when submission to the ordinances 
of human society did not bring immunity from 
molestation, it was good to fall back on God himself. 

év ayabaroua, an emphatic thought at the end. ev 
may, as in chap. i. 2, refer to the means by which the 
committal is accomplished. Let them go on doing 
good, undeterred by hostility or suffering, and thereby 
manifest their trust in God. To repay evil with good 
is to appeal to God. The reference seems to be to 
chap. ul. 23. 
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Ch. V. 1-5. The pastoral office; its responsibilities 
and reward. 


The elders therefore among you I exhort, who am a 
fellow-elder, and a witness of the sufferings of Christ, who 
am also a partaker of the glory that shall be revealed : 
Tend the flock of God which 1s among you, exercising the 
oversight, not of constraint, but willingly, according wnto 
God; nor yet for filthy lucre, but of a ready mind ; 
neither as lording it over the charge allotted to you, 
but making yourselves ensamples to the flock. And 
when the chref Shepherd shall be manifested, ye shall 
receive the crown of glory that fadeth not away. 


IIpecButépovs otv év tpiv mapakadd 6 cvvrpecBitepos Kal paprus 
Toy TOD Xpio tod walypatav, 6 kal THs peAAOVENS ArroKahimrTer Bar 
SdENs Kowwavds, 

The origin of the name pecuvrepos (cp. Senate, 
Alderman, Tepoveia etc.) goes back to the time when 
age was the qualification for membership of the govern- 
ing body of the primitive patriarchal state. In later 
Jewish history the elders were the members of the 
town councils, who also had the control of the 
synagogue and its services. The early organization 
of the Christian churches naturally followed the lines 
of the synagogue and accordingly we find elders 
sharing in the management of the Church matters 
with the Apostles from the beginning of Christian 
history (see Acts xi. 30; xv. 4; xvi. 4). There is 
some doubt whether at first they corresponded more 
closely to our clergy or to our churchwardens. But 
whatever they may have been at first, it is certain 
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that by the time that this Epistle was written they 
exercised pastoral authority over the Churches with 
which they were connected. Here, as in Acts xx. 28, 
and in the pastoral Epistles, the elders are regarded 
as exercising episcopal functions—a fact which points 
to a relatively early date for the Epistle. 

TapakaXo in N.T. means to encourage as well as to 
exhort. And in who am also an elder we see the 
Apostle’s desire to vindicate his right to exhort while 
avoiding any appearance of pressing his apostolic 
authority. §. John claims for himself the same title 
in his second and third Epistles. In both cases there 
may be an allusion to the age of the writer as well as 
to his official position (see verse 5). 

uaptus. The commission of the Apostles was to be 
witnesses of Christ (see Acts i. 8). The primary sense 
of the word is ‘one who tells what he has seen,’ but 
very early in the history of the Church the word 
acquired the meaning martyr (1.2. one who attests his 
faith by suffering) that it bears in English (see Acts xxii. 
20; Rev. ii. 13). We can hardly doubt that this latter 
meaning is included here. S. Peter claims’ the right 
to exhort the elders of the Churches on the ground 
that he, too, has been called to suffer for Christ, as 
well as to testify for Him. Hence the significance of 
the words that follow. “They who share the sufferings 
of Christ become partakers of his glory,’—not only 
peroxot, ‘ taking a share in the external glories of his 
kingdom, but cowwvoi, ‘sharers in his glorified life. 
The words recall chap. iv. 13, where the same thought 
of the glory of the aoxadu\is is suggested. 
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Toupdvare TO ev dptv toluviov Tod Geos, 


We can hardly doubt that S. Peter has in mind the 
commission given to him by the lake of Galilee, which 
is recorded in the last chapter of S. John’s Gospel. 
“Feed (oiuave) my sheep” (John xxi. 16). Every 
word here tells. 7otuatyw includes all that it falls to 
the shepherd’s lot to do for the sheep. It reminds us 
of the wide character of the pastoral commission— 
the cure of souls. 7odumoyv is a reminder of the 
corporate character of the Church, and @eot gives the 
motive for service. We clergy are too prone to speak 
of my parish, my congregation, my flock. It is 
well for us to recall the title woiumov tov Qeov. TO év 
uucy is probably that of which you are in charge (cp. 
cAnpwv below). It is interesting to compare the 
commission here with the charge given by S. Paul to 
the Ephesian elders in Acts. xx. 28. The earlier 
charge lays down even more solemnly the responsibility 
of the pastoral office— the flock over which the Holy 
Ghost hath made you overseers, to feed the Church of 
God, which he hath purchased with his own blood.” 
Leighton quotes S. Bernard—‘“ Had I some of that 
blood poured forth on the Cross, how carefully would 
I carry it! And ought I not to be as careful of 
those souls that it was shed for?” The relation 
of shepherd and sheep furnishes prophets and 
psalmists with the most appropriate imagery for 
describing both the care of God for His people, and 
also the responsibility of secular rulers for the people 
under their authority (see eg. Ezek. xxxiv.; Zech. x. ; 
Isa. lx.). Christ’s claim to the title of the Good 
Shepherd gave a new consecration to the imagery in 
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N.T., so we have the great Shepherd (Heb. xiii 20), 
the chief Shepherd (verse 4). And Matthew Arnold 
records for us how the Church loved to perpetuate the 
memory of the Shepherd :— 
In the Catacombs, 

With eye suffused but heart inspired true, 

On those walls subterranean, where she hid 

Her head ’mid ignominy, death and tombs, 

She her good shepherd’s hasty image drew. 


pH dvaykarrGs GAG éxovolws, nde aloxpoKepdas GAA tpcdipws, 
pnd’ Os KaToKupievovTes TY KATPwV GAAG ToL yiwdpevoL TOD 

Troupylov’ 

Three wrong incentives for the exercise of spiritual 
authority in the Church—the persuasion of others, 
desire for “the piece of bread one gets there,’ and 
desire for influence and position. davayxarros reminds 
us of the constant danger that pastoral work may be 
done rather from force of habit, or because it is 
“expected of us,’ than froin deliberate and willing 
purpose (ékovciws). Some early mss. add the words 
kata Qeov, suggesting the beautiful thought that our 
work is to be done in the same willing spirit as His 
who delights to give to all men liberally and up- 
braideth not. alsxpoxepdas, for dishonowrable gain, 
not only condemns simony, but also all pastoral work 
that has for its primary motive hope of advancement 
or material reward. Cp. Milton’s lines in Lycidas— 

Such as, for their bellies’ sake, 
Creep and intrude, and climb into the fold ! 
Of other care they little reck’ning make 
Than how to scramble at the shearers’ feast. 


There is little danger now that any man will take 
L 
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holy orders in search of wealth, but perhaps we still 
need to be reminded that even the desire for an honest 
means of livelihood is not a sufficient motive for entering 
the ministry of the Church. There must be the rpoOuua, 
the readiness of mind that springs to respond to God's 
eall, “ whom shall I send ?”— 
The hardest toil to undertake 
With joy at Thy command, 
The meanest office to receive 
With meekness at Thy hand. 


katakupievovtes is used in Matt. xx. 25 of the 
exercise of authority by the rulers of the nations, It 
is lordship misused, tyranny in place of constitutional 
authority. The independence which our Church system 
accords to her beneficed clergy makes this still a real 
danger (cp. 8. Luke xxii. 25). 

The significance of «Ayjpwv (lots) has been mueh 
discussed. In the second century the adjective cAyprxos 
came to be applied specially to the ministers of the 
Churches (hence our word ‘clergy’) probably from a 
transference to them of the words of Deut. x. 9, of 
the tribe of Levi, “The Lord is his inheritance ”— 
KUplos avTos KARpos avToU. But here the word appears 
to be more nearly equivalent to our parish, the special 
sphere of labour allotted to each presbyter, or group 
of presbyters. 

With rv7oe Tot wojuviov cp. 1 Cor. x. 6, TUToL nuwv 
évyevnOyoay, 


Kal havepwbévros Tod dpxiolpevos Kopieiobe Tov dpapdvTivoy Tis 
SdENs orTéedavov. 


, . . . . 
gpavepow, used in i, 20 of the Incarnation, is here 
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used of the wapovaia of Christ. The thought implied 
in apxuroiuevos is that we are not his representatives 
but his colleagues and servants. He is the chief 
shepherd still, and will be to the end. 

For koguetoGe cp. chap. i. 9.  amapavtivoy may 
mean simply unfading, but awapavOos seems to have 
been used as the name of an imagined flower that 
never faded, and the orépavoy here may therefore 
refer to the garland of flowers with which the victors 
of the games were crowned, and possibly also to 
the chaplets of flowers worn on festal days. It 
therefore suggests victory and gladness (cp. 1 Cor. 
ix. 25; 2 Tim. iv. 8; and Jas. i. 12). Milton writes of 
the Amaranth :— 


Immortai Amaranth, a flower which once 

In Paradise, hard by the tree of life, 

Began to bloom, but soon, for man’s offence 

To Heaven removed, where first it grew, there grows 

And fiowers aloft, shading the fount of life ; 

And where the river of bliss through midst of Heaven 

Rolls o’er the Elysian flowers her amber stream 

With these, that never fade, the spirits elect 

Bind their resplendent locks, inwreathed with beams. 
Paradise Lost, iii. 353-361. 


do€ns is here the genitive of apposition. The crown 
of glory being equivalent to ‘glory as a crown.’ 
Compare the “crown of righteousness’ (2 Tim. iv. 8), 
“srown of life” (Jas. 1.12; Rev. i. 10). By S. James 
and throughout Revelation orépavoy is used of the 
royal crown; by S. Paul (1 Cor. ix. 25; 2 Tim. iv. 8) 
it is used, as here, of the garland of victory, 
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Ch. V. 5-11. An Exhortation to humility and 
steadfastness. 


Likewise, ye younger, be subject unto the elder. Yea, 
all of you gird yourselves with humility, to serve one 
another ; for God resisteth the proud, but giveth grace to 
the humble. Humble yourselves therefore under the 
mighty hand of God, that he may exalt you im due 
time; casting all your anxrety upon him, because he 
careth for you. Be sober, be watchful: your adversary 
the devil, as a roaring lion, walketh about, seeking whom 
he may devour: whom withstand steadfast in your faith, 
knowing that the same sufferings are accomplished in 
your brethren who are in the world. And the God of 
all grace, who called you unto his eternal glory in Christ, 
after that ye have suffered a little while, shall himself 
perfect, stablish, strengthen you. To him be the dominion 
Jor ever and ever. Amen. 


“Opolws, vedrepor, troTrdynte mperButépots. 

It has been suggested that the vewrepor here 
represent a special class of church-officers whose 
business was to perform duties of manual labour in 
the Church, such as those referred to in Acts v. 6, 10. 
But as we have no trace elsewhere of such a class, it 
is better to regard the exhortation as addressed 
to those whom we should call the younger church 
workers, who might be inclined, as younger church 
workers are still, to be restive under authority. 
There is no doubt also present in the Apostle’s 
mind the respect that youth owes to age (ep. 1 Tim. 
Werlee2)) 
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Ilavres 8 ddAHAous Thy Tamevohpoodvyv éykopBdracbe, 


All of you be girded as servants with humility for 
each other's good. In the A.V. the words, zavtes dé, 
with the addition of vaoruccduevot, are connected 
with the preceding sentence; but with the omission of 
UToTaccouevot, which is absent from the best mss., 
they fall more naturally with the words that follow. 
The exhortation forms a summary of all that has gone 
before. It corrects any danger that the duty of sub- 
jection may be regarded as implying any corresponding 
right to the irresponsible exercise of authority. The 
basis of the Christian Church is essentially democratic, 
and among its fundamental rules it is written—He 
that is chief among you, let him be your minister. 
The word éycouSacacGe (only here in N.T.) is a rare 
word, the meaning of which seems to be—gird your- 
selves with the éyxouGeua—a white apron generally 
worn by slaves (from xéuBos,a knot). We can hardly 
fail to see in its use here a reference to the great act 
by which the Lord taught His disciples the lesson of 
humility, when He girded Himself and washed their 
feet (S. John xii). aArjAow is here the dative of 
advantage—yor the benefit of—to do service to—each 
other. 


Sri [6] PEOC YTEPHMANOIC ANTITACCETA! TATTEINOTC AE ATAWCIN 

YAPIN. 

The duty of humility is enforced by a quotation 
from Prov. iii. 34 (ep. Luke i. 51-53), which is also 
quoted in Jas. iv. 6, from which Epistle S. Peter 
not improbably derived it. 
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TamewvdOnte ody ond Ti KapTatay xepa Tod Bed, tva tpas ipooy ev 

KaLpw, 

The thought of humility towards each other passes 
naturally into the thought of humility towards God, 
for in truth the two are inseparable. To the man 
who is arrogant towards his fellowmen, humility before 
God is impossible. The special reference here is no 
doubt to the sufferings that were coming on the 
Churches. They were to regard all these things as 
coming from God, and to be patient, following in the 
footsteps of Him Who became obedient to death, even 
the death of the Cross. Compare the same thought 
in Heb. xii. 1-12. xparaay xefpa is a familiar O.T. 
expression (see Deut. ili. 24; Job xxx. 21, etc.) for 
God regarded as working among men. The same 
hand that is strong to mould through the discipline of 
suffering, is strong to uplift in due season. év Kaip@ 
—‘not thy fancied time, but His own wisely appointed 
time’ (Leighton). 

oon recalls the word of Christ, of which the 
Apostle must surely have been thinking—* He that 
humbleth himself shall be exalted” (iwOjcerat, Luke 
xiv. lL): 


TATQY THN MEPIMNAN YMON ETTIPIYANTEC ETT adrdv. 

A reminiscence of Psalm lv. 22. émrippirTw conveys 
the idea of effort. It is used in S. Luke xix. 35 of the 
casting of the garments on the colt on which Jesus 
rode into Jerusalem. The use of the aorist participle 
implies that a definite act of surrender is to be made. 
vépyevay is connected with pepis, a part, and mepiCo, 
to divide. It is the care that distracts, ‘this way 
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a 
and that dividing the swift mind, and so prevents 
the wholehearted devotion that ought to mark the 
Christian life (cp. Matt. vi. 25, 27, 31, 34). The 
sense of these verses is obscured in the A.V. by the 
use of ‘care’ and ‘careth’ for wépyuvay and mére., 


bre aitd pede tepl dydy. 

Hor he careth for you. In these few words is the 
central truth that Christ was manifested to reveal. It 
is the belief that God cares that marks off Christianity 
from all other religions, which under all varieties of 
form are occupied with the task of making God care, 
of awakening by sacrifice or prayer or act the slum- 
bering interest of the Deity. The belief that God 
cares 1s the fundamental fact of S. Paul’s doctrine of 
Grace, and is the summary with which 8. John crowns 
the completed message of his Gospel—“ God is love.” 
So S. Peter seems to refer back to the preceding verse. 
You may be submissive under the mighty hand, 
because God cares. 


Nibare, ypnyooyoate. 6 avriSikos tudy SidBodos as Aéwy dpvdpevos 

mepurarel (ntTav KaTaTeety’ 

diaBoXos, the false accuser, is generally used in the 
LXx. as the translation of the Hebrew Satan (adversary). 
The belief in a personal spirit of evil seems to belong 
to a late period of Jewish thought, the name Satan 
being only used as a proper name in three of the latest 
books of the Jewish canon—Job, Chronicles, and 
Zechariah. 

Its rise is generally connected with the influence of 
Persian dualist ideas during the Babylonian captivity, 
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but the germ of it is to be found in earlier Jewish 
thought, which 


Worked with a dull and undetermined sense 
Of unknown forms of being 


hostile to God. It is certain that Christ accepted the 
current ideas of the time with regard to the Spirit of 
evil, only correcting them where the honour of God 
was endangered. The Christian Church afterwards 
borrowed from Jewish eschatology the idea of Satan 
as a fallen archangel, with which Milton’s great work 
has made us familiar. 

The conception of the devil that terrorized the 
imagination of men, and well-nigh formed the central 
fact of religion in the Middle Ages, was the outcome 
of the identification of the Satan of Jewish literature 
with Pan and other creatures of pagan mythology. 

It is probably the danger of apostasy under stress 
of persecution that the Apostle has especially in mind 
in this exhortation. avtidi«os means generally an 
adversary at law (Matt. v. 25; Lk. xu. 58; xvii. 3). 
Though it is found sometimes in later Greek in 
the more general sense of enemy, it probably retains 
something of its more usual sense here, as suggesting 
that the false accusations made against the Christians 
in Roman law courts found their ultimate source in 
Satanic inspiration. As the Holy Spirit was promised 
as an advocate for the Christian when brought before 
governors and kings, it was natural that the forces of 
the enemy of souls should be arrayed on the side of the 
accusers (cp. 2 Tim. iv. 17). That S. Peter refers to 
the Imperial authorities is improbable, for in ch. ii. 13 
he urges the duty not of resistance but of submission. 
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[t is only in the Revelation that the Empire is regarded 
as Satanic. The comparison of the enemy of souls toa 
lion is suggested by several passages in the Psalms 
(Ps vii. 2; x..9; xxii. 13). The last of these is 
probably the reference in the mind of the writer, 
ws Aéwy 6 aptratwy Kat wpvduevos. In Tepitater we 
have a reminiscence of the description of Satan in 
Job. i. 7; ii. 2. Some mss. insert Tiva before kaTamreeiv, 
but the original text leaves the sense indefinite. 
karamy means literally to drink or swallow down. 


& dvrlornte orepeol rq whore, 

Recalls Jas. iv. 7, avtictyte To d1a80rAw, and Eph. 
vi. 11-12, orjvat pos ras pePodias Tov dtaBorov. 
arepeot TH TiaTet, immovable in your confidence in 
God, wists being used here, as throughout the 
Epistle, in its subjective sense. Cp. Acts xvi. 5, 
éorepeouvre Ty TloTe; Col. ii. 5, sTepewpa THs TitTEWs 
ULOV. 
addres TA avTA THY TalnudToy TH ev TO Kdcpw tpdv ddeXporyTe 

émeteActo Gan. 

The grammatical construction of this sentence is 
peculiar, and has given rise to several interpretations. 
Ta avTa Tov TaGnuwatwy is probably an intensified form 
of Ta avTa waOnuara, identically the same sufferings. 
eriteAcicGa, are being carried out to their appointed 
end, has in itself a twofold message of comfort, 
suggesting as it does that the persecutions had a 
divinely appointed purpose, and that they would come 
to an end when that purpose was fulfilled. 

aderporytt, probably dativus commodi, ‘for the sake 
of, ‘in regard to. €v T@ kocuw completes the idea of 
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éemiredcioOa: it is only év T@ Koouw that tribulation 
is the appointed lot of the Christian (see Gal. ili. 3). 
We may therefore translate, knowing, as ye do, that 
sufferings identical in every respect with those ye suffer 
are now fulfilling their appointed purpose in the lives of 
all the members of the brotherhood to which ye belong, 
while they are in the world. Cp. Heb. xiii. 3, miurjo- 
Kea Oe epLacs TOV KOKOUX OULLEVOY ws Kat avTot OvTes €v 
TWMATL. 


“O 8 Beds mdons xdpitos, 6 kahécas tas eis THY aloviov atirod Sdfav 
évy XpiotG, sAlyov wabdvtas avtds kataprice, oryplEa, clevdre. 
avtTo Td Kpatos els Tots aidvas’ dyn. 

The verbs here are future, not optative; it is the 
expression, not of a wish, but of a promise. If 
oNyov maQdvras be taken, as it probably should be, 
in connexion with cadéoas, ‘called you to suffer for a 
little while and to share his glory’ (cp. els TovTo 
exAnOyre, ch. ii. 21) the words that follow are 
more clearly seen to be a promise of present blessing. 
KaTapTicw is to make aptros—fit, sound, able to 
do its work. The special idea of restoration to 
fitness, which attaches to the word sometimes 
(Matt. iv. 21; Lk. vi. 40) does not seem present here. 
ornpitw, ‘to fix firmly’ (cp. 2 Thess. ii. 17; ii. 3 
also). Cp. Luke xxii. 32, st7pirov Tors adeApous cov. 
otnpi§m is to make otepéos (cp. verse 9). oOevdw, not 
used elsewhere in N.T., means ‘to strengthen’ ; 
perhaps here, as distinguished from orypiCw, to equip 
for active service (Gk. o@évos = ‘ prowess’). 

avTos, perhaps because the Apostle would not then 
be near to ‘strengthen his brethren.’ 
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Some mss. add OeueArdoer, ‘establish’ or ‘found, 
which may suggest the idea that the Christian who 
endures becomes a part of the foundation on which the 
Church is built up. The thought would then be the 
same that is expressed in the aphorism, “the blood of 
the martyrs is the seed of the Church.” 


Ch. V. 12-14. Closing salutation. 


by Silvanus, our faithful brother, as I account him, I 
have writien unto you briefly, exhorting, and testifying 
that this is the true grace of God: stand ye fast therein. 
She that is in Babylon, elect together with you, saluteth 
you; and so doth Mark my son. Salute one another 
with a kiss of love. Peace be unto you all that are 
in Christ. 


Ava Zrrovavod tuty rod murtod ddeAdot, ws AoylLopar, 8.’ ddAtyov 
éypaba, 

It is hard to say whether vuty should be taken with 
épyava or with adedpov. Hither makes good sense. 
On the whole the emphatic position of the word 
suggests the meaning, ‘the brother whom I[ know 
I can trust in any matter connected with you.’ This 
also gives the true force of ws Aoyifoua, as I agree 
with you in thinking him. 

d¢ oA’ywy expresses the general character of the 
Epistle, where great truths are, as it were, glanced 
at in passing. Perhaps we may connect the words 
with the description of Silvanus that precedes them. 
Silvanus’ faithfulness made a longer letter unnecessary, 
he could add all that was needed to bring home its 
lessons. 
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Tapakahav kal émipaptupav TavTHy elvar ddnOh Xapiv Tod Beov' cis Hy 

OriTe. 

The purpose of the letter summed up as encowrage- 
ment and assurance. It is not very clear to what 
ravtny here refers, unless it be the whole content of 
the Epistle, which thus receives Apostolic guarantee. 
The restoration of the reading or4re for é€oT/jKaTe gives 
greatly added force to this closing admonition, recalling 
as it does the or#re odv of Eph. vi. 14 and the ot7xere 
ovv of Gal. v. 1. Cp. Eph. vi. 13, “Having done all, 
to stand.” 


Aomaterar tas ev BaBvAave ovvexrekt? Kal Mdpxos 6 vids pov. 

There can be very little doubt that the salutations 
here sent are from the Church in “ Babylon.”  cuve- 
kAexkTy recalls the ékAextois of chap. i. 2.' For the 
significance of Babylon here and for Mark my son see 
Introduction. 


’Aoracacbe dAAHAOUS Ev HAHaTL aydrns. 

Romans, 1 and 2 Cor., and 2 Thess., close with the 
same request. It is the expression of the desire that 
the reading of the Epistle should be the occasion of a 
renewal of the Christian fellowship of which the 
ptAnua was the sign. Probably the mutual greeting 
was also intended to be regarded as an expression of 
the Apostle’s affection—as we should say “kiss each 
other from me.” Would to God that all our pastoral 
letters could come redolent of the same healing power 
of love. 


‘Tt has been suggested that S. Peter’s wife is here referred to, 
but no evidence can be adduced in support of the conjecture. ~The 
reference to a Church is far more probable (cp. 2 John i.). 


PS. PETER v.14; 14/33 


Hipvy tpivy waco rots ev Xprors. 
“Tn the world, tribulation, in Me, peace” (S. John 
xvi. 33). With év Xpirr@ ep. ch. iii. 16, v. 10. 
Grant us Thy peace throughout our earthly life— 
Our balm in sorrow, and our stay in strife ; 


Then, when Thy voice shall bid our conflict cease, 
Call us, O Lord, to 'Thine eternal peace. 
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ADDITIONAL NOTES. 


NOTE A. ON THE MEANING OF 1 Per. III. 18-19 
AND IV. 6. 


Ch. III. 18-19. 


The exegesis suggested in the notes has been contested on the 
grounds— 

(1) That so new a thought as that of Christ’s preaching to the 
dead in Hades would hardly be introduced in this incidental way 
without fuller explanation. 

(2) That the early Fathers, in expounding the doctrine of the 
descent into Hades, do not seem to have referred to this passage, as 
they might be expected to have done if they interpreted it as we do. 

Accordingly two alternative explanations have been accepted by 
competent commentators. 

I. It has been suggested that the verse refers to the preaching of 
the Gospel by the Apostles after the resurrection to the spirits in 
prison, z.e. to living men bound in the chains of sin. The reference 
to those who were disobedient in the days of Noah is taken as 
referring to the identity of race between the men to whom the offer 
of salvation was then made, and those to whom it was being made 
at the time of which the Apostle was writing. 

The two chief exegetical difficulties in the way of this view are— 

(1) That the participial clause, dmeOjcacly more, refers to the 
spirits to whom the Gospel is preached, not to similar spirits of a 
byegone age. 

(2) That the phrase, ¢woronfels mvevuart, is nowhere else used to 
describe the Resurrection of Christ—which was a Resurrection of 
the body—and can with even less probability be taken as referring 
to the life-giving power of the Gospel preached by the Disciples. 

This explanation also ignores the significant word sropevOets. 


ON’CH. iii. 18-19; iv. 6. hes) 


II. The other exegesis, though it first appears in the writings of 
Augustine, may have originated earlier. According to this view 
the reference is not to any act of Christ between His death and 
Resurrection, but to His preaching through Noah to the anti- 
diluvians. The passage would according to this view be translated 
He was quickened im the spiritual sphere—that sphere in which, lony 
ago he had preached to the spirits, now in prison, when they were 
disobedient in the days of Noah, ete. 

This exegesis is supported by reference to Gen. vi. 3 and 2 Pet. 
ii. 5; but it is open to several serious grammatical objections. 


(a) It obliges us to treat éxjpvéey as a pluperfect—He had 
preached. 

(b) more is taken with éxjpuvéev, whereas the structure of the 
sentence seems to show that it belongs to dreOjocacw. 

(c) mopevels is practically ignored here, as above. 

(d) rois &» pvdaxy seems to refer to the condition of the spirits 
not subsequent to, but at the tume of, the preaching. 

(e) The best authorities do not accept the view that the 
participle dweOjcacw, without the article, bears the 
meaning, when they were disobedient. 


There is also the further objection that this explanation fails to 
show at all clearly the relevance of these verses to the context. 

Two conjectures deserve mention rather as curiosities of exegesis 
than as contributions to the solution of the problem. Baur suggested 
that the spirits in prison were the fallen angels referred to in 
2 Pet. ii. 4 and in the Book of Enoch. Bengel and Horsley, on the 
other hand, suggest that they were those among the antediluvians 
who repented as the rain was falling, but too late to secure entry 
into the ark.? 


Ch, IV. 6. 

The many explanations that have been suggested of this verse 
fall into two groups. 

(1) Those that require vexpots to be taken as meaning ‘the 
spiritually dead,’ a sense that seems precluded by the use of vexpovs 
just before for the physically dead. 


1For an entirely different exegesis of the whole passage, ch. iii. 18-21, see 
Welch, Authorship of the Epistle to the Hebrews, pp. 87-157. 
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(2) Those that take vexpois evyyyeNoOn as meaning, The Gospel 
was preached during their lifetime to those who are now dead. 
Though this is not an impossible interpretation of the phrase, it 
is certainly not that which is most naturally suggested by the 
words. The grammatical question raised is exactly analogous to 
that of the rots év pu\axy of iii. 19. In both cases the words seem 
to imply that those referred to were in the condition stated at the 
time when the preaching took place. 

On this method of exegesis the meaning of the verse would be— 
For this reason men now dead had the Gospel preached to them, 
that, although they shared the human destiny of death (xpi0Gow kara 
avOpwmous), they might live forever with God in the spiritual world. 

It has been suggested that the special reference here is to Christian 
martyrs, of whose life in God the Church desired assurance. But 
this is a mere conjecture, for there is no evidence that the Asiatic 
Churches had yet ‘ resisted unto blood.’ 

It has also been ingeniously suggested that the writer is looking 
at the question from the standpoint of the judgment, regarded as 
actually in progress. ‘‘ He transports himself in thought to the time 
of the Parousia, and speaks of ‘living and dead’ from the standpoint 
of that future time. The dead to whom Christ will have preached 
are now living, but will be dead at the Second Advent.” ?! 

It must, however, be admitted that there is nothing in the 
structure of the sentence to suggest that the Apostle is thus 
projecting his thought into the future. 

It may be worth pointing out in conclusion— 

(1) That though vexpois here must be interpreted in the same 
sense as vexpovs above, the words need not be co-extensive in their 
significance. The meaning in both cases is quite general—people 
who are dead. 

(2) That though xp:@dor here appears to refer back to the xpivac 
of the preceding verse, the qualifying word capxt seems designed to 
distinguish the judgment here referred to from the final ‘judgment 
of the living and the dead.’ Interpreted in the light of ch. iii. 19, 
xpt0dou capxt must here refer to physical death, wherein the cdpé, as 
such, receives its final judgment. The Resurrection body is not 
gapkixos but mvevuarixds (see 1 Cor. xv.). Cp. 1 Cor. v. 5, eis d\eOpov 
THs capkos, wa 7d wvedua owOn ev Ty Huepa TOO Kuplov. 


1$tevens, Theology of the New Testament, p, 305, 
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For fuller treatment of these verses the student may refer to larger 
commentaries, and also to the following, among recent volumes: 
Plumptre, Spirits in Prison; Charles, Eschatology, Hebrew and Chris- 
tian; Salmond, Christian Doctrine of Immortality; Stevens, Theology 
of the New Tesiament; Gloag, Introduction to the Catholic Epistles. 


NOTE B. CHRIST IN HADES. 


The doctrine of Christ’s descent into Hades, which appears first 
in 8. Peter’s sermon.in Acts, is frequently referred to in the early 
Fathers, who generally connect it with Eph. iv. 9, caré@y els ra 
KaTérepa wépn Tis yas. Though the passage in this Epistle (ch. iii. 
19) is not specifically referred to by any writer earlier than Clement 
of Alexandria, the way in which the descent into Hades is con- 
nected with the preaching of the Gospel, and the redemption of 
those who had lived in the ages before Christ, suggests that either 
the passage itself, or some early tradition based upon it, was in 
the mind of the writers. The following are the most important 
early references : 

**He descended alone into Hades, but He rose from it with a 
multitude and cleft the barrier of the age that was past, and broke 
down the middle wall of it” (Ignatius, Ad Trall.). 

““From the sayings of the same Jeremiah these have been cut 
out: The Lord God remembered His dead people of Israel who lay 
in their graves, and He descended to preach to them His salvation” 
(Justin Martyr, Dial. cum Trypho, ch, Ixxii.). 

Irenaeus quotes the same words twice, attributing them to Isaiah 
(Adv. Her. iii. 20), to Jeremiah (Adv. Her. iv. 22). 

“Tt was for this reason, also (that He might be glorified) that the 
Lord descended into the regions beneath the earth, preaching His 
advent there also, and (declaring) the remission of sins received by 
those who believe in Him” (Irenaeus, Adv. Her. iv. 27). 

“Christ did not ascend to heaven till He had descended to the 
lower parts of the earth, that there He might make patriarchs and 
prophets partakers of Himself” (Tertullian, De Anima, 55). 


‘“‘ Wherefore (that He might bring them to repentance) the Lord 
preached also to those in Hades. But how? Do not the scriptures 
say that the Lord has preached to those that perished in the deluge, 

M 
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and not to those only, but to all that are in chains and that are kept in 
the ward and prison of Hades” (Clemens Alex., Stromata, vi. 6). 


‘‘With His soul stripped of the body He associated with souls 
stripped of their bodies, converting to Himself those even of them 
who were willing or those who for reasons which He Himself knew, 
were more fitted for it” (Origen, C. Ce/s. 11). 


‘‘How Jesus . . . was crucified and descended into Hades, and 
burst the barriers that had never yet been broken, and rose again, 
and also raised with Himself the dead that had slept for ages. 
And how He descended alone, but ascended with a great multitude 
to His Father” (Preaching of Thaddeus to Agbarus, in Eusebius, 
H Eccl. Bk. 1. ch. 13): 


References to the Descent also appear in Hermas, the Petrine 
Gospel, etc., and the subject is treated with graphic detail in the 
Gospel of Nicodemus, which perhaps dates from the end of the 
second century. It is possible that Matt. xxvii. 52, 3 is connected 
with the same tradition of the deliverance of the dead through the 
preaching of Christ in Hades. 

The clause in the Apostle’s Creed, ‘He descended into Hell,’ first 
appears in the version of the Creed of Aquileia given by Rufinus at 
the end of the fourth century, but references to the Descent appear 
in Arian creeds earlier in the century. 


In the Porty-Two Articles of 1553, Article III. read as follows : 


Of the goyng doune of Christe into Helle. 

“* As Christ died and was buried for vs; so also it is to be beleued 
that he went downe into hell. For the bodie laye in the Sepulchre, 
untill the resurrection: but his Ghoste departing from hym, was 
with the ghostes that were in prison, or in helle, and didde preache 
to the same, as the place of S. Peter dothe testifie.” 

In the Elizabethan revision the latter part of the article was cut 
out, but the selection of 1 Pet. iii. 17-22 as the Epistle for Easter 
Even may be regarded as expressing the opinion of the Church as 
to the interpretation of the passage. 

“‘By His descent into Hades, Christ revealed Himself as the 
Redeemer of all souls. The descent into the realm of the dead gave 
expression to the truth, that the distinctions Here and There—the 
limits of space—are of no significance regarding Christ, and do not 
concern His kingdom” (Martensen, Christian Dogmatics, p. 316). 
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NOTE C. ON dvrlrvrov IN Cu. III. 20. 


In classical Greek dvriruros means a ‘striking back’ (as in the 
expression tmos dvrirvmos, ‘blow for blow’), and so conveys the 
idea of contrast with, rather than resemblance to the rvros. In 
Hebrews ix. 24 (the only other passage in New Testament in 
which the word occurs) the idea suggested is that the holy place 
made with hands is only a copy of the true eternal sanctuary in 
heaven—dyrirura rév ddnOwav. The word occurs in the Second 
Epistle of Clement, ch. xiv., where the writer is comparing the 
Spiritual Church (7 éx«dnolta mvevyuarixh) with the manifestation of 
the Church ‘in the flesh’—4 yap odpé attrn dvrirurés éorw rod 
wvevparos’ ovdels oy ro dvrirumoyv pOelpas Td abOevTiKdy jeradnWerat. 
On this Lightfoot says, ‘‘The Platonic doctrine of ideas underlies 
these expressions. The avdevrixdy is the eternal, spiritual archetype, 
the original document, as it were, in God’s handwriting. The 
avrirurov is the material, temporary manifestation, the imperfect 
and blurred transcript of the original.” 

In the Apostolic constitutions the word is used twice of the bread 
and wine as ‘outward and visible signs’ of the body and blood of 
Christ—rapado’s 7a avrirura puotipia Tod Tyutov cwparos Kal aluaros 
(v. 14, 4); rhy dyriruroy Tod BaoiNelou cbuaros Xpicrob dexrhy evyxaptotiay 
mpospépere (vi. 30, 1). 

In all these cases the word has the sense of an earthly (and there- 
fore temporary) reproduction of a heavenly Divine original.1_ The 
word has therefore a significance exactly the opposite to that 
conveyed by the word ‘antitype,’ which in modern theology is 
used of the true and eternal which fulfils what was foreshadowed 
by the ‘type.’ 

Now it is inherently improbable that S. Peter would use the 
word dyrizuros in a sense quite different to that which it bears in the 
Epistle to the Hebrews, for even if he was not acquainted with that 
Upistle, it is clear that he drew from the same storehouse of theo- 
logical phraseology as its author. 

We therefore propose to consider whether dytirumov here can be 
taken in the same sense as the dvrirumra of Heb. ix. 24. The mean- 
ing of the verse will then be—which (element of water) 1s now saving 
us, that is to say, baptism in its antitypical character, or, in other 


1For other examples of the word used in the same sense, see Lightfoot, 
Clement, vol. ii. 247. 
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words, baptism saves us, because it is the dyrirvroy (the outward 
and visible sign) of a spiritual cleansing. And the antitypical 
character of baptism depends on the fact that it is the sacramental 
expression not of the cleansing of the filth of the flesh, but of the 
changed attitude of the conscience towards God. 

We may therefore paraphrase— 

In the ark a few people, eight in all, were brought safely through 
the flood by the water that bore them up. And this same element 
of water is also the means of our salvation in its sacramental use in 
baptism, for true baptism does not consist in any outward process 
of purification, but in the fact that the conscience is made good and 
brought into a right relation to God; and the spiritual grace that 
works this change is the outcome of the Resurrection of Jesus 
Christ. 

The generally received exegesis, which regards the verse as com- 
paring the water of baptism with the water of the flood, is subject 
to two serious difficulties which are obviated by the view here 
suggested. 

(1) The statement that baptism now saves us is unique in Scripture, 
and is not easy to explain so as to make it accord with the teaching 
of the rest of the Epistle (ep. Titus iii. 5). 

(2) The ‘‘explanatory parenthesis”—not the putting away of the 
filth of the flesh, but the interrogation of a good conscience towards 
God—while interrupting the connexion between Bdamricua and 
60 dvdoracews, x.7.d., introduces a new thought not suggested by 
anything that precedes or follows. 


An interesting parallel to the thought suggested by the verse 
thus interpreted may be seen in Heb. ix. 9.1 Gifts and 
sacrifices were offered uh Suvduevar xara cuveldnow Tererdoa Tov 
AaTpevovTa, movov emt Bpwudow Kal miuacw Kol Svaddpos Bamricpols, 
dukarwpara oapxds, x.7.X, The description of the Jewish washing as 
dikarwuatra capxds, unable to ‘make perfect the conscience,’ suggests 
the contrast with Christian baptism, which 7s able to make the 
conscience right with God. Heb. x. 22 has also the same thought— 
pepayticmévor Tas Kapdlas ard cuverdnoews trovnpas Kai NeNovopevot Td TOua 
tdar xabap@. This passage is also of interest as the only assertion 
in the Epistle to the Hebrews of the priestly character of the whole 


1The word ayritura occurs in the same chapter, Heb. ix. 24. 
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Christian Church (cf. 1 Pet. ii. 9). The qualifications for the exercise 
of the priestly right of access (mpocépyouac) are here stated to be the 
cleansing of the heart from its consciousness of sin (cf. Heb. x. 2) 
and the washing of the flesh from its uncleannesss. On the latter 
part of the verse Westcott says: ‘‘In the latter clause there is a 
reference both to the consecration of priests, and to the bathing of 
the High Priest on the day of Atonement. With these symbolic 
bathings the sacramental ‘ bathing’ of Christians is contrasted.” 

Heb. ix. 13-14 suggests the same contrast between the purifying 
of the flesh (kadapérns rijs capxds) and the purifying of the conscience 
from dead works. 

If S. Peter was acquainted with the Epistle to the Hebrews, as 
seems probable (see Introduction), we may see in this verse a 
reminiscence of the teaching of that Epistle. In Heb. vi. 2 dudaxy 
BarricuGy appears among the ‘foundation truths’ from which the 
Hebrew Christians are to be ‘borne on to full maturity.’ And S. 
Peter’s dvriruroy suggests the same thought, by pointing on from 
the sacrament to the spiritual reality of which it is the outward and 
visible sign. 


NOTE D. S. PETER AND ROME. 


Clement of Rome, Mp. to Corinthians, ch. v. ‘‘ Let us set before 
our eyes the good Apostles; Peter, who through envy endured not 
one nor two but many labours, and so having borne witness went to 
the place of glory that was his due.” 

Ignatius, Hp. to Romans, ch. iv. ‘‘I do not command you like 
Peter and Paul; they were Apostles, [ am a condemned criminal.” 

Eusebius, H. Mccl. ii. 25. ‘‘ Thus Nero publicly announcing himself 
as the archenemy of God, was led on in his fury to slay the Apostles. 
Paul is said to have been beheaded at Rome, and Peter to have 
been crucified in his reign. And this account is confirmed by the 
fact that the names of Peter and Paul still remain in the cemeteries 
of that city even to this day. So also a certain orthodox writer, 
Gaius by name, who was born about the time of Zephyrinus, bishop 
of Rome (circ. A.D. 220), disputing with Proclus, the leader of the 
Phrygian sect, gives the following statement about the places where 
the earthly tabernacles of the afore-mentioned Apostles are laid. 
‘But I can show you,’ he says, ‘the trophies of the Apostles. 
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For if thou wilt go to the Vatican or to the Ostian Way, thou wilt 
find the trophies of those who founded this Church.’ And that 
both suffered martyrdom about the same time, Dionysius, bishop of 
Corinth, bears the following testimony in his discourse addressed to 
the Romans. ‘So ye also, by means of this admonition, have united 
the trees of the Romans and Corinthians, planted by Peter and 
Paul. For they both alike came also to our Corinth and taught us ; 
and both alike came together to Italy, and having tanght there 
suffered martyrdom about the same time’ (kara roy adrév Karpov). 

I have added this testimony, in order that the truth of the 
history might be still more assured.” 

Irenaeus, Adv. Her. iii. 1.1. ‘‘ Matthew also published a written 
gospel among the Hebrews in their own language while Peter and 
Paul were preaching, and founding the Church in Rome.” 

Adv. Her. iii. 3. 2,3. ‘‘The greatest and most ancient Churches, 
well known to all men, the Churches of Rome founded and 
established by the two most glorious Apostles, Peter and Paul.” ... 

Adv. Her. iii. 3. 2, 3. ‘*The Church founded and organized at 
Rome by the two most glorious Apostles, Peter and Paul;.... 
The blessed Apostles, then, having founded and built up the 
Church, committed the administration of the bishopric to Linus.” ? 

Tertullian,” Scorpiace, 15. ‘‘ Nero was the first to stain the rising 
faith with blood. Then Peter was girt by another, when he is 
bound to the cross; then Paul obtains his birthright of Roman 
citizenship,? when he is born there again by the nobility of 
martyrdom.” 

De Baptismo, 4. ‘‘Nor does it matter whether they are among 
those whom John baptized in the Jordan, or those whom Peter 
baptized in the Tiber.” 

De Praescriptione, 36. ‘How happy is that Church (Rome) on 
whom the Apostles shed all their teaching with-their blood ; where 
Peter is conformed to the passion of the Lord, where Paul is 
crowned with the death of John,*® where the Apostle John, after 


1Trenaeus was a frequent visitor at Rome during the later part of the second 
century (A.D. 177-190), and was therefore likely to be well informed as to the 
traditions then current. 


2Tertullian represents the tradition of the North African Church at the end of 
the second century. 
aan : Roman citizen, 8. Paul was beheaded, so sharing the death of John the 
aptist, 
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being plunged into boiling oil without suffering any harm, is 
banished into an island.” 

De Praescriptione, 32. ‘‘The Church of the Romans reports that 
Clement was ordained by Peter.” 

Origen, quoted in Eusebius, iii. 1. “ Peter appears to have preached 
through Pontus, Galatia, Bithynia, Cappadocia, and Asia, to the 
Jews that were scattered abroad ; who also, finally coming to Rome, 
was crucified with his head downward, having requested of himself 
that he might suffer in that way.” 


S. PETER AND 8. MARK. 


Papias, quoted in Eusebius, H. Eccl. iii, 39. ‘‘And the 
presbyter also said this, Mark, having become the interpreter 
(épunveurijs) of Peter. wrote accurately all that he remembered of 
the things that were either said or done by Christ, but not in 
order. For he neither heard the Lord nor followed Him, but subse- 
quently, as I said, (joined) Peter, who used to frame his teaching to 
meet the immediate wants (of his hearers), but not as giving 
a connected narrative of our Lord’s teaching. So Mark com- 
mitted no error in thus writing down particulars just as he re- 
membered them ; for he took care of one thing, not to omit any of 
the things that he heard, and to state nothing falsely in his account 
of them.” 

Irenaeus, 4dv. Her. iii. 1,1. ‘‘ After the death of these (7.e. Peter 
and Paul) Mark, the disciple and interpreter of Peter, himself also 
handed down to us in writing the lessons preached by Peter.” 

Clement of Alexandria, quoted by Eusebius, H. Heel. vi. 14. 
‘« When Peter had preached the Word publicly in Rome, and declared 
the Gospel by the Spirit, the bystanders, who were numerous, 
exhorted Mark, who had accompanied him for a long time, and 
remembered what he had said, to write out his statements, and 
having thus composed his Gospel, to communicate it to them. And 
when Peter learnt this, he used no pressure either to prevent or 
encourage him.” 

Eusebius, H. Hecl. ii. 15. ‘‘ Peter mentions Mark in the first 
Epistle, which he is also said to have composed in the same city of 
Rome, and he shows this fact by calling the city by an unusual 
figure, Babylon; thus, ‘The Church at Babylon, elected together 
with you, saluteth you, as also Marcus my son,’” 
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Tertullian (Adv. Marc. iv. 5), and possibly the Muratorian Frag- 
ment also, connect S. Mark’s Gospel with S. Peter’s teaching. 


NOTE E. THE TEACHING OF THE EPISTLE ON THE 
DEATH OF CHRIST. 


Though the references to the Death of Christ in this Epistle are 
incidental, they constitute a very important contribution to our 
knowledge of the views of the early Church with regard to the 
meaning and significance of that event. 

The immediate purpose of these references is to encourage the 
readers of the Epistle by reminding them that all that they were 
obliged to suffer as Christians, Christ had already suffered ; and 
for this reason the death of Christ is regarded not as an isolated 
fact, but rather as the climax and close of His suffering. 

But though this is so, these references to the death of Christ 
involve doctrinal questions of the greatest importance. 

The three most notable passages are ch. i. 19-20; ii. 21-24; iii. 
18-19. 

i. 19,20. Ye were redeemed... with precious blood, as of a lamb 
without blemish and without spot, even the blood of Christ, etc. 

The special reference here is to the Passover and the re- 
demption of Israel from Egypt.1. The primary thought, as in i. 2, 
is that of separation. As the blood sprinkled on the doorpost 
marked off the Israelite from his Egyptian neighbours, so the blood 
of Christ had marked off those to whom S. Peter was writing from 
the ‘fruitless life’ of the heathen world in which they lived. The 
man who accepted the Lordship of Christ found His death stand as 
a barrier of separation between him and the world that had crucified 
Him. And the greatness of the sacrifice was the measure of the 
completeness of his separation. The death of Christ is regarded 
here not only as a price paid for the remission of sins but also as 
a means whereby the Christian is separated from sin. Its issue is 
not only forgiveness, but also new life. 

In ch. ii. 21-24—Christ also suffered for you... who his own self’ 
bare our sins in his body wpon the tree, etc.—the reference is, of 
course, to Isaiah liii, Here the problem is that of undeserved 


1A few commentators have denied the Paschal reference, but the association 
of the words ayvod and éduTpHOyTe seem to point back unmistakeably to this, 
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suffering. Why should such suffering be patiently borne? The 
answer of prophet and Apostle is that such suffering has issues 
of blessing reaching beyond the individual life. And this is the 
inevitable outcome of the consideration of man as a member of a 
society. The doctrine of vicarious suffering is founded on two facts 
of human experience: (1) that the sin of the individual entails 
suffering on the whole community; and (2) that all suffering, if 
recognized and accepted as a part of the Divine purpose, is at 
once a purifying power in the individual life, and a redeeming force 
in the life of the community. In the prophet, this truth is ex- 
pressed in terms which the sacrificial system had made familiar. 
And the same sacrificial language appears here. ‘ He bore (avjveyxev) 
our sins in his body on the tree.’ But we do well to remember 
that the fact of vicarious suffering, though it may find illustration 
in the sacrificial system, in no sense depends on this for its validity. 
It was because the death of Christ gave final realization to the 
deepest facts of human life that it threw a new light back over 
those ceremonial acts in which men had tried to give expression to 
these facts. In the light of the death of Christ, we understand 
more fully what it was that men were groping after in the sacrifices 
of the world’s infancy. As the writer of the Epistle to the Hebrews 
is careful to warn his readers, there could be no real analogy 
between the sacrifices, often offered, whereby the remembrance 
of sin was renewed year by year, and the death of Christ (see Heb. 
Kaos Clc.). 

iil. 18. Christ also suffered for sins once, the righteous for the 
unrighizous, that he might bring us to God. 

The same thought of vicarious suffering is suggested here—dixacos 
brép ddikwy—and in the same connexion, as an incentive to those 
who suffered for well-doing to bear patiently. The also (xa) here 
seems clearly to imply that the sufferings of the members of the 
Church were, like those of Christ, wep! auapr.Gv—the result, not of 
their own sin, but of the sin that was the inspiring motive of 
their persecutors. Perhaps even more is suggested. Their suffering, 
in as far as they were dixavo, were, in a real sense, vrép ddixwy—a 
means of leading men to God that they might ‘glorify Him in the 
day of visitation.” The blood of the martyrs was, even then, the 
seed of the Church. 

To sum up—The death of Christ is regarded in the Epistle as the 
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supreme example of the voluntary endurance of undeserved suffer- 
ing, and therefore as 
(1) A fulfilment of the will of God (ch. i. 20) ; 
(2) A call to Christians to tread the same path of suffering by 
separation from sin (ch. ii. 21; iii. 18; iv. 1, 2); 
(3) A means whereby men are brought into union with God 
(ch. i. 18; iii. 18). 

Into the further question of the way in which the death of Christ 
has atoned for sin 8. Peter does not enter. ‘‘To the mind of S. 
Peter, the sufferings of Christ were a means of salvation, but no 
theory or philosophy of this fact is offered us.”! Nothing in 8. 
Peter’s teaching about the death of Christ lends any sanction to 
that view of the atonement which finds expression in some of our 
hymns : 

He knew how wicked man had been, 
He knew that God must punish sin, 
So out of pity Jesus said 

[ll bear the punishment instead, 


In some degree 8. Peter’s teaching may be regarded as the com- 
plement of that of the Apostle of the Gentiles. We do not find in 
the Epistle 8. Paul’s great doctrine of the identification of the 
Christian with Christ, in such sort that the death and resurrection 
of Christ became his. 8. Peter’s stronger individualism leads him 
rather to lay stress on the progressive discipline of the individual 
by which this ideal becomes realized in actual experience. ‘I am 
crucified with Christ, because through union with His body I am 
become a part of the Christ who was crucified,’ is a Pauline doc- 
trinal thought (cp. 2 Cor. v. 14). In S. Peter’s mind the corre- 
sponding truth is, ‘I am crucified with Christ in the actual 
experience of a life lived in hourly disgrace and danger, incurred 
for His Name.’ : 

To the Christians of the ages of persecution the d7ép dudr of ii, 
21 would suggest another thought. Their strength in suffering was 
that it was vrép Xpicrof—a response, inadequate, indeed, but gladly 
offered, to His death for them. 


It is interesting to note how the three great sacrificial types of 
the Old Covenant on which this Epistle and the Epistle to the 


1§tevens, Theology of the New Testament, 
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Hebrews lay most stress—the sprinkling of the blood at the 
ratification of the Covenant (ch. i. 2), the sin-offering (ch. iii. 16, see 
note), and the Passover (ch. i. 19, 20)—find their antitype in the 
Christian Holy Communion. The ratification of the Covenant is 
recalled by 4 xawi duabhkn ey To euw aimare (1 Cor. xi. 25); the sin- 
offering is recalled by aiua éxxuvdmevoy eis aderw dpapriav (Matt. 
xxvi. 28; Lk. xxii. 20: cp. Lev. iv. 7, 18, 25); and the Passover 
is recalled by the day of institution (Lk. xxii. 15), and by the words 
AdBere, Pdryere, roiro éort 7d cua pov (Matt. xxvi. 26). So the 
Christian Eucharist expresses deliverance from sin in its threefold 
aspect, as atonement, sanctification, and redemption.' 


1 For detailed working out of this idea see Rendall, Theology of the Hebrew 
Christians, pp. 120-180, 
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